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INTRODUCTION 


Samskaras as prescribed by Smratikaras play a vital role in our 
lives. It begins with conception [Garbhadhana] till Antyesti. These 
Samskaras are mainly divided as # Plrva and Apara Samskaras. It is 
but natural that due to change of time, context and environment, the 
concept as well as practice of stipulated samskaras has undergone 
a sea change. It is unfortunate that people who are in the helm of 
affairs of ritualistic and social orders, could not give successfully a 
right direction to perform the Samskaras to the people. The reasons 
may be innumerable - foreign invasions, and deterioration in the 
education system may be cited at the out set. This has led to 
confusions among the people and to certain extent led to controver- 
sies about them. Inspite of controversies people belive that 
Samskaras play a major role in their religious and social life. Hence, 
people want to know the real impact and interpretation of Samskaras. 
What are these Samskaras? Why are there so many controversies 
about them? How far is necessary to find a clear way in the midst of 
controversies? All these questions are pondering and storming my 
mind day in and day out. It is a factual knowledge that even people 
who are interested in performing Samskaras are keen up-on under- 
standing PUrva Samskaras which are proclaimed generally as sodasa 
Samskaras (sixteen Samskaras) excluding Antyesti. The study and 
understanding of Antyesti is treated as inauspicious, even tradition- 
ally. People also feel that it needn't be discussed. Therefore it is a 
neglected part in the analysis and understanding of Samskaras. This 
provoked my mind to study the subject and concept of-Antyesti with 


ili 


a modern out look. Hence here is an attempt to study seriously the 
literature regarding Antyesti in Sanskrit. 


Meaning of Samskara 


The word Samskara includes the idea of Gunadhana and 
Dosapanayana i.e. purification. There are sixteen of them popularly known 
as sodasa Samskaras and are given great importance in our tradition. 
Even though these Samskaras were practiced during the Vedic age 
there are no direct references to them in the Vedic hymns. Thus the 
most ancient and the most authentic source of our tradition is silent 
about the way in which these Samskaras are to be held. It is 
GrahyasUtrakaras who deal with all Samskaras who have put them into 
order i.e. ‘Vidhis’. The GrahyasUtrakaras gave them injunctive status 
guided by Srutis. As such we can conclude that these ‘Vidhis’ were 
followed by the most ancient followers of our tradition. 


However, these Samskaras underwent a lot of changes with 
changing times. Puranas were composed on the basis of Swtras. 
Certain Puranas deal with certain Samskaras, but quite a time they 
differ with Sitrakaras who have dealt throughly with Samskaras. Then 
the ‘Prayogas’ came into existence. They took liberties with the 
‘Vidhis’ stated by the Sutras and Puranas especially when they found 
certain practical problems. Their purpose was to bring the doctrine 
of Samskara to the threshold of the common man. They succeeded 
in doing so but left behind a lot of controversies. What is worse is 
that these confusions are creating doubts in the minds of interested 
persons. Therefore, they suspect the very propriety of these 
Samskaras. e.g.the observation of asauca, carrying corpse to the 


Crematory ground etc. This may lead to a false approach and that 
people may give up performance of even the necessary and mean- 
ingful Samskaras. So, | feel that it is high time to find a way out of this 
and re-establish the faith in these Samskaras, through a proper study 
of the relevant texts and interpretations and which suits the present 
day and the days to come. 


In this connection it becomes particularly interesting to know 
about the Samskaras after death (ie. Antyésti ). Except Antyesti all 
other Samskaras deal with living persons. But, is there, any need for 
Samskaras even after ones death ? Is it necessary to perform reli- 
gious rites for a corpse that is confined to flames ear burried? If it 
is necessary, how far are they feasible ? How are they to be per- 
formed? what are the authorities to be followed ? Can we now bring 
about some changes in them as per the needs of our time? Inspite 
of all these questions these Antyésti Samskaras are given very great 
importance. They are considered as great Yajfias and are observed 
with utmost devotion. Let alone the believers, even sceptics do not 
dare to keep themselves away from these. What is of more important 
is that these are observed by others for the sake of the dead person. 
The term Samskara is defined as it does Gunadhana and 
‘Dosapanayana’- how can a dead person enrich himself or influence 
living beings through Samskaras ? 


All these questions, made me think and originated desires in 
me to attempt in me a detailed study of Antyéesti. | would like to find 
out the similarities and differences between the mode of Samskaras 
stated in Stitras, Puranas, and Prayogas and those which are observed 


by different people in different places. This comparative and critical 
study will enable us to find a way out of the confusion that exists 
now. It may be a small attempt at making man realise the importance 
of Samskaras in shaping their personalities and making this world a 
happy and comfortable place to live in. This is a voluminous work 
and many will have to work on it. | have taken up this work With a 
desire to make atleast a small contribution towards this. In this back 
ground | have taken up a research study on the subject, "A critical 
study of Antyesti". 


Content of the Thesis 


This thesis contains seven chapters. Before beginning the first 
chapter | have tried to explain the word Samskaras - its meaning and 
the way in which it has existed from ancient times to this day. 


The first chapter throws light on what is stated in the Vedas 
especially Rgveda regarding Antyesti. Samskaras . |t also explains the 
hymns in satapatha Brahmana. 


In the Second Chapter an attempt is made to make a compara- 
tive study of th SUtras. The rituals prescribed by Bodhayana Grahya 


Sutras, ASvalayana Grahya Sutras and Jaiminiya Grahaya Sitras are 
discussed highlighting the similarties and differences in their ap- 
proach to Antyesti. For, these Stitras contain a number of details 
about Antyesti. 


The Third Chapterdealswith Puranas, especially Garuda Purana. 
The earlier half is just touched upon but the later half is considered 
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in detail. For the later half of Garuda Purana is called ‘Preta kalpa’ and 
is specially meant for Antyesti. Samskaras. Here Sri Krasna explains 
to Garuda everything about Antyesti Samskaras and clarifies his 
doubts. 


Chapter fourtakesupactualperformanceof Antyesti. The rituals 
to be performed during the 13 days from the day of death are 
described. It begins right from the moment when a person is breath- 
ing his last. The chief mourner; who he should be, the bathing of 
the corpse, decorating it, carrying it to the crematory ground [who 
and how], the rites to be performed in the cremetry, construction of 
the pyre, cremating the corpse by lighting the pyre, the rites to be 
performed after returning from the cremetry, the daily rites to be 
performed during the first ten days and the rites upto the 13th day 
- all are discussed. 


The chapter also analyses rites like asthi sancayana, Ekadasaha, 
gelling freed from asauca, vrasotsarga, Ekoddistha, sraddha, Danas, 
Sapindikarana sraddha, sodaSa sraddha, Patheya sraddhaa, Nataayna Bali 
etc. The differences we notice in the performance of all these rituals 
- the reasons for such differences, the opinions of Bodhayana Sutras, 
Asvalayana Sltras and Jaiminiya Stitras regarding these rituals, The 
Statements made in Smrati Purana etc and what is there in Prayoga 
are all discussed in detail and the best solution suggested. 


Chapter Five dealsin brief which sraddha and rebirth. 
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Chapter Sixth gives a comprehensive list of the equipments of 
Antyesti. It also draws attention towards the differences in different 


Sutras and Prayogas. 


In Chapter Sevenah¥mbleattemptismadetosuggestthebestway 
in which we can perform antyesti Samskara in the present situation. | 
have also tried to consider whether it can be made brief, if we can 
change certain rituals, how far we can accept certain necessary 
changes, if it is inevitable to observeaSauca etc. 


CHAPTER - I 


SOURCES 
AND 
INFORMATION 


CHAPTER I 


SOURCES AND INFORMATION 


Our ancient Hindu Heritage has given the topmost priority to 
samskaras. It is supposed that a person who has not undergone samskaras 
i.e., the sacrament according to his varna and Asrama is not fit to perform 
the duties as prescribed in the scriptures, ‘Samskaras’ mean religious 
purificatory rites and ceremonies, for sanctifying the body, mind and 
intellect of an individual so that he may become a full pledged member of 
the community. The samskédras also include a number of preliminary 
considerations and rites and other accompanying observances, all aiming 
at not only the formal purification of the body but also the entire person- 
ality development of the recipient. The famous sitrakaras divide the 
samskaras mainly into two, i.e. the Piirva and the Apara. The Purva, 
Samskaras are performed to an individual for the betterment of his every- 
day life. They are considered as Sodasa Samskaras. The Apara Samskaras 
are performed to an individual, who is breathing his last breath. This Ultra 
Sodasa Samskaras start from Pranotkramana and normally end with 
Sapindikarana This is also called funeral ceremony. At the end, 
Vatkuntha Samardadhana is also performed, following the Sraddha rituals. 
Each year on the day the person died the Sraddha ceremony is performed 
in his memory. 


The earliest mention of the funeral ceremonies go back to the vedic 


period. However, the verses giving descriptions of the ceremony are not 


arranged in the order of their occurrence. Though references to death and 
its deity occur in various mandalas of Rgvéda the 10th mandala elaborately 
describes the funeral and god Yama. In the same way 18th Kanda of 
Atharva véda givesWany details of the funeral rites. These Rks deal with 
pitrs, pitrlokas and pitr puja. 


“Pass by a secure path beyond the two spotted four-eyed dogs’, the 


progeny of Sarama, and join the wise pirts who rejoice joy fully with Yama. 


Offer the oblation of clarified butter to Yama and stand nigh (to the 
altar), it is he who among the gods gives us a long life to live. If seems 
that the preta has to proceed in a secured path watched with great attention 
by shrewd dogs, If he successfully passes it he will reach the abode of pitrs 
and rejoice. It is said that Yama, the lord of the pitrioka should bg pleased, 
with offering oblation for long life. 


The concept of Death: 


Death means the separation of the soul from the body. But it doesnot 
cause the total annihilation of man. The soul still exists. It is also believed 
that soul may separate from the body before death as in dreams. Thus, the 
deceased, though disembodied, is supposed to be still living. To the 
primitive man contrast between life and death was so striking that he had, 
ultimately to accept it as the natural end of the human life. He, then made 


proper arrangement for death and life after death?. 


The concept of Pitrs and Pitrlokas: 


According to Rgveda the dead person’s spirit which is imperishable 
will go and join the pitrloka. He will reach either Dévayana or Pitryana 
according to his Karma. (the third the Narakayana) is not indicated specif- 


ically) The one who has lived a selfish life not doing anything good takes 
the route called pitryana and the one who has lived a virtuous life takes the 
route called Devayana’. Depart, Mratyu, by a different path: by that which 
is thine own, and distinct from the path of the gods: I speak to the one who 


hast eyes, who hast ears: do not do harm to our offspring, nor to our male 


progeny. 


To our offspring: Sayana explains ‘prajnam’ as female, offspring 
Mahidhara renders it by ‘Santatim’, descendents, family successsors. 
( Yajurvéda xxxv7) Three chief classes of the pitrs or manes are enumerated 
in many places though variously named. In Manu, pitrs are termed 
Agniswattas, Barhisadas and Saumyas. To quote: ‘Let the lower, the upper, 
the intermediate pitrs, rise up, accepting soma oblation: may those progen- 
itors who, unlike wolves, acknowledging our offerings, have come to 


: . . § 
preserve our lives, protect us upon our invocations’. 


Lower, Upper and intermediate pitrs : 


The degrees of merit according to the comment arise first from the 
stedy discharge of duties enjoined by the vedas, secondly, by performance 
of those enjoined by the law books, and thirdly when there has been some 
deficiency in some of the purificatory rites (samskaras). Sayana explains 
‘Udératam’ as “let them obtain the best oblation". Mahidhara_ f 


Urdhwalokam gacchantu", let them to the upper region’. 


In this way pitrs are considered to be virtuous, kind and devine. They 
“are supposed to live in great places like heaven and are supposed to be 
c‘pable of blessing those who pray them. In Satapatha Brahmana we get 
the following devision of Pitrganas : 


The Soma sacrificers become somavantas in pitrloka. The persons 


who have performed purodaga sacrifice become Barhisads in Devaloka. 
Those who have not performed both the above mentioned sacrifices and 
who are cremated in the fire are called Agniswattas. The other names are 
Bhragus, Angiras, Virupas, Navagvas, Dasagvas, Atharvas. Bhragus and 
Kusikas also belong to this category’. Many Rks praise these dévine pitrs. 
The following Rks show the relation between pitrs who belong to Uttama 
Gana (High class) and Aditya (the Sun God). It may be interesting to note 
that the pitrs who have devinity live in Yama loka. The Rk praises Yama 
comparing him with Aditya and some times referring to them as if they are 


one and the same. 


According to Rgveda pitrs, also called as Parasah are in divine lumi- 
nous form®. It also presents before us the greatness of sages like Navagva, 
Dasagva, Bhragu etc. who are also pitrs. They are supposed to have the 
majestic lustre and brightness of the Sun and are protected by gods like 
Pusa, gods related to the Sun. The chapter also confains a prayer requesting 
Pusa’ to be the protector of all those pitrs who reach pitrloka. It is also 
said that pitrs are shining in the sky in the form of stars. Those stars are 
also praised for the help they give to their offsprings on earth. Similar 
praises are also found in the Atharvavéda Samhita: (The Angirasas, our 
Navagva fathers, the Atharvanas, the Bhragus soma drinkers (Somya) may 
we be in the favour of those worshipped ones, likewise in their excellent 
well-willing)!?"! ‘ 

In short, we find a lot of descriptions of those pitrs who have attained 
divinity. Broadly speaking, their abode is called Yamaloka. This is the best 
place in the other world. Argirasas, Ribhus live here happily. All those 
who live here are called ‘Pardsah’. They aquire divinity as soon as they 
leave the mortal body and go to their prescribed abode either in a chariot 


or with the help of wings. 


Rgveda Samhita says "Be united with the pitrs, with Yama, and with 
the fulfilment of their wishes in the highest heaven, discarding iniquity 
return to thy abode, and unite thyself to a luminous body. It means that 
Yamaloka the kingdom of the king of pitrs is the place meant for the pitrs 
too!?. 


Rgveda samhita says that pitrs whether burnt in Agni or not remain in 
heaven and are satiated by the oblations offered to them. These oblations 
are not offered through fire. But there is difference between the oblations 
offered at the time of death and those offered at the time of sraddha. The 
spirit is said to take one year to reach pitrloka. But Rksamhita doesnot 
mention this difference. It says that the spirit reaches his ancestors in the 
pitrloka as soon as the mortal body dies. There may be difference between 
the condition of a spirit in its préta form and in its pitr form. But there is 
no evidence to suggest that the spirit remains in the earth in the form of a 
ghost for one year after the death of the mortal body. However, it is stated 
that the pitrs come to earth to receive the oblations. 


Those spirits who have left their mortal bodies and gone to heaven are 
venerable, whether they are elder to us or younger by birth. All of them 
are offered worship. "Let this our adoration be to-day addressed to those 
pitrs our predecessors, to those our successors, who have departed (to the 
world of the manes) to those who are seated in the terrestrial sphere, to 


those who are present among opulent people. 


Our Successors: 


According to Sayana ‘purvasah’ means an elder brother, father, grand- 
father and the like, born before the birth of the worshipper and ‘ Uparasah’ 


means younger brothers, sons etc. Mahidhura ( Yajurveda XX X68) explains 
purvasah as those who have gone to Swarga, Upardsah those who have 


ceased or rested, who have gone to the world of Brahma!?, 


Yama the lord of the Dead: 


The chief of the blessed dead is Yama. Mac Donell opines that 
"reflection on the future life being remote from the thoughts of the poets 
of the R. V, only three hymns are addressed to Yama. Yama’s name occurs 
about 50 times in the R.V. but almost exclusively in the first and in the 
tenth book. Thus it is implied that Yama!‘ is a god. He is, however, not 
expressly called a god, but only aking, who rules the dominion of the dead. 
(Yamarajnh)'?. Yama and Varuna are the two kings whom the dead man 


sees on reaching heaven. 


The path of Yamaloka: 


According to vedic Rks specially 14th mandala a person who has 
performed sacrifices and other rituals or who has performed the duties as 
laid down in the scriptures gets the pitrsthana after his death due to his 
satkarmaphala. According to his karma, Yama, the son of Vivaswata, 
carries him to the suitable world. Hence, the lord of the dead i.e. Yama is 
praised and call is given to sacrificers to pray him, and worship him with 
oblations. It may be interpreted that after the death, a thing or spirit which 
is different from body goes to someother world, according to its karma 
(actions) in the worldly life!®. And there are Jokas or worlds which are fit 
for the persons who have done good or bad deeds in their lives. Hence, 
there must be two lokas, which are to be reached by persons after their 
death. While going to Yamaloka the pitrs have to pass by the secure path 
beyond the two spotted tradeful four-eyed dogs. They are the progenies of 


‘Sarama’. They are four-eyed, broad nosed, brindled (sabala), brown 
(Udumbala). The Rk suggests that the préta should cross over these 
sarameya carefully as early as possible!” It is also said that the préta 
shouid pray for the safe crossing of Sarameya. These two dogs of Yama 
which have four eyes are the guardians of the road. They are renowned by 
men. They are pleased by prayer they protect and grant prosperity and 
health. It is also said that these dogs do not trouble the good and do not 
keep away from the sinners. It is interesting to note that no Rk mentions 
punishment to préta. However, ‘ Satapath Brahmana’ states that a comfort- 
able position is be acquired by the person who has done good deeds and 
the bad persons go to Naraka, according to their karmas 18 But the concept 
of Naraka is described in the Rgvéda, and in detail in the puranas. How- 
ever, the Naraka is depicted as a world full of darkness in a low region. 
According to Rgveda those who donot perform Yajnakarma are sinners. 
They are called the Adevayuh!?. The synonym of Naraka i.e. Acya is used 
in the Rgeveda 20 The severe torturing in the world of Naraka is narrated 
in Satapatha Brahmana’!. | 

According to vedas the dead person immediately reaches the pitrloka. 
There may be difference of status between the purvapitr and present preta. 
But certainly it de not come to the earth in the form of pisaca or Bhuta for 
the fulfilment of its left out desires. However, it is stated that pitrs come 
to the earth to get the oblation given in the Sraddha’?. According to 
Taittiriya Samhita the person who expire after having tortured the noble 
persons and those who are sinners, they do not reach pitrloka till a 
particular period. They have to wander here and there in Parthivaloka (in 


this world). The purana too narrates the same. 


The Preta Samskara (Funeral Rites): 


It seems that the dead body of a person was either burnt in the fire or 
burried in the (soil) ground. The Rk of 10th mandala mentions Agnidagdha 
(cremated) and Anagnidagdha (burried)>. Some people opine that both 
these methods were in vogue. But the expression ‘Agnidagdha’ itself is not 
enough to conclude that this system was in regular practice. Sayana takes 
this word to mean smsanakarma rahita (without the rites performed in the 
cemetry). When a person dies in an accident it may become impossible to 
subject the dead to any samskaras. The expression ‘Anagnidagdha’ itself 
is not enough to say that burial of the dead body was also in practice. So 
we have to search for other references in the samhita. We find a reference 
in Rgveda Samhita where a detailed description is given as to the way in 


which a dead should be preserved in the earth?4-?>, 


According to Mac Donell “Fathers burnt with fire and those not burnt 
with fire (i.e. burried) are reffered to but cremation was the usual way for 
the dead to reach the next world. The later ritual (Cp A.G.S 4-1) practically 
knew only this method, for besides the bones and ashes of adults, only 
young children and ascetics were buried"*°. There are many samskaras to 
be observed before the dead body is either cremated or burried. If that 
person had been the worshipper of Ahitagni his dead body should be kept 
near that fire, purified with cowdung and covered with darbhagrass. All 
these samskaras are stated in Grhya Siitras:?’ There are enough evidences 
to tell us that they were in practice in earlier times. But there is nothing to 
tell us whether the body was carried on the shoulder or taken to the 
cemetery by carriages. The dead body is to be offered to Agni on the pyre. 


Mac Donell says that “With the rite of cremation, therefore, the 
mythology of the future life was specially connected. Agni takes the corpse 


to the other world, the fathers, and the gods7 28239. He places the 
mortal in the highest immortality. Through Agni, the divine bird, men go 
to the highest place of the sun, to the highest heaven, to the world of the 
righteous, whither the ancient, earliest born seers have gone. Agni Gar- 
hapatya conducts the dead man to the world of righteousness. Agni burns 
his body and then places him in the world of the righteous. The Agni that 
devours the body (Kravyada) is distinguished from the Agni that takes the 
offering to the gods?! 


Having reached cremation ground it was put on fire altar. Signifi- 
cantly, as a custom the wife of the person if he were a married one was laid 
near the body and she was asked to get up from the fire altar after chanting 
this Rk. Rise, come unto the world of life, O woman: come, he is lifeless 
by whose side thouliest. Wifehood with this thy husband was thy portion, 
who took thy hand and wooed thee as a lover**. "Here Griffith refers to 
A.G.S. and quotes Wilson’s translation which is as follows. "This verse is 
to be spoken by the husband’s brother, etc, to the wife of the dead man, 
and he is to make her leave her husband’s body>>. 


Go to the world of living being: Sayana, “go to the home of the 
living,i.e. thy sons, grandsons, etc. It is interesting to note that during the 


later part of the Vedic age there was no trace of Suttee"*4 


. After having 
ankled the altar the Agni is requested not to consume him entirely as it may 
affect him. He should be sent to the pitrs the Jataveda is requested to mature 
the body not to scatter his skin and other parts of the body. “Agni, 
consumes him not entirely, aflict him not, scatter not (here and there) his 
skin, not his body, when, Jatavedas, thou hast rendered him mature, to send 
him to the pitrs”>. Atharva veda says “ Do not O Agni, burn him up, do not 


be not upon (Abhi GUC) him, do not warp (ksip) his skin, not his body, 
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when thou shalt make him done, O Jatavedas. then send him forward upto 
the Fathers?®. It seems on the basis of this Rk the ground was dug beneath 
the fire algtar for the collection of bones etc. According to A.G.S.>’ Since 
the dead person has originated sacrificial fire Yajmagni the same fire is 
requested for that sake that it should help him to reach divine world. 
According to Mac Donell "The dead man was supposed to go with the 
smoke to the heavenly world (AGS 424.9)°°: The way thither is a distant 
path on which Piisan protects and Savitr condunts the dead. The sacrificial 
goat which preceeds and announces the deceased to the fathers, passes 
through a gulf of thick darkness before reaching the third vault of 
heaven"?”. After Agnicayana the relatives are supposed not to see back 
once again and should return to their home. As is stated in Satapatha 
Brahmana the relatives of the dead have that place without looking back 
after completing the prescribed samskaras. "Either a son (of the deceased), 
or a brother, or some other Brahmana then performs that offering (Accord- 
ing to Katy xxv7, 34-37, a sterile cow may be offered prior to (or al- 
ongwith) the burning of the body, in which case the victim is to be killed 
by a blow behind the ear, and its kidneys are to be placed in the deceased’s 
hands, whilst his face is to be covered with the omentum or membrane 
enclosing the intestines. They find offering reffered to in the above passage 
consists of an oblation of ghee) with (vag s.xxxv, 22) ‘from out of him thou 
(O Agni) art born: from ouit of thee let this N.N. be born again into the 


havenly world, hail’4-4! 


. They then go away without looking back and 
touch water. Then they take bath and complete the remaining samskaras. 
What is notable here is the belief that the dead will remain in the form of 
préta during the first ten days after death. There are enough evidences to 
show that such a belief continued to exist right from the Vedic period. To 
be free from all impurifications it is very necessary that all other samskaras 


like asthi saficayana should be completed. The spirit of the dead person 


with the form of preta will be moving round his kith and kin for (10) ten 
days. This belief has been continuosly in vogue since the vedic age. The 


purification will start after Asthi Sancayana. 


The vedic tradition also draws our attention towards the belief people 
had in building monuments to the dead. It was believed that such monu- 
ments and the rites performed in them give satisfaction to the dead spirit. 
“They now do what is auspicious for him. (The commentator is at pains to 
show that ‘atha’ here has not the force of ‘there upon’ - that is after the 
performance of the ‘Sarva medha’ - but that of introducing a new topic 
(Now, they do..) and that therefore the directions about to be given are by 
no means intended to apply only to one who has performed the 
Sarvamedha, or even to the Agnikit, or builder of a fire altar, but also to 
others). They now preare a burial-place (Smasana) (Yaska (Nir II,5) 
resolves this word into ‘sman’ (body) + ‘sayana’ (couch), whilst prof. 
Weber, Ind. Stud. I, P.189, proposes ‘asman’ - (Stone) + ‘Sayana’ (couch). 
The ‘smasana’, or burial-place, sepulechég, is constructed in the form of a 
tumulus, or grave-mound.) for him, (to serve him) either as a house or as 
a monument, when any one dies, he is a corpse (Sava), and for that (corpse) 
food (anna) is there by prepared, hence ‘Savanna’, for indeed ‘Savanna’ is 
also called the eathers amongst the Fathers, and they, indeed destroy in 
yonder world the good deeds of him who has had no sepulcher prepared 
for him: it is for them that he prepares that food, whence it is ‘smasana’ 
for ‘smasana’ is what is mystically called ‘smasana’**~*?. 

In this way offerings are made to the pitrs. Specially those things 
which the dead person liked while living, are believed to be liked by the 
dead spirit too. That is why clothes, dresses, fruits, money and such other 
things are also offered to the dead. 


According to Mac Donell, " The dead man was provided with orna- 
ments and clothing for use in the next life, the object of the custom being, 
still, understood in the veda 44 Traces even survive which indicate that 
his widow and his weapons were once burnt with the body of the departed 
to wipe out his track and thus to hinder death from finding its way back to 


the world of the living"*>. 


Pitr Sraddha: 


Observing Sraddha, offering oblations and there by obtaining the 
blessings of the pitrs is one of the purposes of pitrpuja. Just as angels are 
invoked to fulfill our desires, pitrs are also invoked to bless us?® Similarly 
the extraordinary strength of the pitrs, their generosity are all described. 
They are prayed to do us good by destroying our enemies and distributing 
their food among us and protecting us from all evils. But before such a 
prayer is made the pitrs must be offered oblations and kept satisfied and 
pleased. That is why it is very necessary to worship the pitrs on different 
occasions like festivals, special days, marriage and such other a&@picious 
occasions as well as death. Sometimes purva pitrs like Angirasas and the 
performer’s pitrpitamah, prapitamah are all invited to accept the sacrfice 
and worship. On auspicious occasions like marriage the pitrs are supposed 
to possess ‘nandi mukha’ that is a pleasant face filled with pleasure. In this — 
way the belief in Nandi Sraddha, Parvana Sraddha and Piirta sraddha has 
continued to exist right from the vedic period. 


Sraddha is a domestic rite. Apastamba says in his Dhurmasitra (II 
7-16-1-1): Formerly men and gods lived together in this world. Then the 
gods in reward of their sacrifice went to heaven, but men were left behind. 
Those men who perfegm sacrifices in the same manner as the gods did, 
dwell, after death with the gods and Brahman in heaven. Now seeing men 


left behind, Manu revealed this ceremonéy, which is designated by the 
word ‘Sraddha’: a funeral oblation. In that rite the maner of one’s father, 
grandfather, and great grandfather are the deities, to whom the sacrifice is 
offered. But the Brahmanas who are fed, represent the ahavaniya fire?’ 
Sraddha is considered to be a Yajna (agreat sacrifice). Among them 


pindapitryajna and Mahapitryajna are the most important. 


Every month during festiveties rice ig offered to the pitrs in the form 
of ‘Swadda’*®. This is called pinda pitryajna 49 This yajna must be 
performed in daksinagni. The sacred thread must be worn on the right 
shoulder. All the actions should be done in anti-clockwice direction. Soma 
and agni are also mentioned with the pitrs?°. The ‘Swaddha’ offered in this 
manner is supposed to give greatest satisfaction to the pitrs. Similarly 
mahapitrayajna is also considered to be great and influential. Sataptha 
Brahmana gives examples to show its importance. The gods offered great 
sacrifice (Maha havis) and killed Vrtrasutra. Then they performed a great 
yajna. As a result all the dead came back to life. That yajna is known as 


MahapitryajnaS5 1. 


There are two purposes behind the performance of this Mahapitryajna. 
Firstly the asuras (evil forces) cannot cause any damage to the person who 
performs this sacrifice. Secondly it is a sacrifice performed by the gods 
themselves. So it is to be performed in the same manner as was done by 
the gods. This will result in gratifying the pitrs rescued by the gods and 
make them reach still better place. It is also believed that all the deficiences 
in the performance of other sacrifices are made good by the performance 
of this sacrifice. 


We find a number of references in the Vedas praising pitrs with divine 


power like gods." Come hither, Yama with the venerable multiform An- 
girasas, and be exhilarated, I summon Vivaswat, who is thy father to this 


ae 3 pe 52 
sacricice, may he be seated on the sacred grass (delight the sacrificer) “. 


Matalin prospers with the ‘Kavyas’, Yama with the Angirasas 
Brahaspati with the Rkwans, they whom the gods augment, and they who 
augment the gods, these rejoice in ‘Swadda’, those in the ‘Swadha’>>. 

Atharva veda says ‘Matali with the Kavyas’, Yama with the An- 
girases, Brahaspati increasing with the Rkvans (praisers), both they whom 
the gods increased and who (increased) the gods - let those fathers aid us 


at our calls°4. 


Agniswatta pitrs, come to this solemnity, sit down, directors in the 
sight way, in your appropriate places: eat the oblations spread on the 
sacredgrass, and grant us riches and male posterity>>. 


Having sat down on the right side with bended knee, do you all accept 
this sacrifice. Harm us not pitrs, for any offence which through human 
(infirmity) we may have committed towards you’. 

In Atharva veda - ‘Bending the knee, sitting down on the right, let all 
assent to (abhi-gr) this libation of ours, injure us not, O fathers, by reason 
of any offence (agas) which we may do to you through humanity>’. 


Thus, the above analysis makes it clear that a lot of references 
regarding funeral rites are there in both Rgveda and Atharva veda. But 
these references are scattered over different parts of these vedas. They are 
rightly summed up by Rajbali Pandey giving them a comprehensive out 
look: 
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i) When a man died, verses were recited to revive him (Atharvaveda 


VII. 53), when this failed, funeral rites were started. 


ii) The corpse was washed (Atharvaveda v.19.4) and the big toes tied 
together with a bunch of twigs, lest death should walk back to the house 
after the corpse was sent out (Atharvaveda, V.19-12). 


iii) The corpse was removed on a cart drawn by two bulls 
(Atharvaveda 2.56, Taittiriya Aranyaka IV. 1.3) accompanied by mourning 
relatives and professional mourners (Atharva veda VIII 1-19, Atharvaveda 
IX. 2.11) 


iv) The corpse was dressed in the burning ground (Atharva veda 
XVIII. 2.57) 


v) The face of the dead was covered with omentum of a cow 
(Atharvaveda XVIII, 2.58) 


vi) The staff or the bow was taken off from the hand of the dead person 
(Atharvaveda XVIII 2.59.60) 


vii) The widow lay down on the funeral pe by the side of her husband 
( The Rgveda X.18.7, Athrvaveda XVIII. 3.1.2) 


viii) A got was sacrificed and the pile was lit up women expressed 
their grief (Atharvaveda XVIII.2.4.8). ix) The various parts of the dead 
man’s body were directed to go to appropriate place (Rgveda X.16.3) 


x) The bones were collected and burried and in some cases a funeral 
monument was erected (Rgveda X.18.11.13) 


xi) A farewell address was presented to the dead Rgveda X.14.7.8) 


xii) The survivors took their funeral bath to purge the pollution caused 
by the funeral fire (Atharvaveda XII.2.40-422). 


xiii) The pure sacrificial fire was lighted up in the house to remove 
the impure fire. (Atharvaveda XII.2.43-45) 


xiv) In the completion of the funeral rites the corpse eating fire 
(Kravyada) which had been invoked for cremation had to be sent out of the 
house (Atharvaveda XII.4.4.). The Grhya fire was also sent out, who holds 
fast in his net the house, when a dame’s husband dies (Atharvaveda 
XII.2.39). 


xv) Then there was feasting and resumption of dancing and laughter 
(Rgveda x.18.3) 


Thus in the above list of the incidents, we find all the four parts of 
the complete funeral rites, the burning, the Abhisifncana and the ‘Smasana- 
citi (the washing of the corpse and piling of the funeral pyre), the Udaka 
Karma (water oblations) and the Santikarma (pacificatory rites). The de- 
tails have suffered much alteration during the passage of time, but the 


fandamental divisions of the rite are still the same. 
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Chapter II 
Grhyasitra and Antyesti Rites 


The Grhyasutra form the very foundation of the house hold rituals like 
the installation and continous worship of th sacred Grhya fire, the seven 
(7) paka samsthas, family rites like wedding initiation, sacrements like the 
naming ceremony, the first feeding of the child, the first cutting of hair 
etc. The Grahya sutras also profess to deal with the cremation rite that is 
Antyésti, the offering of the ‘Sraddha to the man’s ancestors (Pitrs). On 
this firm foundation laid down by the Grhyasutras the Smrities, 
Dharmasastras and puranas even the tantras (Agamas) have in successive 
generations worked to build a super structure full of diversity, variety and 
endless elaboration. Especially, the puranas have taken up the cause of 
domestic rituals and on the foundation of the Grhyasutra they have built 
an elaborate system of sacrements rituals festivals and worship in general. 


The Grhyasutras often speak of more literally comprehensive monu- 
ments called kalpa sutras. Kalpa sutras vary form Rgveda to Yajurveda, 
consist of Srauta, Grhya, Dharma and Sulba Sutras. Not all Kalpsutras, 
ofcourse, possess such fourfold devision for example - The Aswalayana 
Kalpasutra has only Srauta and Grhya Sutras. With no Dharfma and 
Sulbasutra attached. Apastambha and Bodhayana Kalpa Sutras are com- 
plete with fourfold dévision. Katyayana Kalpasutra of the ‘Sukla 
Yajurveda', Drakhyayana and Latyayana Kalpasitra of the Samaveda deal 
only with Srauta ritual. They have no Grhyasutra sections. Therefore, these 
vedic sakhas come to possess Grhyasutras that are dependent on the above 
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named Srauta sitras. As such paraskara Grhya sutra is attached to 
Suklayajurveda. While Gobhila Grhyasutra looks like a continuation of 
Latyayana Srauta sutra. And Khadir Grhya sutra has the appearance of an 
appendix to Drakhyayana Srautasutra. 


Some Grhyasutras are elaborate and comprehensive, while others are 
not so elaborate and quite patchy in their reception of domestic rituals. 
Bodhiayana, Gobhila, Hiranyakesi, Paraskara, Samkhyayana and Aswalay- 
ana and Jaiminiya Grhya Sutra. They present a well systametised course 
of vedic domestic ritual: all dealing with such topics as the worship of 
domestic fire, sacrements, antyésti etc. On the other hand the Grhyasutras 
ascribed to Apastambha and Khadiracarya are very brief often avoiding 
discussion on prominent topics collected with Grhya rituals. The Khadira 
Grhya Sutra which looks like an abridgement of the Samavediya Grhya 
Sutra of Gobhila doesnot even touch upon such an important topic as the 
Antyésti and the Staddha except for a brief reference to Astaka Sraddha. 


It is a matter of some surprise that nowhere in the vedas-mantras and 
Brahmana portions, there is direct reference to Grhya ritual, the subject 
with which Grhya sutras are primarély concerned. But there are passages 
in the Brahmana texts showing that the Grhya offerings (in Pakayajnas) 
were already known. " The Brahmana texts, which as a whole, have for 
their subject matter Vaitanica ceremonies celebrated with 3 holy fires, 
furnish evidence that Grhya fire, together with the holy acts accomplished 
in connection with it were also already known. The Aaittaréya Brahmana 
gives this fire the most usual name, Grhyagni and decribes ceremonies to 
be performed over this fire". Olden Burga, the Grhya sutras, sacred book 


of East series”. 


In another way Brahmana texts provide us details about the subject 
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and rites according to latter customs which would have been treated in the 
Grhya Sutras. Along side the principal contents Grhya topics are some 
times deal with, thus convincing us that in the age of the Brahmanas there 
were no Separate treatise like the Grhya sutras dealing with the Grhya 


ritual. 


The following is a brief survey of Antyesti rites as laid down in the 


various Grhyasutras: 


In the Asvalayana Grhyasiitra’ VI 1-4 the out lines of cremation are 
clearly laid down. The ritual provides for: 


1. The selection of site for cremation. 
2. Shaving of the corpse. 


3. The transportation of the sacred fire or the fires alongwith the 
corpse to the cremation ground. The building of pyre and the placing of 
corpse on top of it. 


4. The placing of the sacrificial fire in its specific faces, alongside the 


corpse on the funeral pyre. 


5. The killing of the cow or the she goat for the purpose of placing its 
organs and the omittance on the dead body. 


6. Offering of the oblations of clarified butter in the sacred fire. 


7. The kindling of the pyre and the cremation. Which accompany 


recitation of specific stazas. 


8. Digging knee deep pit to put a water plant sipal along with water 
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in it. 


9. Furning back for the cremation ground going to a stream or pond 
of water to take bath and offer handfuls of water for the comfort of the 


cremated person. 


Aswalayana Grhyasutra IV 5 provides for the gathering of the bones 
IV 6 to the kindling of domestic fire (not the Grhyagni but pakagni). On 
the death of the closely related elder in the family, Aswalayana Grhyasutra 
IV 7 gives the out lines of Parvana sraddha, abhyudayika sraddha and 
Ekoddista Sraddha. 


Details of purvedu Astaka and Anvastaka sraddhas which are per- 
formed during 3 days in the dark fourth night of the magha and palguna 
month are given in Aswalayana Grhyasutra II 1 to 3, II 4.54. 


The Sankhyayana Grhyasitra is silent about the cremation and the 
collection of bones etc., but provides about Astakas etc., and parvana 
sraddha. Paraskara Grhyasitra of the sukla yajurveda III 10 gives details 
about the cremation and also the Astaka sraddha. Apastambha Grhya Sutra 
does not tell practically anything about the Antyésti and the Sraddha except 
for a brief reference to them in II 5, and III 13. 


The Jaiminiya Grhya sutra of the Samaveda deals with cremation in 
II] 4-5, Astakas II 3 and Sraddha | 2. The treatment of the topic here greatly 
resembles the presentation in the Aswalayana Grhya Sutra except for the 


choice of words and the mantras. 


Bodhayana treats the subject of antyesti and Sraddha in very great 
detail in the Bodhayana Pitrmedha and Bodhayana pitrmedha Sesa Sutra. 
In his pitrmedha Sutra | 1 Bodhayana takes up the issues concerning the 
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intial rites relating to a dying person. The entire ritual presupposes the 
presence of three sacred fires or atleast one sacred fire. In II - | there is 
reference to the cutting of hair and washing of the dead body. In I-3 items 
to be carried to the cremation ground are listed. I-4 there is provison for 
anustrani and transportation of the sacred fires along with the dead body 
to the place of cremation. In chapter I-5, the placing of the corpse on the 
mid-way and offering of the rice balls are indicated, In I-6 many details 
are given with regard to the cremation of funeral pyre. In I-7 and I-8 
provision is made for the wife of the dead person to lie by the side of the 
corpse for a moment and then to be raised by one of her husband’s relatives. 
In I-9 the placing of the Yajnayudha on specific points of the dead body 
already on pyre is related. In chapter I-10 the killing of Anustarani and 
placing of the organs of the body on the corpse is related. In chapter I-11 
the lighting of the pyre and the Anumantrana etc., are related. In chapter 
I-12 return from cremation ground, ‘Sacelabath’ in a river or pond is 
related. In chapter I-13 provisions are made for the cremation rites of a 
person who died in a distant country, whose last rites have to be under 
taken without the body. In chapter I-14 to I-21 the collections of the bones 
and their burial, Asthisancayana and Losthacayana are dealt with in sub- 
stantial detail. In II-1., II-2, II-3, H-4, I-5, I-6, IH-7, IIl-8, Bodhayana 
deals with expadtions (prayascitta), unusual circumstances of death and the 
modifications in the funeral rites to be made under such circumstances etc. 
In chapter II-9, II-10, Bodhayana describes the Ekoddista Sraddha per- 
formed in honour of the dead on the 11th day following the creamation. In 
chapter II-11 and II-12 Bodhayana deals with sapindikarana Sraddha which 
brings the prétatva of the dead person to the end. In chapter III-1, IJI-2, 
ITI-3, II-4, 11-5, Bodhayana deals with the same topic related in I section. 
Only few more details are added in each case III-6 the cremation of 
children in III-7, the last rites of person dead in accidents. In III-8 death 


27 


on travel in III-9 death of the pregnant women. In chapter III-10 burial of 
bones. In chapter III-11 the last rites of an ascitie in III-12 the duties of 
dead mans wife are related. In Bodhayana ‘Pitrmedha" sesa sutra 1,2,3 
danas the suddhi of those who go to the cremation ground, the offering of 


water on preta sila and rites of 10 the day are related clearly. 


In Jaiminiya Grhyasutra 1-4-5 cremation rites are related for the 


samavedins. 
1. Shaving of the corpse is recomended 
2. The piling sacrificial utensils is then prescribed. 
3. The main oblation of the Ajya is then offered. 
4. Anumantrana Samaganas are then indicatéed. 


If the wife of one who has established the 3 sacred fires comes to die 
first jaimini in his Grhayasutra recomended her to be cremated not with 
the sacred fires as is generally the view of other Samskaras. But with 


santapana fires or Laukika Aranya fire. 


Next Jaimini refers to ‘Sacela bath’ following the cremation, the 
offering of libations and re-entry to ones own house. Jaimini refers to the 


Asthisaficayana ceremoney on the 3rd day following the cremation. 


Like the other Grhyasutra authors Jaimini also prescribes a period of 


ten (10) days mourning. 


After the lapse of the period of 10 days Jaimini laysdown the necessity 
of performing Sraddha accompanied by the feeding of the Brahmanas. 
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Ritual of Sraddha itself is independently described by Jaimini in the 
Grhya Sutra II-1-2. 


It is a matter of surprise that Gobhila Grhya sutra, another Grhya sutra 
of the Samaveda is quite silent about the obseques, although Astaka and 
Anvastaka and pinda pitryajna ceremonies are dealt in detail as part of the 
discussion on pakayajnas. The khadira Grhya sutra is silent about the after 
death rituals, sraddha and pinda pitryajna. According to the oriental schol- 
ars khadira Grhya sutra appears almost like an abridgement of the Gobhila 


Grhya siitra of the Samaveda. 
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CHAPTER - Il 


Puranas 


Puranas are sacred texts for the Hindus. They are many in number and 
some of them are not available now. It is believed traditionally that they 
have divine origin. Tradition attributes all of them to sage Vyasa. But there 
are enough evidences to show that they were complied by different authors 
at different times. Puranas are as old as the vedas, or older than the 
samhitas themselves. For, some episods, which are mainly stipulated in 
puranas are mentioned even in the Rgveda Puriirava, Urvasi, etc. are a few 
to quote !-2-3-4-5, But encyclopaedia approach, classification and interpole- 
tion etc., as has been done with the Mahabharata places these puranas some 
where between 4th and 8th A.D. 


The word Purana suggests a branch of knowledge or a species of 
literature. We find a reference to this word in Atharvaveda itself. A few 
Brahmanas, some upanisads and sutras mention this word. Therefore, it is 
clear that the word was in use even during the pre-christian times, may be 
during the sixth or seventh centurlgs B.C.° But we cannot say with cer- 
tainly when the puranas were complied. We can easily believe that before 
the works were actually compiled they were recited by the people. There 
are reasons to believe that some important ones among them were finalised 


during the Gupta period. 


Importance of Puranas: 


Puranas have been a perennial source of themes and motifs for literary 
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works. They shed considerable light on some of the royal dynasties. They 
contain considerable facts about the different sects and sub sects, their 
origin and evolution. The Puranas have devised a network of Vratas, 
reflecting the aims and aspirations of the people of those times. Puranas 
obsorbed a lot of Dharmasastra material. Even in old Smriti (e.g. 
Yajnavikya 1,3)/ Puranas have been regarded as one of the sources of 
Dharma. The Puranas were considered indispensable for the elucidation 
of the vedas. The Skanda Purana voices the sentiment of the age’. It 
considers Purana to be the soul of the vedas. The Vayu states that one may 
be conversant with all the vedas with their accessories and Upanisads, but 
he cannot be wise unless he knows Purana. In textual reconstruction the 
Puranas play a very important role. In preparing critical editions of the 
texts concerned, the relevent portions of the Puranas may serve as second- 


ary testimoniag, 


There are 18 Puranas according to the tradition. It also shows all the 
great qualities of other puranas with one considerd. Among these puranas 
the Garuda Purana mentions in detail regarding antyesti in the Uttra 
Khanda. 


List of 18 Mahapuranas 


1. Matsya 

2. Markandeya 
3. Bhagavata 
4. Bhtvisya 


5. Brahmanda 
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6. Brahmavaivarta 
7. Brahma 

8. Vamana 

9. Varaha 

10. Visnu 

11. Vayu 

12. Agni 

13. Narada (Same as Brahannaradiya) 
14. Padma 

15. Linga 

16, Garuda 

17. Kurma 

18. Skanda ” 


Content of Garuda purana: 


Garuda Purana consists of the story of Garudas birth and the story told 
by vigsnu to Garuda. There are 18,000 slokas in Garuda Purana. In some 
other places it is stated to be 8,800. Since the later number is stated 
depending upon the mention made in the first chapter of Garuda Purana 
itself we have to accept this number. 
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The Garuda Purana is devided into two Kandas - Purva kanda and 
Uttara kanda. There are 229 chapters in the purva kanda and the Uttara 


kanda contains 53 chapters. It is also wellknown as prétakalpa. 


Content of Purva kanda: 


Purvakanda contains every detail right from the begining of this! 
They speak about bhuta srasti and bhautika srasti. (creation of natural 
elements and the physical world) Sruti also contains similar details about 
the creation and so the two suppliment one another. In the Garuda Purana 
worship of seven Gods is given special importance. In the smarta prayoga 
of Aswalayana also the same is described. Hari explains the method of 


performing Nava Vyuharacana to Rudra a 


The 12th chapter contains this déscription will all its technically 
Sudarsana, Srihari, Ag¢yuta, Trivikrama, Caturbhuja, Vasudeva, 
Pradyumna, Sankarsana, Purusa, these are the nine ways of offering wor- 
ship to the sun-god. The 13th chapter explains the way to protect oneself 
from great enemies and the technical use of Vaisnava Panjara stotra ne 


These are practi¢ed in many places even now. 


Through Garuda Purana deals mainly about the vaisnava rituals it also 
includes saiva way of worship which is not to be found in other places. 
This is its speciality. Many hymns explain ‘tantrokta’ ‘Mratyunjaya 
mantras’ ways of worship and results of such worship!3, The chapters from 
93 to 96 of this purana contain details of Varnasrama Dharma. Garbhad- 
ana, duties of an individual, the relationship between the master and the 
desciple, the husband and the wife etc. The chapters from 108 to 115 i 
deal in detail with moral decorum needed to live as a useful member of the 


society. Ifa man has to achieve what he wants what he should do, with 
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whom he should talk and how, what he should do when he meets someone 
who is not good and how to recognise and develop friendship with the good 
people, how to get oneself out of danger, what one should do to get the 
necessary money in times of need - all these are clearly brought out. If 
while following these rules, one meets with certain problemes, or some 
dosa takessplace what is to be done then is also dealt with chapters from 
116 to 137 are connected with special days that occur during each month. 
What are the religious observations to be made on these days what kind of 
food is to be taken and how keeping up certain vratas is a part of a human 
beings duty are all explained in this chapter. In this connection the chapters 
also give details of Ekadasi Vrata, Rambha Vrata, Caturmasya Vrata, 
Kartika Vrata, Sivaratri Vrata etc., the way of observing them, their results 
and examples of those people who benifited from these Vratas. Chapter 
138 onwards ‘ Rajavamsam Pravaksyami" deal with the greatness of Candra 
Vamsa and Surya Vamsa, chapters 142 onwards praise the goodness of God 
giving examples of Ramayana, Mahabharata, Harivamsa etc. in abridged 
forms. Chapters 146 onwards Sarvaroga Nidhananta vaksye Susruta 
Tatvah begin with this hymn explaining Ayurveda. Most part of Susruta 
Samhita is found in these parts. All the three things connected with a 
disease, the reason for it, its characterstics and remedies are all narrated 
up to 170th chapter they tell us about fever, 171 chapter about pulse, 172nd 
chapter about diseases of women. Even mantras to be used in curing these 
diseases are mentioned. Chapters from 194 bring out different aspects of 
Vaisnava kavaca, Harikavaca, Garudakavaca, Garuda mahamantra 
prayoga, Vaisnava Bhairavakavaca etc., In the 199th chapter 
‘Apicudamanim vaksye subha subha visudhaye’, this hymn and other 
explain astrology. What are the good and bad omens and how to understand 
them becomes clear in this chapter. Chapters from 202 contain details of 
Hayayurveda, Gajauirveda, as well as medicines to be given under 
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Ayurveda. 203 rd chapter onwards we get information regarding grammar 
and ‘chandas’. It also tells us what is right behaviour. It also includes 
information about the bath to be taken at the death of a person and also 
how to purify the dead body. The 207th chapter speaks about vaisvadeva, 
Sandhyavandana, Gayatri chandas etc. 210 the chapter onwards we get 
description of Parvana Sraddha, Nitya Sraddha, Sapindikarana Sraddha 
etc. 213-14 chapters deal with dharma and the penance to be done by one 
if he goes against it. 215th chapter speaks about Yuga Dharma and the 
218th about yoga sastra in the form of sutras. 219th chapter onwards we 
come across details of devotion to visnu its speciality, method and benefits 
222nd chapater speaks of the greatness of visnu and 223 of Narasihma stava 
- this is very rarely found in other books "jnanamratam paramguhyam 
rahasyamrasisattam" there is a statement suggesting that Jnanamrata is 
purusartha upayoga jnana. 225-26 chapters contain Guhastaka stated by 
Markandeya. This is very usefull in the worship of visnu 227th chapter is 
very valuable with the description of Védanta and sankya darsana their 
speciality and their materialistic theory. 228th chapter contains brahma- 
jiana which helps in proving that Védanta darsana is the most important 
darsana. 229 chapter contains the gist of Bhagavadgita and the benifts of 
listening to it. In this way purvakanda of Garuda purana comes to an end. 
It has universal applicability. 


Things can be categorised as tangible and intangible. All those things 
that can either be touched or grasped by our senses are tangible. But there 
are concepts like the spirit which are difficult to grasp. Those concepts 
have no relationship with the senses but are realised by a special capacity 
- they are intangible. Tangible doesnot refer only to thse things that can be 
seen it refers to all those that can be grasped by the mind. As such air, sky 
etc. though have no particular shape are tangible. Since we accept the sky 
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and other elements as existing and tangible it is only natural that we must 
accept the spirit (Atma) also in the same way. We can realise the spirit with 


the help of our mind’s eye. 


But a common man finds it a bit difficult to accept this. When he wants 
to point at a pot he can do so with his fingers but he cannot do the same 
and show one’s spirit. As such we, common people take the spirit as hidden 


(intangible). 


The first half of the Garuda Purana explains in detail all those con- 
cepts related to this meterial world. But the spirit is a mystic concept. It is 
difficult to comprehend. But it is very important to knowsshat it is. This is 
done in the later half (Uttara kanda) of Garuda Purana. It is also called 
prétakalpa. Until now this body had life in it. At this moment the life 
(spirit) has been freed from this body. Uttara Kanda discussess the meaning 
of the word spirit, how religion works on it, how the spirit comes to this 
world and how it finds salvation. As such the proprity of the mane 
‘pretakalpa’. 


There are 35 chapters in this part of the Garuda Purana. It begins with 
the conversation between Garuda and Sri Krasna and goes on to discuss 
the method of crossing the Vaitarani river. In the first chapter we find the 
8 questions put to Srikrasna by Garuda. 


1. How does one become a human being ? 
2. How does a human being meet death ? 
3. What is meant by Karma ? 


4. Who does all these karmas in a human body ? 
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5. What happens to the senses after death ? 

6. How does one acquire untouchability ? 

7. How does one enjoy the fruits of his karma ? 
8. How can one get rid of the ties of karma ? 
(How can one get salvation) 


Garuda questions Krasna about karma and its effects!> These ques- 
tions are answered in the next two chapters by Srikrasna. The unfulfilled 
desires of a human being at the end of his previous life determines his next 
birth this is the answer Krasna gives to the first question. Then we get many 


16 on karma 


17-18 


details about the senses. These hymns answer the questions 
and desirable effects of all those karmas to be performed throughout 


The next chapter describes the way a spirit takes different births and 
how it is related to the karma that one performs. It also tells us that human 
life is very difficult to get. Only one who has gathered a lot of punya can 
get this life!? especially one takes birth as brahmana only ig¢he is really 
fortunate. That too, if one takes birth as a scholar who can distinguish 
between Atma and anatma he must be very lucky??. The chapter explains 
the difference between different castes, the usefulness of satvika ahara 
(mild food) and the features of the land where great lives take birth. Then 
the chapter continues to discuss the remaining issues in the form of 
questions and asnwers. The soul cannot free itself unless one settles the 
account of his good and bad deeds. To do this a body with the senses is 
necessary. Thus the soul enters a body. To get salvation is not easy. One 
has to do penance for his sins and will get rewarded for his good deeds. As 


such it is always better to take up dana, dharma and then only one can go 
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on gathering enough punya” : Complete devotion to one’s work is the basic 


need in doing this. With this the second chapter ends. 


In the third chapter Garuda asks Srikrasna Oh God, how can creatures 
on earth avoid becoming prétas ? In reply Srikrasna says that the one who 
undergoes “Aurdhwadahika" samskaras can free himself from prétatva’’. 
One who wants to reach salvation must get his "“Aurdhwadahika" by 
himself. From this sloka onwards Srikrasna explains Vrasotsarga who has 
the right to perform it and what are the benifits etc’>. A child above the 
age of five whether male or female must be subjected to Vrasotsarga. Then 
only one can get rid of his pretatva. Garuda asks for the sake of humanity 
when vrasotsarga has to be performed’. In reply Srikrasna says that unless 
one is subjected to vrasotsarga on the 11th day after death such a soul 
cannot be come free from ‘prétatva’>. Then naturally the question arises: 
Who should do this samskara when this doubt is expressed by Garuda, 
Srikrasana replies that if there are no children, parents or relatives or any 
one can do this samskara’®. 

Death comes unexpectedly and quite often it comes all at once. So one 
can not keep himself redy to perform all the samskaras at the time of death. 
Life is mortal. This statement as well as great authorities like Sruti, Smriti 
make it clear that one who has taken birth has to die. It is impossible to 
avoid it all at once. But one can hope to get salvation and be one with 
paramatma. So if one has to free himself from this vicious circle of birth 
and death one has to perform the ‘Karma’ as stated in the Sruti, Smriti and 
Puranas. One who is alone and has no one to perform the rites after his 
death can subject himself to vrasotsarga at a convenient time and thus be 


sure of relief from prétatva’’. This is stated in the third chapter. 


The fourth chapter continues this how to give money etc. in charity, 
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what sort of persons should be selected to take them, to what extent should 
such a charity go especially at the time of death if one wants to give away 
things to others without vaidika vidhi (giving away alms to a beggar is a 
dana but is done without any rituals and so is not called vaidka vidhi dana) 


etc. are all explained in this chapter. 


It also specifies the right time, tithi (moment) and rituals suitable to 
vrasotsarga. A verse points out that during Uttarayana, Kartikamasa, Sukla 
and Krasna paksa, on auspecious days like dwadasi one has to perform 
vrasotsarga in a clean place?®. He has to invite brahmins and observe the 


rites as stipulated in the sastras. 


In the Sth Chapter Srikrasna gives a detailed description of Yamaloka 
to Garuda therby indirectly helps the people to know this world. Yama is 
the person who decides what position should be given to a man’s soul after 
his death. This he does depending upon one’s good and bad deeds in this 
world. This chapter also tells us how Yamaloka is 86 thousand yojan in 
area. There is also reference to the size of the body of yama as well as the 
man who can enter Yamaloka’? °°. 

If Yama is to decide one’s place depending upon his papa and punya 
there must be a place provided for a great sinner. That is why ‘Kumbhipaka 
Naraka’ is mentioned in Garuda Purana. All these different kinds of hells 
are under the reign of Yama himself. Together with the description of 
‘Kumbhi paka’ we get the description of the messengers of Yama and the 
pictures of devils, fairies and raksasa. If one has to free himself from the 
effects of his sins one has to observe ‘Nitya sraddha’ stated in Antyésti 
samskaras. 


It helps one in getting rid of his pretatva. It tells us when one gets - 
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prétatva and what are the things to be done from the first day to the 
thirteenth to get rid of it?!. There are two different opinions regarding the 
beginning of pretatva. According to one group of people the moment the 
body is burnt, the spirit acquires pretatva. According to the other group the 
moment the rituals begin on the first day itself the spirit acquires pretatva. 


All these complicated subjects are discussed in this chapter. 


Sixth chapter deals with the rites to be performed from the 17th day 
onwards till the year-end sraddha including every, masika Sraddha, iin- 
amasika sraddha etc. It also tells us how the pindas offered by the sons of 
the dead person reach him at different times in different places. Even all 
those different placess are completely described. In the seventh chapter 
Garuda questions about the sravana Aradhana to be performed on the 12th 
day. Who are these Sravanas why and how are they in Yamaloka ? How do 
they come to know about the deeds of human beings-all these doubts are 
raised by Garuda° a 


In reply SriKrasna explains the creation of this universe. First of all 
the three gods were created, then the Vayu and the sun and then citragupta 
and Dharmaraja. Then Brahma spent a number of years in meditation on 
God and then this world was created. This creation ks classified into two. 
Purva Srasti and Anupurva Srasti. At this time 12 brahmins with kusa and 
patra in their hands were also created>>. They were given the duty of 
observing human beings and reporting their good and bad to Brahma. They 
could do this from wherever they were listening and so were called 
Sravanas. They give a complete account of a persons good and bad deeds 
to Dharmaraja at the time of that person’s death. 


The 8th chapter continues this description. After listening to the 


sravanas Yama thinks about it for a while and discusses with citragupta. 
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Citragupta also gives a detailed description of that persons deeds, thoughts, 
words and all other good and bad things. This chapter also includes an 
account of the danas to be given with the intention of préetoddhara such as 
depadana Sayyadana etc. How these danas given in this world reach and 
satisfy the deadman’s soul is the next question raised. Sri krasna gives an 
elaborate answer. Danas given rea6h paramatma through Varuna and reach 
Aditya through paramatma. Aditya in his turn gives it to mratatma. This 
chapter also speaks about different hells such as tamisra, raurava and 


asipatra. 


9th chapter describes Citraguptas town. It also tells us which dana 
redeems one from which papa. It also describes the way in which one can 
go across Citragupta’s town and other things connected with Yamaloka. 
Tenth (10) chapter deals with préta and its state and how it is freed from 
prétaloka to enjoy the results of his good deeds (Punya). In reply srikrasna 
explains how a few people never take the form of Préta>*. However, those 
who die by accident, or those who have ‘khatvadi’ death attain pretatva. 
What are the features of Préta, how does one get rid of pretatva - these 
questions asked by Garuda are answered in detail by Srikrasna Pretatma 
suffering from hunger and thirst takes the form of wind and reaches his 
ancestors. Then he appears like a fiend, may be like an elephant, or a horse 
or a bull. Then the préta acquires characteristics opposite to the man from 
whom he took his birth. He appears in dreams, demands food and water 
and if proper samskaras are performed at the right time becomes free from 
preétatva. Srikrasna suggests another alternative for the redemption of 
preta. If one performs what is called ‘Narayana Bali’ for the sake of his 
father such a father is freed from all kinds of sufferings. This chapter also 
describes the role and importance of father and mother as well as the duties 
of a son. Slokas in the 12th chapter tell us how a man acquires prétatva, 
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where and how does he exist etc>>. In his answer to Garuda’s question 
regarding this Srikrasna quotes the conversation between Bhisma and 
Yudhisthira. The one who sells the things he has inherited from his father 
and other such things acquires prétatva. If one prays to God regularly 
( Visnunama Smarana) and goes to holy places and pilgrim centeres he does 
not get prétatva. As an example the story of a brahmin called ‘Santapta’ is 
told. By reading (Parayana) and listening (Sravana) to this chapter one can 


free one self from prétatva. 


13th chapter is connected with the length of an individual’s life. A 
human being is supposed to have 100 years of life as per Sruti - Smriti 
" Satayurvai purusah, Satanjeva sardo vardhamanah". But, at present we 
find many people dying earlier than that. Garuda wants to know the reason 
for it?®, Srikrasna says that since one does not act as stated by the vedas 
one does not enjoy the life stated in the Vedas. If one wants to enjoy full 
life as stated in the Sruti one has to perform karma according to Var- 
nasramadharma. There must be an effort behind any achievement. If there 
is no effort how can there be any favourable result ? So, if one performs 
the karmas stated in Sruti, Smriti his sins are excused and he gets full life. 
If he does not do so he will have to die an early, unnatural death?’. 14th 
chapter continues this discussion. It tells us how offers, sacrifices and 
danas make one live for a hundred years “Vratadana prabhavena" ciram 
jevatimanavah". Then Garuda asks what are the Samskaras that one has to 
undergo if he dies before ‘Cudakarma’. In answer Srikrasna says that such 
a person’s dead body should be burried under the ground. To make the dead 
spirit happy milk and other things should be given in charity. 


The next chapter continues Sri Krasna’s answer to Garudas questions 
asked in the previous chapter. If one dies before he completes 5 years 
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certain karmas are necessary. There is no need to perform Vrasotsarga and 
mahadana but punyah and purification with pancagavya are necessary. On 
the 11th and 12th day food and clothing should be given to boys of the age 
of the dead boy. If one who is dead is less than 2 years of age the child 
must be burried in the ground. If more than 2 years samskara (burning the 
dead body) is necessary. If one dies after the age of 5 because of some 
diseases Vrasotsarga can be performed. Danas should be given. If the dead 
is subjected to samskaras like this he will be free from prétatva and will 


enjoy a long, healthy life during his next birth. 


The Garuda questions if all the sons should perform these samskaras 
or who the rightful authority is etc?®. In answer Srikrasna says one is born 
with three Runas. One is freed from ‘Pitr Runa’ the moment one looks at 
his son’s face. Such a son has all the authority to perform Antyéstikarma. 
His karmas make his father attain ‘Sadgati’. Adopted children can give 
things in charity for the sake of their parents but not perform ‘tirtha 
Sriddha’ or ‘Ekoddistha Parvana Sriddha’?? Thus the chapter tells us 
about ‘putrakrataka’ aurdhwadathika Sraddha. 


16th chapter is related to Sapindi Sraddha. If one does not perform 
this what would happen, if the wife dies when the husband is alive what 
should be done, if the two die together how sraddha and Vrasotsarga are 
to be performed all these questions are put forward by Garuda. In answer 
Srikrasna describes the advntages of Sapindi Sraddha. It should be per- 
formed either within 45 days, or six months or one Year after death. The 
best thing is to perform it on the 12th day after the death of the person”, 
It also tells us the method of sapindikarana. There are slokas to describe 
what should be done is case one has no sons“!. This is very helpful to the 
people. The chapter also says that dana and mahadana are to be given after 
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sapindikarana. In case of husband and wife who died together Ekoddista 
Sraddha has to be performed seperately after the tenth day. If such a couple 
had no children sapindi sraddha can be performed on the 7th day itself. 
There is no need to perform it seperately’. In this way the chapter ends 
with the description of sraddha after ‘Sahagamana’. 


In the 17th chapter Garuda questions Srikrasna in what form does the 
preéta exist here ? How does one get prétatva and Pisaécatva which karmas 
cause these and what kind of charities help one to get rid of them. Sri krasna 
gives the answer with examples*?. He explains the different features of the 
preta and in support narrates the ‘Babhruvana carita’ that happened in 
‘Trétayuga’. In that Carita we come across a Vaisya called ‘Sudeva’ who 
had to be a preta because ‘Aurdhwadaihika’ samskara traipaksika sraddha, 
sanmasika sraddha and samvatsarika sraddha were not performed. Other 
reasons like brahmasva, devasva (robbery of Gods) money, women and 
children, agamya gamana, pravata vajradiharina etc. Srikrasna suggests 
remedies to such pretatva too. Aurdhwadathika samskara, Narayana puja, 
Vrasotsarga karma, sayyadana (dana of bed) etc. With this the chapter 


comes to ang end. 


In the 18th chapter Garuda Questions about the whereabouts of a spirit 
after death. What happens to the spirit, who carries away the dead body 
from the earth etc., are the other question asked. The answers are given in 
the 19th chapter. 


In this chapter Srikrasna explains the meaning of the word ‘putra’ and 
says what happens if one has no ‘putras’. A son is needed to make the father 
reach ‘punyaloka’ after death. While explaining the karmas to be per- 
formed by the son he says that tila, lavana, gold etc. should be given away 
in charity to free oneself from bad effects. He also explains the funeral 


rites to be performed by brahmana, ksatriya, Vaisya and sudra 44 He also 
says what should a sanyasi do at the time of his death*>. At the time of 


death a sanyasi must sit on the ground in the middle of a mandala. 


In the 20th chapter Srikrasna explains the importance of tiladana, 
godana etc. These are inevitable in all types of danas. These danas help the 
dead spirit to reach heaven*°*”. These two are famous as danas enabling 
one to free himself from everykind of terrible sin. Then the question is 
raised if these danas could be given to people other than brahmins and the 
answer is no*®. Other people might be in a position to look after the cow 
well but if the dana is given to someone other than a brahmin the dead spirit 
cannot reach heaven. So people of other castes are prohibited from accept- 
ing danas. At the same time the question of dana with regard to a ‘sanyas?’ 
is answered. If Aturai.e. ‘sanyasi’ die everykind of dana has to be given49. 
Another important doubt is raised. The son gives danas in this world (iha 
loka) how can it reach the dead spirit in the other world (Paraloka) and 
satisfy him. The following answer is given that whatever danas are given 
by the son reach the dead spirit in the form of preta’?. 

At this stage another doubt is raised. In earlier chapters it is said that 
the dead spirit takes different positions at different times during the one 
year after death. Whether the dead spirit acquires those different (lokas) 
positions alone or with the beings of different lokas is the question asked. 
The answer says that the beings in those different worlds take the position 
of servants and take the dead spirit to their world>!. This chapter also 
explains the benifits of giving cereals in dana (Sapta dhanya Dana)°’. 
Yama, the death God holds Kuthara, Musala, Danda and Khadga with the 
intention of punishing sinners. If one is to be safe from these weapons 


metals should be given away in dana. Hence the need for ‘loka dana’. 
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There is a sloka which in breef sketches the ten avatiras of God>>. 
Similarly there are lines speaking about the funeral rites to be performed 
at the death of a sanyasi 54’ After the death of a sanyasi Aurdhwadaihika 
samskara with Vaisnavapiija has to be done. It is necessary to give godana 
and other danas. If it is done the spirit of the dead can cross Vaitarani river 


and attain salvation. 


There are 16 danas such as chatra, ‘ Upanah’ etc. known as sodasa dana 
and also 32 danas such as mudrika, Vastra eéc. known as dwatrimsat dana. 
These are given to brahmins in the name of the dead spirit. What are the 
advantages of doing so and what are the rules of the rites to be followed 
are all described in the 21st chapter. This chapter pays special attention to 
the description of the form taken by prétatma. Préta takes the form of a 
suksma (Minute)>> sarira. The spirit leaves one body and enters another, 
and the body includes five senses as well as limbs. The minute body form 
taken by the preta has to be taken by all spirits in the form of any one of 
the four types of bodies>®. 


In the 22nd chapter Garuda Questions Srikrasna about the body with 
blood, bones and muscles. There are four types among these bodies namely 
"Andaja, Udbhija, Swedaja and Jarayuja". Garuda wants to know how this 
body with limbs, hair nail etc. comes into existence, who creates it etc. In 
answer Srikrasna explains the process of creation right from the menstru- 
ation of a woman to the birth of the child. First of all how the menstural 
period exists for four days the woman undergoing different experience on 
each of these days and how on the fourth day they are purified etc., are 
explained’. Sruti also suggests that the couple should unite depending 
upon the menstruation period. In this chapter of Garuda Purana Sri krasna 
throws light on all these things and also suggests the best period for union 


and the way in which a new life takes birth in the womb of the mother. 
Then he speaks about the food to be taken. What kind of food causes what 
type of children, how the child takes different shape in the womb all these 
things are described through slokas. After the first 25 days the embroyo in 
the womb becomes strong?®. After one monthe it includes the five ele- 
ments, after two months it acquires flesh and skin, after three month it gets 
bones and hair, in the fourth ears, nose and eyes are formed ; in the fifth 
month heels and other limbs are formed. In the seventh month kantha 
randhra, prastha, guhya, gets these parts and in the eightmonth the cheild 
gets all the limbs. In the 9th month the child begins to move around the 
womb ready to come out. At this stage one can feel whether it is a female 
male or a napumsaka. Then the mother experiences great pain, the child is 
pushed out and the birth takes place>”. This chapter also analyses the 
different types of air in the body the difference between thd 5 senses as 
well as jnanendriya and karmendriya, the need for white and red blood 
cells. It says that the body is a miniature world. All the fourteen /okas are 
found within a single body’. There are slokas describing the famous 
mountains such as “Meru, Mandara, kailasa, Himalaya, Nisadha, 
Gandhamana, Rumanvaka etc., the famous 7 islands such as "Jambu Sakha, 
Kusa, Krurica, Salmari, Puskara and Gomedha", the famous 7 sagaras such 
as KSirodha, Ksirasagara, Suradadhi, Ghrata Sagara, Dadhisagara, 
Swadhuadaka sagara and Rasodadhi (Madhusagara or Iksusagara) and the 
nine planets are all given their proper places in a human body. Thus this 
creation itself is in a body. This body is aquired as a result of one’s good 
or bad deeds. One who has been doing good deeds takes his birth in a good 
family and one who has been bad takes birth in an eqully bad family! 


Then Garuda questions Srikrasna regarding Yamaloka. Which is 
called Yamaloka among the three lokas, What is its area, which is the way 
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to it, why does one go there and how does one come out of it - all these 


doubts are raised. 


The answer is given in this way. The area of Yama loka is 86 thousand 
Yojanas. The animals know the route without any guidance. His fort shines 
like copper. Sinners have to go there. They have to go along a very difficult 
path. One can see fire on the sides of the road, there is not even shadow of 
trees to take rest. One can not get food and water. It would either be 
intolerably hot or intolerably cold. But one has to tolerate all these things 
because of his bad deeds in this world°”. This Yamaloka is between south 
and south west. The town is very beautiful with its very strong but beautiful 
“Mahadwaras." Even gods and asuras cannot open them. Yama (the God 
of death) with his attendants and his life body shines like electric power. 
He is the preserver of dharma and his place has thousands of pillars, 
precious stones like diamond and thousands of flags. Yama has a big body 
which covers an area of 10 Yojanas and he appears a benefactor to those 
who have done good and appears terrible and causes fear in those who are 
wrong doers. At the entrance of his town Citragupta has his palace. Its area 
is 25 Yojanas, hight 10 Yojanas. It is covered on all sides with metalic 
walls and decorated with flags. Citragupta himself sits on a throne deco- 
rated with pearls and beads. He calculates every one’s life time. He keeps 
account of every one’s good and bad deeds. To the east of his house is 
Jwaragraha, to the south is Suiladigraha to the west is Kalapasa, in the 
middle is Visuci Naraka, to the North east is Sirovedanatmaka sthana, to 
the South-west is Murcanatmaka sthana, to the South-east is atisara and to 
the North West is dahasthana. At the entrance of Yamadharmarajas house 
one can find servants torturing sinners. They tie them up and hurt them 
with weapons. The suffering caused depends upon their sins. One can not 
tolerate this pain and begs saying ‘dehi, dehi’. This terrible pain is called 
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‘Yama Yatana’. The 23rd chapter describes this Yamayatana. 


The 23rd chapter explains how dana dharma results in releasing, one 
from prétatva. Some danas like sayyadana (giving away bed) are specially 
meant for this. Similarly if Bhudana (give away land), Suvarna dana 
(giving away money) etc., are done in the name of the dead the represen- 
tatives of Yama feel satisfied and take the dead person directly to Yama’s 
place without any obstructions. If these danas are not given the dead spirit 
is left by himself to wander®>. After the dead body is taken away Jalanjali 
dana has to be given, how and when is it done, what is the way in which 
this is to be done with regard to different classes of people are all discussed 
and dertermined here°*. 

In the day after the death of the person is Sankranti, Purnima (full 
moon day) or Amavasya (New moon day) when and how should asthi 
sancayana be done is explained in this chapter. It also explains for how 
many days should one observe ‘Asauca’. If the danas are given in holy 
places, in pilgrim centres. What speccial effects can be had is also ex- 
plained here°>. If the wife dies when the husband is alive and the mother- 
in-law is also alive what should the husband do, how is sapindikarana to 
be performed, where should the pinda go these questions are asked by 
garuda. The main purpose of Sapindikarana Sraddha is to make the dead 
spirit join his ancestors (Pitrs)*°. Pitrs are dévided into three groups and 
the dead spirit stands seperately near these groups°’. Among these the first 
group consists of those pitrs eating the three (3) pindas, the second group 
called ‘tyajakas’ i.e. those who satisfy themselves just by looking at it and 
the third group called ‘Anulepakas’. Thus these 10 pitrs are joined to- 
gether. They are ref€ered to as ‘ten talemaru’. If the mother of the person 
performing the sraddha dies and his grandmother is living the pinda should 
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be given in the name of his great grand mother and her elders and the dead 
spirit is joined wiht them. This practice is supported by Sutrakaras too. If 
the names of the great-grand mother and her ancestors is not known they 
should be ref€ered to ny names like, Uma, Laxmi, Mahavani etc. Thus, even 
if the pitrs are not known, still sapindikarana sraddha has to be done, how 
it is done is explained here. Then the chapter ref€¢rs to Narayana Ball. If 
there is any thing wrong with the time of the death (Mratha Nakshatra) and 
if one has to get rid of that dosa and do astisanchayana, Sapindikarana 
sraddha etc., what are the methods followed this things are also explained 


in this chapter. 


In the 24th chapter Garuda questions the need for ‘anasana vrata’ 
(fasting ), the effects of dying in holy places, dying after one has become 
a sanyasi etc. If one meets his death by fasting he is said to become free 
from taking birth again in human body. Such spirit unitegwith god himself 
(this is just like ‘Sallakana vrata’ of the Jains). Since fasting gives one the 
benifits of all yagas this cansider to be great. A person who gives up 
money, children and other worldly attachments and dies in a holy place 
is said to be gifted with bounty from the gods°®. So dying in a holy place 
is considered to be a great death. If one dies in a holy place after fasting 
he can get a leaving with seven great sages (Saptha Risis in antariksa). If 
one dies after accepting sanyasa the above mentioned affects are 
doubted°”. If he were suffereing from any diseases he gets nd of them. He 
too shines like gods. If a person living in a holy,dies some werelse he takes 
his rebirth in a holy place, time and family. If one accepts sanyasa in a 
hurry at the moment of the death (Atura sanyasa) still all the 10 danas are 
to be given and the rites to be performed. 


In the 27the chapter Garuda questions regarding ‘udakumbha vidhr 
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the right brahmins to perform the sraddha, how they are to be recognised 
etc. Sri Krashna response says that there are 360 bones in a human body. 
Udakumbha Sraddha enables the preta to get a body with strong bones. If 
this is done "during the first 12 days with 12 danas preta gets satisfied and 
goes directly to yamaloka". It could be celebrated evenwithin 45 days, 6 
months or | year but the effect is the most if it is done within the first 12 
days in this Sraadha 16 brahmins must be honoured with 16 arghyas and 
masanna. Only those brahmins who have studied the veda and followed 


ruks and regulations mentioned in it are to be selected and worshipped. 


28th chapter analyses the benifits of going to holy places one can get 
salvations by going to holy places and giving away danas. The chapter also 
says what should be done to keep one in heaven that one has acquired. 
People of all types and all castes attain salvation if they die in holy places. 
The seven places like Ayodhya mentioned in puranas are called ‘Moksha 
puri?’ If one dies in those places he is sure to attain salvation. Even those 
who can not gogg to such places, can attain salvation by uttering the word 
‘Har?’ at the time of death. Similarly if one dies with the name of Krasna 
on his lips or near a saligrama he will be free from the need of taking 
rebirth. If one has no chance of doing any one of these still he can get 
salvation be serving ‘tulasi’ or praying tulasi. Thus the chapter explains 
various means of attaining salvation’!. This Sloka tells us what kind of 
death enables one to enter heaven, what are the means of getting such an 
entrance and what are the uses of Kanyadana etc. Similarly the chapter also 
clarifies how public service (Sarvajanika seva) is very essential. If an 
unknown, uncared for dead body is cremated and the necessary samskaras 
are done it gives one the benefits of performing a crore Yajnas. 


In the 29th chapter Garuda questions about ‘sutaka vidhi’. In his reply 
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addressed to the common people Srikrasna says that people of all classes 
have to accept sutaka and the karmas connected with it’?. Certain karmas 
are to be given up during this time. If a relation dies in a foriegn place and 
the news reaches one only after the days of impurification are over still 
one has to take bath with all his clothes on to get himself purified. If a 


child dies before it has been subjected to any kind of samsxa7as izie (3 Lu 
need to subject the dead body also to any kind of Samskaras. 


On has to observe ‘ASauca’ for ten days even when a child is born. 
During those days marriages, Yajnas and other kinds of festivities should 
not be arranged. Subjecting an unknown dead body to Samskara too, is 


considered to be a means of purifucation. 


30th chapter deals with unnatural death. There are different types of 
accidental deaths. Though each kind of such death has its own speciality 
all these are sure to result in taking such dead spirits to hell. It is said that 
if one dies by jumping (Janghana) or a great disease (Maharoga) such dead 
bodies should not be subjected to samskdras like dahana, sutaka- acarana, 
udakakriya etc’>. 

This statement gives rise to a number of doubts. If an accident takes 
place and a man subjected to samskaras like upanayana dies why should 
he not be subjected to ‘Aurdhwadaihika’samskara. Of course, they are 
needed ‘Natésam Karayéddhham..." such person’s bodies should not be 
done. They are given special samskara. Their bodies should be thrown into 
zreat rivers and after six (6) months (if a brahmin after 6 months, kstriya 
after 3 months, Vaisya after 1-1/2 months and Sidra immediately) sakha 
“amskara has to be performed’*. The sraddha to be observed after an 
unnatural death and also the way in which one can attain salvation are also 


explained’>, 


31st chapter gives answer to Garuda’s questions in the previous 
chapter. The necassity of giving land in dana, the benefits of it are all 
explained. Just as a calf always follows its mother similarly a man’s doings 
follow him wherever he goes. That is why one has to go either to hell or 
heaven. If one wants to get away from hell ‘dana’ is very necessary. Of 
these dana of the land is very great’°, Similarly Godana, hiranya dana too 
are great!” They are to be given. How does man become a sinner is also 
explained. If one steals things belonging to others he will have to take birth 
as worms for sixty thousand years’®. When the dana is to be given and to 
whom are also suggested here. One who prays to God regularly and does 
all ‘ Vrata’ everyday is the right person to receive the dana’. 

32nd chapter analyses "Audhwadahika samskara" with penance for 
the sake of the dead who is without water, fire and vidhi rahita. It also 
describes the pratybdika parvana sraddha to be observed every year. Sim- 
ilarly if a person gets ‘asauca’ during the time of sraddha when should it 
be observed is also discussed here. (Kartavya purvane sraddhe asaucam 
jayate yadi. Says that when the asauca is over sraddha should be ob- 
served)®°. 


Sruti - Smriti refer to Nitya sriddha. How is that to be performed, 
what is the purpose behind it, What are its benefits are all explained in this 
chapter. The chapter also discusses nitya sraddha, Daiva sraddha, Vraddhi 
sraddha, Kamya sraddha and Naimittika sraddha 81 Thus the chapter 


comes to an@ end. 


In the 34th chapter Garuda questions Srikrasna about ‘Karma Vipaka’ 
(karma parivartana). After undergoing torture in Yamaloka the spirit takes 
birth again to suffer the effect of remaining karmas. What kind of birth 
does he take depends upon the ‘karmaphala’ that remains to be suffered. 
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One who has stolen money suffers from disease of the nails, disease of the 
skin. Similarly there are different kinds of sins like-mahapapa, upapapa, 
samapapa, atipapa and samsragapapa. How one attains ‘Urdhwaloka’ is 


also narrated. 


35th chapter concerns itself with Vaitarani River - its size, what dana 
should be given to enable one to cross it, the greatness of such dana etc. 
Sri krasna says that the said river flows in front of the town of Yama. It 
covers an area of hundred Yoyanas. It is full of flesh and blood and has a 
stinking smell and causes great fear in the sinners. Sinners find it impossi- 
ble to cross it. In the same river different sinners suffer differently. All 
these sinners live here itself only when luck and the effect of their good 
deeds come to their help they can escape from this place®?. To enable the 
dead spirit to cross this river safely and easly it is necessary to give 
Vaitarani dana during the ‘Aurdhwadaihika karma’®? , This is stated in the 
puranas too. There are slokas explaining the method of giving Vaitarani 
dana®*, All these details given, regarding the karmas to be done are meant 
to help the people in getting rid of prétatva®>. With this pretakalpa comes 
to an end. This conversationbetween Garuda and Srikrasna regarding 
prétakalpa are repeated by sage Saunaka to Siita. This is very helpful in 
making the people good and religious there by helping the people in this 
world to enjoy a good life. 


We get five (5) different editions of Garuda Purana: 


1. Nimmaya Sagra Press 

2. Lucknow Navakisora Press 

3. Vangavasi Samskarna (Edition) 
4. Venkateswara Press edition 

5. Jeevananda Edition 
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Of these the Lucknow edition and Vangavasi edition are not easily 
available. In Venkateswara press edition there are 240 chapters in the 
second prétakanda, there are 49 and in Brahma Kanda, the remaining part 
of this edition has more chapter than jevananda edition. In the Jevananda 
edition there are two dévisions - the first devision. Having 229 chapters 
and the second dévision has 35 chapters. In Nirnaya Sagara edition there 
are only 16 chapters and is famous as pretakalpa Saroddhara. There are 
1,268 slokas in these 16 chapters. In Venkateswara press edition there are 
19,000 slokas and Jeevananda edition there are 8,000 slokas. 


Narada Purana says ‘Ekona  Vimsati sahasram  tarksya 
kalpamathanvitam’. Matsya_ purana_ says " Tadastadasakamcaiva 
sahasarneva pathyate". Jevananda edition says ‘Astau sloka sahasrani 
tathacastau satanica’. Among these Nirnaya sagara edition has not been 
taken into consideration because of the above mentioned reasons. The 
statement in Narada Purana and Garuda Purana goes with Venkateswara 
press edition. But it has been dévided into three devisions. Jevananda 
edition says ‘Astau sloka sahasra’ in the first chapter itself and seems to 
be quite near the original from the point of view of the number of slokas 
and it has been deévided into only two parts. All these plus points made me 
base this analysis on the Jevananda edition itself. Though there are 14 
chapters more in the Venkateswara edition there is nothing extra or special 
from the point of view of contents. So Jevananda edition itself has been 


taken as the source to these arguments. 
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CHAPTER - IV 


13days Kriyas - a detailed critical study. 


Brahmanical [Hindu] Eschatology is a vast subject in itself. The 
concepts, symbols, rituals and superstit&ons attached to it are innumerable. 
A very vast literature has grown around the subject. Védas themselves- 
especially the first of them, the Rgvéda-shed light on the ancient belief 
concerning the dead and on the ritual of cremation and eventual disposal 
of the bones and ashes. The Kalpa Sutras of Aswalayana, Bédhayana, 
Apastambha and Jaiminiya, which are the most authentic and standard texts 
of Vedic institutions of ritual, elaborately set the pattern of belief and 
practice concerning death and disposal of the dead. These Kalpasutras are 
an invaluable source for the study of Srauta, Smarta sacraments of the 
Brahmans in particular and the Hindus in general. The Smrties of 
Yajfiavalkya, Manu, ParaSara, the Dharma SUtras of Bédhayana and 
Gautama further provide valuable materials for a study of Brahmanical 
Eschatology. The Puranas - especially the Garuda Purana try to state 
clearly the ancient views on the disposal of the dead, the transmigration of 
the soul, the necessity of offering rice balls and water at specific intervals 
for the well-being of the dead. The puranic literature on Eschatology is 
very vast with its legends, symbolisms and hair splitting arguments in 
favour or against some specific details in the course of rituals. The Maha 
Nibandhas or Dharmasastra, digests of still later centuries, provide a fund 
of Encyclopedidc information on Eschatology. The most prominent of them 
are Hemdadri’s Caturvarga Cintamani, Devanna Bhatta’s Smrticandrika, 
Madhavas Gloss on Pardgara Smrti called Parasgara Madhaviya, 
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Kamalakara_ Bhatta’s Nirnaya Sindhu, Vaidyanatha  Diksita’s 
Smrtimuktaphala, Nilakantha Bhatta’s Bhagavanta Bhaskara, Kasinatha 
Upadhyayas Dharmasindhu and many more texts of this kind composed by 
eminent scholars, during the second Millennium. The Prayégas, Paddhaties 
and Samuccayas composed in different periods render us great help in 
knowing the actual process of improvements of Srauta and Smarta injunc- 
tions in the specific field of after death ceremonies. A close examination 
of the afore said sources may help a student of Indian ritual in making an 
estimate of the Brahmanical [Hindu] Eschatological tradition. The roots 
of this tree of tradition are deeply embedded in the Védas and the fresh 
off-shoots and leaves reach to our time. It has an unbroken tradition of 
several millennia and it must be approached with greatest care and concern 


by a student interested in the field. 


The challenge of Buddhism and Jainism, the external aggression on 
India causing habitual social and political changes, the Islamic onslaught 
which succeeded in tearing the very fabric of Indian culture and the more 
recent flood of western ideas and habits have almost made the Indian ritual 
tradition irrelevant and out of date. The Sastric injunctions are honored 
more in their breach than in observance. Nevertheless the tradition, the 
Sanatana Dharma is resilient, it appears ever young and it has the strength 
to face the challenges posed by the external facts at all times. All the 
GrhyasUtras unanimously lay down that a householder and his wife should 
maintain the Aupasana fire [Grhyagni] [Smartagn1] till the death of one of 
the two. One who dies first should be cremated with the Aupasana fire. 
When the manuals of rituals were composed all the authors pre-supposed 
the maintenance of Smarta or the Srauta fires by persons who are entitled 
to perform these rituals. After the Cremation of one of the couples who has 
died first, the other is no longer entitled to keep the sacred fires. In the 
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event of his or her death later on he or she is to be cremated in the laukika 


fire only. 


There is no provision for a communal crematorium in the Kalpa 
Sttras. No other person can be cremated at a spot where a cremation has 
already taken place because, each cremation is followed by "Védica- 


Karana" or Losthacayana under extraordinary circumstances. 
These two conditions are hardly fulfilled today. 


Cremation of a dead person is elevated to the status of an [sti [ Yajfia] 
and the process of this Yajfia begins with the kindling of the aupasana fire 
and its transportation to the cremation ground. The Antyésti comes to an 
end with the Asthisaficayana three or more days after the cremation. The 
cremation fire is not to go off at all till Asthisaficayana. Then it is 
extinguished with cows milk. These ritualistic necessities cannot be at- 
tended to in a community crematorium. The ritual of Antyésti can not be 
performed in its true spirit as Yajfia . Ignorance of tradition, lack of faith, 
contempt for rituals, non-existence of Vedic education combine to make 


the symbolic ritual of cremation practically a meaningless act. 


The subject of Antyésti is closely related to the allied topics such as 
Asauca, Prayascitta and Sraddha. According to the Puranas, with physical 
death a person’s body becomes useless, worth confining to the flames of 
fire. But the physical death and cremation of the body do not at all mean 
the end of an individual’s journey. The soul, deathless and eternal, still 
remains confined to its ‘SUksma Saréra’ also called Linga Saréra or eternal 
body. The laws of the physical body destroy a person; it interacts with the 
elements of nature. But the Sikéma Saréra or the eternal body of the dead 
person remains conscious of itself during the ten days [10 days] following 
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the cremation and because of the offerings of rice balls and water by the 


son or the Karta the dead person gets endowed with a Yatana Saréera. 


In addition to the SUksma Saréra. [Inspite of destruction of the 
paficabhautika Saréra or physical body] The formation of the Yatana 
Saréra helps the dead person either to enjoy or suffer the consequences of 
his past deed. The yatana Saréra which is nothing but an envelope or cover 
of the SUksma Saréra lasts until the human soul happens to take another 
physical body - directed by the souls own past deeds or by the will of God. 


Such in a nutshell is the view of the ancients as revealed in the Puranas. 


In bare outline we may state the eminent stages of obsequious rituals 
as practised by the Brahmins in the following words. At the point of death 
Dharmasastra expects the dying person to perform Sarvaprayascitta or 
complete expiation of the sins committed throughout his life time. He is 
even expected to call a Parisat [assembly] of the learned to give him 
instruction about the performance of expiations. On the recommendation 
of these the person is expected to get his body shaven and after the bath of 
ten [10] kinds, he should proceed with specific expiatory rites. G6dana and 


PaficagavyapraSana form part of the ritual. 


Then at the point of death the person bedecked with Tulasi, 
Urdhwapundra, Gangamrttika etc., should either be laid on or be seated on 
clean floor washed with cowdung water. Either he should recite or listen 
to recitation of holy texts from the Védas, Mahabharata and Puranas. After 
death the son or the close relation enterusted with the obligation of 
obsequies should perform Sarva prayascitta, G6dana, recitation of holy 
texts if the dead person did not do this while alive. 


Following the death of a parent the son should perform 


et 
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Kraschrapraayascitta, Sankalpa for Adhikara Siddhi at the very com- 
mencement of the ritual. Then comes the compulsory cutting of the bodily 
hairs and the parting of nails followed by a bath. The body of the dead 


parent then is brought out of the house and washed with warm water. 


The way in which ‘préta snana’ is to be performed gives rise to 
differences of opinion. In some places préta is given bath with hot water, 
in some other places with cold water and in yet other places with 


paficagavya. Which is the proper method? 


In ASwaldyana Stra we find a statement that with préta snana the 
rites begin!. Similarly Brahmakarma samuccayakaras too accept this. A 
book called "Aparakarma Vidhih" Published by Bhagirathi Prakasana 
based on Brahmakarma samuccaya states that préta should be given bath 
with paficagavya’. In Aswalayan Prayogakaras we find reference to 
paficagavya snana. Garuda Purana too makes a reference to préta snana o 

In ‘Samasmarta mafijari’ we find a line to the effect that relatives 
should bathe the corpse’. Bédhayana Grhyasutra says that different kinds 
of medicines should be put to water and the préta should be given a bath. 
But Bédhayanas, in practice, get the préta | bathed in pure water. 
Paficagavyasnana is referred to in only one part of ASwalayana prayoga’. 
paficagavya is used in purifying. Since there is a possibility of the dead 
body being touched by others it might have been considered necessary to 
get it bathed in paficagavya and since they found it in practice the 
prayogakaras might have stated accordingly in their prayogas. Garuda 
Purana too suggests bathing in ‘Cold water’. In places like Kasi in 
Aryavarta the dead body is immersed in Gangajala. Aswalayana 
prayogakara too do not accept bathing the préta in hot water. Bathing in 
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hot water is found only in some parts of Daksina Kannada. Since this has 
been in practice for long time we cannot refute it, but this is not the proper 
method according to SUtra and Puranas. The corpse is decorated with 
G6épicandana and Tulasi Milamrattika and Naladamala. +14 of the corpse 


is then covered with a new long cloth. 


Decorating the corpse after bath: 


All SUtras, Puranas and prayogas describe the way in which a corpse 
is to be decorated after bath. This is found in practice also Aswalayana 
Brahmakarma Samuccayakaras say that the corpse should be decorated 
withGépicandana, Tulasi MUlamrattika {soil from the place where Tulasi 
is planted’ ]. Aswalayana Siitrakaras say that the corpse should be deco- 
rated after removing the hair, beard and nails®. Bédhayana Sutrakaras say 
that the corpse should be decorated according to the custom in vogue in 
that place’. Prayogkaras too accept this Garuda Purana Saréddhara says 
that candana and gangamrattika [soil from theganga] should be used to 
decorate the corpse!?. In practice also in some places we find the use of 
‘Tulasi MUlamrattika’. Whether this is right according to the Sastras is a 


question to be considered. 


Decorating the corpse is advised by Bédhayana, Aswalayana 
SUtrakaras, Prayogakaras and Puranas. But Garuda Puarna gives greater 
importance to the planting, bringing up and rearing of Tulasi. This natu- 
rally leads to the conclusion that decorating the corpse with TulasimUla 
soil is holy. Since this decoration is done to a dead body and since Visnu 
is particularly fond of Tulasi, TulasimUla is considered to be the best to 
be used. Hence its use, in practice, though not stated by the sntraktras is 


apt. Garuda Purana says that Gangamrattika has to be used in decoration 
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because it is holy. Tulasimila is also holy. So in place of Gangamrattika 


Tulasimtlamrattika is accepted. 


The next question to be considered is whether the soil has to be 
applied to the whole body or not. From the point of view of health applying 
earth to the whole body seems to be proper. The dead body has to be kept 
for sometime to be seen by the dead man’s close relatives. If the dead body 
has t remain in tact and not cause any unhealthy atmosphere it is better to 
cover the whole body with earth. But stitrakaras, prayogakaras say 
‘decoration’. This is found in practice too. Since it is only decoration how 


it is to be done is a question to be considered. 


According to SUtrakaras and it seems right to use mrattika for deco- 
ration. Even in this decoration there are practical advantages. A person 
looks attractive while living but the same body looks horrible after death 
as it loses features of life. However many people including women will 
have to look at the dead body while performing rites like laying wood on 
the pyre, paying homage to the dead etc. They should not feel frightened 
while doing this. If a corpse is decorated it looks less horrible and so 
relatives can perform the rites without fear. As far as protecting the corpse 
from decaying by applying earth is concerned it becomes necessary only 
when the dead body is to be kept for more than a day. Then there are other 
better methods which one can resort to. If the dead body is to be kept only 
for a day there won’t be much change in it and so decoration is enough. 
Thus the opinion of the Sruti - Sitrakaras that decorating the corpse is the 


best method to be followed seems to be correct. 
Pttheya Srtddha [wearing clothes]: 


I part of the cloth used to cover the dead body [corpse cloth] is worn 
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by the chief mourner. Whether this should be done during the 12 days only 
or should be worn on the thirteenth day also is a question to be discussed. 


Bédhayanas say that the cloth worn by the chief mourner could be 
given away in charity either on the 12th day or on the 13th day!! but the 
Aswalayana Stitrakaras say that the both pieces of cloth should be given 
away in charity on the 12th day itself!*. So it is necessary to decide if the 
cloth is to be worn till the 12th day or the 13th day. 


Rgvédiya Agwalayana prayoga describes “Patheya sraddha". This is 
to be observed "Atha dwadaSse trayodasenhi va" that means either on the 
12th or the 13th day. This sraddha relates to préta and in its performance 
words like prétatva are used, but this is to be observed on the 12th or 


the13th day i.e. at the end of the stitaka. 


Bédhayana sutrakaras say that on the 12th or 13th day the cloth one 
is wearing should be given in dana together with patheya. Venkatesiy 
prayogakaras depending on Bédhayana prayoga do not deal separately 
with patheya sraddha. But they say that one has to wear the cloth [patheya] 
till sapindikarana and then at the end give it away to a brahmin who is 
treated to a good meal!3. So, according to these prayogakaras, one has to 
perform sapindikarana on the 12th day and then he has to do patheya 
dana'*, But siitrakaras say that it could be given away even on the 13th 


day - "trayodase va". 


Regarding this there seems to be some controveries between the 


prayogakaras and the sitrakaras. 


s ae . 
There is a need to end the controveries. Nirnaya Sindhukaras point to 
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the need of observing patheya sraddha after sapindikarna!>, In Patheya 
sraddha chapter of ASwalayana Brahmakarma samuccaya we have a refer- 
ence to this'®, The word ‘€éva’suggests that patheya si¢ddha has to be 
performed on the 12th day itself. B6dhayana sttrakdaras too fix it to be on 
the 12th day. But if it is to be performed on the 12th day itself the following 


problems crop up. 


To perform sraddha ‘kutapadi aparahna’ time is very necessary. This 
time is limited and the same person has to perform both sapindikarna and 
patheya graddha .This seems impossible. Bodhayana Aswalayanaand other 
sUtrakaras speak of patheya sraddha after sapindikarna. The one who 
performs sapindikarna only has the right to perform patheya sraddha. The 
statement of Nirnaya Sindhukaras suggests that after sapindikarna préta 
will be trying to attain pitrloka!’. This is the right time for patheya. Since 
sapindikarana is performed the previous day itself and since the right time 
to perform sraddha comes to an end with sapindikarna and that auspicious 
time will be available only on the next day patheya sraddha could be 


performed only on the next day. 


Since Bodhayana Venkatésiya prayogakaras mention only patheya 
dana and since dtna represents sraddha itself and since this dana can be 


given after sapindikarana sutrakaras ‘dwadasehni’ seems to be apt. 


There are different kinds of "sraddha as - Annasraddha, Amasraddha, 
Hiranya sraddha etc. But sometimes it becomes difficult to observe these 
rites in the way mentioned in sdstras. In such a case one should observe 
uttarottara sraddha - So say the sastrakaras. For example, the son has to 
perform his father’s sraddha with Brahmana bhojana, Sankalpa etc. But if 
the place, time and situation are not favorable to such performance he can 
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perform it in Vikalpa that is with a few changes. If one has to leave his 
place and go to an unknown place due to unavoidable circumstances or if 
he is on his way to pilgrimages and then he has to perform sraddha he can 
do so with whatever things available in the place where he is. This is the 


opinion of the sttrakaras and smritikaras. 


Similarly patheya dana represents patheya sraddha. According to 
Bodhayana Venkatesiya prayogakaras patheya dana gives all the benefits 
of patheya sraddha, at the same time dana doesn’t require the right time 
needed for sraddha. So as per the statement of Bodhayana Venkatesiya 
prayogakaras after sapindikarana on the 12th day itself patheya dana is 
given! 8, This practice of the Bodhayana sutrakaras is right and acceptable. 


Thus enveloped in one sheet of long cloth the corpse is then placed 
on a ‘Sibika’ with head inclined to the east and upturned face. 


Corpse carrying [The rites to be observed while carrying a corpse.]:- 


The prayogakaras’? say that before carrying the corpse to the crema- 
tion ground the preliminary work must be completed. Since there are 
particular methods to be followed while performing each rite there must 


be a Particular method prescribed for carrying the corpse too. 


Aswala yana Brahmakarmasamuccaya prescribes that the corpse must 
be brought to the cremation ground with the face upwards and carried in 
the South - East or South - West direction?’ Aswalayanas say that the 
corpse should be taken in either the south - west or the south - east 
direction”!. In some other places it is said ‘Poorvabhimukah" meaning that 
the corpse should be taken towards the East. So what is the right thing to 
do will be considered here. 
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Bodhayana Venkatesiya prayogakaras do not say anything about 
carrying the corpse, but they describe the way in which corpse is to be 
decorated and also how to keep the corpse. According to them corpse 
should be so placed as to be facing the south’. Aswalayana Brahmakarma 
samuccaya says that the corpse should be faced to the East with the face 
upwards?>, Bodhayana - Venkatesiya prayogakaras say that the decorated 
corpse should be kept on kusagrass keeping its head to the South. Later in 
Manusmriti, it is stated that a brahmin’s corpse must be taken out through 
the western door?4. Regvediya Aswalayana Aparaprayogakaras and 
Nirnayasindhukaras follow this view?>. But in all pitrikarmas like sraddha 
South - West is common in all rites. Since South - West is specially 
mentioned and since the west is the main direction in which south - west 
is included we can conclude that it is appropriate to carry the corpse 


through the western door. 


Bodhayana Venkatesiya prayokaras say that the corpse has to be kept 
faced to the south during the ‘Punah Sandhana of Aupasangani.’ This rule 
is concerned only with the way in which a corpse is to be kept either on 
the way or at the end. This rule does not relate to the way of carrying the 
corpse. Bodhayanas say that the corpse should be kept on the stretcher with 
the head towards the south and Aswalayanas say that it should be kept with 
the head upwards. Though they appear to differ everyone agrees that the 
corpse should be kept face upwards. Similarly Bodhayana’s statement that 
the corpse should be faced southwards is a common rule accepted by all. 
What Aswalayana says regarding this refers to keeping the corpse on the 
stretcher (Sibika) and not carrying it? In Aswalayana Apara prayoga it is 
said that “Nairutyam vanayet" and according to the statement of 
Bodhayana the corpse should be made to face the East”’ wards and also 


The Litter 


Originally branches of trees specially meant for sacrifices 
were used in the preparation of the litter. Now-a-adays 
even ordinary wood is used in case sacrificial wood is 
not available. 
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according to another statement a brahmin’s corpse should be taken with 
face eastward and Nirnaya Sindhukaras too have the same opinion and 
Rgveda Apara prayogakaras say that the corpse should be taken in the 
South - West direction. The head is considered to be important and hence 
when a corpse is carried with its head towards the west it faces east. Thus 
though the statements given by different Acaryas are apparently different 
they basically mean the same thing. So the instructions we follow are 


different only theoretically and not in practice. 


Members of the same caste as of the dead person carry this stretcher 


[ Sibika] with the dead body on it to the crematorium. 


What kind of Vehicle should be used to carry a corpse:- 


The next question to be discussed about carrying the corpse is how to 
carry it. Aswalayana Brahmakarma samuccaya says that people of the same 
caste should carry the corpse’. But Bodhayana Venkatesiya prayogakaras 
say that the corpse should be carried by a bullock cart or by people 
specially meant for it7?. The other Aswalayana prayogakaras say that the 
people of the same caste as the dead person should carry the corpse. 
Aswalayana stitrakaras say that the corpse should be tied to the left 
shoulder of a sheep or a goat and carried?” Aswalayana Grahyakarikakttas 
say that either old people should carry it, each one supporting it on his 
shoulder or in a cart drawn by bulls?!. The same is the opinion of th 
Aswalayanas too. According to Bodhayana Grahyasttrakaras carrying the 
corpse using a bullock cart is given primary importance. If that is not 
possible then the corpse should be carried by people meant for it??, 
Rgvediya Aswalayana prayogakaras do not mention either goat or bull but 
say that the people of the same gotra [clan] as the dead person, or such 
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relations of his who are not suffering from any disease should carry the 
corpse?>. Since the writings of these prayogakaras are the latest they might 
have observed that there is no practice of using a bullock cart or goats and 
must have written like this. In samasmarta prayogamanyjari it is written that 
only close relatives should carry the corpse?’. 

The main source for deciding the rites of Antyesti Samskara is Garuda 
Purana Saroddhara. It says that since the father has allowed the son to play 
on his laps while growing it is the duty of the son to carry him. on his 
shoulders®>. One who carries his father’s corpse on his shoulder gets the 
benefits of performing an Aswamedha yaga’’. Then he is relieved of his 
pitr runa. This clearly shows that according to Garuda Purana the son 
should carry his father’s corpse. But, according to Sttrakaras and 
prayogakaras this seems impossible. According to them the eldest son has 
to carry the "dahagni" and go in front of the corpse and the other sons 
should follow him from behind. In that case the sons of the dead person 
can not carry the corpse? 37, Thus the opinion of the SUtrakaras and 
prayogakaras differ from the opinion expressed in the Purana. So it is 
necessary to consider if the son should carry the corpse or somebody else. 


If we accept Sruti - Smriti - Sdtra - Purana in the given order the 
former always seems to be strong and-the latter always weak. Eg: If the 
opinions expressed by Sruti and Smriti oppose each other then the opinion 
expressed by Sruti is considered stronger than the one expressed by Smriti 
and if Sutra differs from the one found in Smriti the latter is considered 
stronger than the one found in Sutra and if there is difference of opinion 
between SUitra and Purana the opinion expressed by Sttra is given greater 
importance. However there is also a different opinion which accepts 


Purana after Smriti and then Sutra. 
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If we accept Purdrena after Smriti SUtra becomes weak. But if we 
accept Sutra after Smriti - Purana becomes weak. The statements of 
SUtrakaras are accepted and followed by prayogakaras and are accepted 
by the people. The custom prevailing in the society also becomes a strong 


deciding factor whenever there is a controversy about a particular rite. 


Coming to the point under discussion SUtrakaras and prayogakaras 
primarily accept carrying the corpse in a cart and give secondary place to 
the method of the corpse being carried by the people of the same caste. The 
son has to perform the funeral rites. Then he has to carry that Aupasanagni 
himself to the cremation ground. He has to follow the person who carries 
the things necessary for the cremation of the body. Thus he has to be the 
second one to walk in front of the corpse. Even Vedamantras [hymns] are 


prescribed for these rites. So he cannot carry the corpse on his shoulders. 


But since most of the funeral rites are prescribed on the basis of 
Garruda Purana, one of the famous 18 Puranas ,one cannot easily refute 


the opinion expressed in it. So it is necessary to find a way out. 


Sutras and prayogas say that the karta, the chief mourner has to carry 
fire [agni] in front of the corpse. Then the question arises who is this karta? 
Of the 32 Samskaras the first sixteen are to be done by the parents and the 
next sixteen by the sons. So it is clear that [funeral] it is the duty of the 
son. If the dead person has many sons, who should perform this duty is the 
next question to be answered. It is the duty of the eldest son and he himself 
has to carry the fire?®, The other sons have to follow the corpse to the burial 
(cremation) ground. From the analysis so far we have found that there are 
three methods to carry the corpse and if we accept the Purana Vacana, it 


becomes four:- 
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1] Taking it by a cart. 

2] People of the same caste carrying it. 
3] Brahmins carrying it and 

4] Sons carrying it. 


The first one is rarely found. If the cremation ground is far away, 
sometimes in places like Varanasi this method is followed. The second 
method is followed by people everywhere. Even relatives carry the corpse 
as a token of their respect towards the dead. If there are not many relatives 
and there is only one son then the corpse is taken to the cremation ground 
by brahmins. The fourth one stated in the Purana is not possible always. 
If the dead person has only one son he has to become the performer of 
funeral rites and so he can not carry the corpse. If the dead person has many 


sons then the sons other than the eldest can carry the corpse. 


There are different types like Vidhi, nisedha and Arthavada in Sruti. 
Vidhi comes under the first category. It says what one has to do. Some 
other statements like "Linga lota tavya" tell us what would happen if one 
engages himself in irreligious actions. Thus they tell us what we should 
not do and so are called Nisedha Vakya. Eg: there is a statement prohibiting 
people from doing violence to any living creature’’. Man does things only 
because of their benefits. Some of the benefits of an action are suggested 
in “Vidhi vakya" itself but sometimes they are clearly stated and such 
statements are called "Arthavada Vakya"*?, They support the righteous- 
ness of Vidhi Vakyas. They have no independent meaning. 


3 
Since such statements are found in Sruti itself they are also found in 


Smriti and Purana. Similarly the statement of Garuda Purana cannot have 
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its own meaning. The view that if the dead person’s sons carry the corpse 
they get the benefits of performing ‘Aswamedhayaga’ can not be taken 
literally?! If we take its literal meaning then it means that there is no need 
to perform Aswamedhaydaga at all. But in some other place it is stated that 
to get heavenly abode after death one must perform Aswamedhayaga. So 
we have to take the figurative meaning of the statement and conclude that 
carrying father’s corpse gives the sons great benefits like the one they get 
from Aswamedha. This statement creates a desire in the children that they 
themselves should carry the corpse to get the benefits of it which will 
enable them to go to heaven after death. Thus this statement comes under 


the category of Arthavada. 


Even though it is only arthavada and not Vidhi Vakya, still, if it is 
possible, why one should not follow it is the next question that arises. If a 
dead person has more than one son the eldest has to become the carrier of 
Agni and the others can carry the corpse. Thus they can follow the Purana 
too. Thus the controversy between the statements of SUtra - prayogakaras 


and those of Puranakaras is nullified. 


The sacred fire or Smartagni is to accompany the corpse. No one is 
to go in between the fire and the corpse. All the close relatives with their 
Yajfopaveeta worn like a garland and with dishevelled hair accompany the 
corpse and fire to the cremation ground. On the way the stretcher with the 
corpse is put down and Rice powder balls are offered on either side of the 
corpse. These balls are addressed to two dogs of Yama. Then the body is 


carried to the cremation ground. The fire is placed in the North -Western 


corner. 


Thus the chief mourner carrying the agni has to lead and the others 
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have to follow him carrying the corpse to the cremation ground. Before 
cremating the corpse necessary preparations are to be made. The place has 
to be cleaned and the pyre has to be prepared. Until all this is done what 
should the performer do, should he hold the fire ere he should keep it down. 
If he should keep it down where should he keep it and in which direction 


are all question to be answered. 


The chief mourner carrying the fire enters the cremation ground first. 
But before the corpse is actually cremated many things are to be done. The 
right place has to be chosen and cleaned, a deep pit has to be dug, pyre has 
to be built, it has to be cleaned and the corpse kept on it has to be offered 
pinda. Until all this is done it is really necessary to keep the fire in some 
place carefully. If that is not done any mishappening may cause serious 
repercussions. Aswalayana Brahmakarma Samuccaya says that the fire has 
to be kept in the North-West direction of the place where the pyre is to be 
built’! 


3 and 


Aswalayanagrahya Si tra’? Aswalayana Su trakaras‘ 
Aswalayana Sttra bhasyakaras all opine that one has to keep the fire in 
the North-West. But the Grahyastitra containing Bodhayana Sanjeevini 
commentary [Tika] says that the fire should be kept down but does not 
prescribe any particular place for it**. It speaks about giving away tilodaka 
and then cleaning the place and building the pyre*>. It also speaks about 
the way to cremate the body 46 But it does not say where the fire has to 


be kept until all these things are done. 


Bodhayana Prayogakaras too do not say anything about this. 
Aswalayanas speak clearly about this and so what should the Bodhayanas 


do, has to be considered. 
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Bodhayana Grahya SUtra doesn’t say anything clearly about the way 
and the place where the fire has to be kept. But, Still it is necessary to keep 
itin a safe place. Bodhayana prayoga, explaining the way in which a corpse 
is to be carried to the cremation ground finally says that the corpse should 
be kept on Kusagrass with the head towards the south*’. It says that the 
pyre 1s to be built to the east of the place where the dead body is kept with 
its head to the south.*8 


Bodhayana Brahmakarma Samuccaya too says the same thing*?. They 
suggest how the corpse has to be kept and also about tilodaka. Then they 
describe the cremation ground. Here the Prayogakaras have not specially 
mentioned the establishment of fire. But while describing the way in which 
a corpse has to be carried they have said that the chief mourner has to go 
first followed by other spices and then by the corpse. Here carrying the 
corpse occupies the primary place and others occupy secondary place 
[Agnistoma]. Since the primary things are indicated others follow natu- 
rally. That is why the prayogakaras have not mentioned anything in 
particular about keeping the fire in the right place. 


In support of this in Garuda Puranas we find words stating that the 
corpse has to be taken to the cremation ground and kept on the ground 
facing North and then the place of cremation has to be cleaned’. The 
commentators of Garuda Purana clearly suggest in their commentary that 
the corpse has to be kept in the west. Bodhayana Grahyasttrakaras too say 
that west itself is the right place to keep the corpse. Thus Bodhayana 
Sitrakéras and Garuda purana express the same opinion. Aswalayana 
SUtrkaras do not say anything about this but Grahya Parisistakaras say that 
the fire has to be kept in North - West. 
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In other different rites [Karmakanda Prakarnas] after establishing the 
‘Kalasa’ homa is performed to the west of it. That is why since the place 
where the corpse has to be kept is given but not the place where the fire 
has to be kept it could be decided by the suggestion given. Like 
Aswalayana Prayogakaras, Bodhayanas also suggest that fire has to be 
kept in the west. In karmakanda the order is "Ganapati Sthandila",to left 
Punyah sthandila, next homa sthandila." This is accepted by all. If the same 
rule is applied to the fire in the cremation ground, the corpse is kept in the 
west and the fire to its left>!. To the left of the corpse in the west suggests 
North- West. So the agni has to be kept in the North-West. 


If the fire is not kept down on the ground the same person who has to 
clean the ground and arrange the pyre will have to hold the fire. This is not 


possible and so it is necessary to keep the fire down. 


Thus the fire taken with corpse has to be kept in the North-West as 
agreed upon by Purana vacanas, direction of SUtras and practical solutions 


too. 


Then the cremation ground is prepared-thorny weeds are rooted out. 
In the south-east or south-west of the cremation ground a one foot deep pit 


is dug and kept ready for the later cremation ritual. 


Formation of the Pyre:- 


After taking the corpse to the crematoriaim [burning ground] a pyre 
where the corpse has to be kept and burned is to be formed. There are 
different opinions about the selection of the place and the formation of the 
pyre. Asvalayana Brahmakarma Samuccaya says?” that a place which is 
raised in the middle and is full of medicinal plants should be selected for 
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burning the corpse. Thorny plants and trees giving out milk should be 
removed and the place must be cleaned making it ready for burning the 
corpse. Bodhayana says>> that a piece of land which is free from big trees, 
medicinal plants, temples, anthills and a place which is not troubled by 


blowing wind should be chosen to burn the corpse. 


Aswalayanas say that after choosing the place to form the pyre the 
earth should be dug either in the south-west or the south-east of the place. 
SUtrakaras and Prayogakaras say that, this pit should slope from the 
North-west to the south east and must be twelve [12] inches deep. Then the 


pyre must be built on this pit. 


Bodhayana venkatesiya prayogakaras too describe the features of the 
place where the pyre is to be formed. They say that in that place three[3] 
lines should be drawn from North to the south with a small axe and on it 
Kusagrass should be spread pointing towards the south. Then fire wood 
should be kept on it from north-west to south-east. 


But they do not mention or even suggest a pit. This is not found in 
Bodhayana Grahya SUtra too. But in practice, some Bodhayanas [in 
Daksinakannada, Kota, Baindoor etc.] dig a pit and then form the pyre. 
[This practice is not found in Uttara Kannada]. So we have to consider this 


matter. 


Digging a pit:- 


Aswalayana Siitras prescribe a pit. Which is a feet and a finger wide 
and twelve inches deep. Its length should be equal to a man’s height when 
he stands with his hands raised. The analysis of these stitras tells us that 
the pyre has to be built in the same place where the pit is dug for the 
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purpose’. Asvalayana Parisistakaras support this”. Prayogakaras too 
accept this. In many matters Asvalayanas seem to follow the Garuda 
Purana>®, The words ‘Samlipya’, ullikhya, udhratya, in Garuda Purana 
point the need for digging a pit. Only after cleaning the place and digging 
a pit the pyre has to be built. And after that holy water must be sprinkled 
on it. The commentators explaining the Sloka say that soil should be 
removed with the holy wood [Samiddha] and the place must be sprinkled 
with holy water. In this way the need for digging a pit is accepted by both 


Asvalayanas and Garuda purana. 


Bodhayanas do not prescribe the digging of a pit. According to them 
only three lines are to be drawn in the place with an axe. While describing 
the size of the pyre they say that the place must be large enough to spread 
a cow hide [Gocarma - matram]. This suggests only length and width and 
no depth. Thus even in determining the size we find difference of opinion 


between Aavalayanas and Bodhayanas. 


Solution: 


Digging a pit in the place where the pyre has to be built seems to be 
very practicable. If the pyre is built on the pit after lighting the pyre the 
corpse and the wood would fall ino the pit after burning. If there is no pit 
there is a possibility of some limbs of the corpse falling off on the ground 
near the pyre thus causing a fault. If there is a pit the corpse would burn 
along with the fire wood and the ashes would collect in the pit. Later it 
will become easy for one to gather the bones and the ashes. In that case 
there will be no fear of the burning pyre getting spoilt, the fire-wood 
getting scattered here and there or the corpse falling off. In case any such 
fault occurs one will have to do penance for it. To avoid all these unwanted 
things it is better to have a pit. The pit makes it easy to gather the bones 
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and the ashes, avoids faults and saves one from penance. So it is very 
necessary to dig a pit. Bodhayanas who do not dig a pit before building a 
pyre have to follow other means of safe- guarding the corpse and the 
funeral from any fault. Even the Bodhayanas, in some places, dig a pit 
before building the pyre. This may be because of the influence of the 


Asvalayanas as well as the usefulness of the act. 


Smriticandrikakaras too accept the digging of a pit. Garuda Purana 


too supports this. 


In this way since it is prescribed by the Smriticandrikakaras as well 
as Garuda Purana and since it has many advantages the prescription of 
digging a pit by Asvalayanas is proper. In many religious rites we find 
Bodhayanas following Asvalayanas. Some of them have done so as far as 
digging a pit is concerned. So it is not at all necessary to say that those 
who dig a pit before building a pyre have gone against the sastra. If any 
says so he is not justified. 


Bodhayana venkatesiya prayoga prescribes the building of the pyre, 
keeping the corpse with its head towards the south and tying it with a 
woollen thread in the anti clock direction?’ Asvalayana prayoga speaks 
about keeping the corpse with its head towards the south but does not say 
anything about tying it with a woollen thread. In practice we find both these 
things. So what is acceptable has to be considered. 


Neither Asvalayana Siitrakara nor karika and Parisistas accept the 
tying of the corpse and the pyre with a woollen thread. Prayogakaras too 
have not accepted it. But still, in Asvaldyana prayoga we find certain 
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cautions given about the building of the pyre. It says that experts should 
be employed to build the pyre’® and that only the fire wood meant for 
*Yajna’ should be used to cremate the body. Asvalayana St trakara too say 
that only the one who knows how to build>? it should be allowed to build 
the pyre. The commentators of this SUtra too say that only the person who 
knows the technique should build the pyre’. Asvalayana Parisistakaras 
too are of the same opinion®!. There is no need that the builder of the pyre 
should either be the performer of funeral rites or a relative of the dead. The 
benefit of employing an expert is that he can build the pyre in such a way 
that there will be no chance for any mishappening necessitating penance. 
In this way right from the sUtrakaras upto prayogakaras all accept experts 
irrespective of their caste to build the pyre. But neither Bodhayana 
Sttrakaras nor Prayogakdaras speak about this. They do not say anything in 
particular about the builder of the pyre®?. Since anyone can build the pyre 
here there is every possibility of any mishappening like the falling of the 
built pyre. If any such things happen one will have to undergo penance. To 
avoid all these problems the Bodhayanas have suggested the tying of the 
pyre with woollen thread. 


This makes it clear that if the builder of the pyre is an expert there is 
no need to tie the pyre with a thread. But many times it becomes difficult 
to find experts and if an ordinary person builds the pyre there will be a 
need to tie the pyre with a thread. Tying the pyre with a thread is not an 
essential part of building the pyre but a method to be followed when an 


expert builder of pyre is not found. 


In the mean time the fire for cremation is consecrated. If the dead 
person had given up Aupasana fire at any time since marriage his cremation 
can take place only after the Prayascitta of the Punahsandhana or reconse- 
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cration of the Aupasana fire. 


After the ritual providing for such reconsecration the son of the dead 
man or the relation who undertakes the cremation proceedings should wash 
his hands and feet, perform Acamana and do the Sankalpa for obsequies 
wearing his sacred thread on the right shoulder. He should, then, create the 
citi by first cleaning and sprinkling the cremation ground with water from 
a special pot. Then in the North-West he should havémg completed rites at 
the cremation ground chief mourner and others wearing just one cloth go 
to the place where there is a river or a large pool of standing water. They 
take one dip in the water. This chief mourner then places the stone with 
which he had broken the préta ghata at a specific place not far away from 
the water upon it. The chief mourner and others take bath in pot water and 


sesame seeds. 


Analysis of Preta Ghata:- 


The earthen pitcher which the chief mourner fills with water and 
breaks after three pradaksinas [Going round the pyre] thrice is called Préta 
Ghata. Aswalyana Brahmakarma Samuccayakrs first lit the pyre and per- 


formed the rite of Préeta Ghata only after the pyre burnt completely®?. 


Bodhayana Venkatesiya Prayoga follows a different way. Préta Ghata 
is accepted only after “angustha bandhana" the mixture of curds, honey, 
ghee, sesame and rice’*. Thus Bodhayanas accept préta ghata before the 
burning of the pyre and Aswalyanas accept it after the burning of the pyre. 


Hence there is need for an analysis. 


According to the opinion of Bodhayana” after building the pyre and 
preparing other necessary things including the fire either the dead person’s 
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wife or son should carry the pictcher filled with water either on the head 
or on the shoulder and go round the pyre anti-clock wise thrice [three 
apradaksina]. Then he or she should make a hole in the pitcher either with 
a stone or an axe and go round the pyre anti-clockwise with water pouring 
down. After taking three rounds in this way with three mantras he should 
break that pitcher in such a way the water is sprinkled on the face of the 
corpse with grass. Then the pyre must be lit with the mantra- “Bhih 
Prathivmgachantu".Aswalyana prayoga [Brahmakarma Samuccaya] says 
that the chief mourner should first light the pyre and then do all the above 
said things: making a hole in the pitcher, going round the pyre in anti-clock 
direction thrice and breaking the pitcher standing behind the dead person’s 
body°°. So it becomes necessary to discuss whether the Préta Ghata spota 
refers to the corpse or the spirit. Neither books like Garuda Purna 
Saroddhra, Smriticandrika which form the basis for apara samskra, nor 
books like Nirnaya Sindhu, Manusmriti etc., which are authorities on 
practical religious matters refer to Prétaghata in anyway. If we try to find 
the origin of this practice we trace it to Sutrakras. 


Bodhayana refers to it and the method described by him is accepted 
by Venkatesiya Prayogakras - they also prescribe mantras for the sprin- 
kling of water and describe the method of performance®’. Sama Smarta 
Manjarikras who depend on Bodhyanas with regard to a few aspects too 
describe Prétaghata together with the mantras. They do so even though this 
particular rite is not mentioned in their sutras, as this is an acceptable rite. 


But Aswalyana Prayoga differs in this matter. 


Asvalyana Siitragranthas mostly accept Garuda Purna Sarodhara. 
Gaduda Purna says that the corpse should be burned only after giving rice 
balls in the hands of the corpse®®, There is no reference to Preta Ghata in 
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anyway. After burning the corpse - "Swargya Lokya Swaha" this mantra is 
uttered and ghee mixed with sesame is poured on to the fire. The dead 
person’s greatness is praised and the performer should take bath and take 
neem leaves and sesame water. But there is no reference to Preta Ghata°’. 
Aswalayana Sutra prescribes "Sahagamana" after the building of the pyre. 
It says that the bow specially meant for the Ksatriyas should be kept with 
the corpse. It also says that things like the ladle used in agnithotras should 
be kept in particular places on the corpse. Finally the corpse should be 
burnt along with the pyre with mantras like "Agnaye Swaha, Kamaya 
swaha". After the burning of the pyre the chief mourner should take bath 
in water resources and give Jalajali’®. This is done following the Garuda 
Purna. There seems to be no difference of opinion between these two 
Aswalayana Parisistakaras say that After the burning of the pyre the chief 
mourner should keep the pitcher filled with water on his shoulder and go 
round the pyre anti-clockwise thrice with water pouring down continuously 
through the whole and finally break the pitcher’? Aswalyanakrika as well 
as Bhattakumarila too accept this . Brahmakarma Samuccayakaras based 
on Grhya Parisista too narrate Préta Ghata after the cremation. The mantras 
like “Vataste vntu" used here seems to have been received from other 
sutras. In some places those who came into close contact with Bodhyanas 
seem to have started practising Préta Ghata. However, there seems to be 


neither great gain nor loss religiously. 


Standing to the south of the funeral pyre with a little of water from 
the broken pot the chief mourner lets the drops fall of the face, nose, and 
ears of the corpse. Then he sets the pyre alight. Then he offers prayers to 
fire and chants certain hymns looking at the corpse. Then he ties loosely 
with a weak rope a goat to a pole near the pyre so that it could easily cut 
the rope and get away. Then he offers fourteen [14] clarified butter 
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oblations to the fire burning in the funeral pyre. Then seated to the west 
of the fire he offers prayers to varuna in Ajya puronuvky Dharma with nine 


verses. Then all those who are assembled place Dharmakastha on the pyre. 


Dharmakstha Vicarah :- 


Bodhyancarya says that after the funeral pyre is lit the dead person’s 
children and relations too should keep pieces of wood on the pyre to enable 
the fire to burn still better with the words “Ayam Gharmo Agnih". In some 
other edition of Bodhayana Sutra [Mysore Oriental] this matter is just 
suggested. It is not clearly stated. However, Bodhayana Venkatesiya 
Prayoga too says that a piece of wood should be kept on the pyre with the 
word “yamgharmo". But neither Aswalayana Sutrakras nor Prayogakras 
have referred to this. But in some places even the followers of Aswalayana 


observe this rite in practice. This is a matter to be analysed. 


Garuda Purna Saroddhra says "Swargaya Lokaya Swaha". With these 
holy words the corpse should be burnt and ghee with sesame seeds should 
be poured on the fire. Then the dead person’s good deeds should be praised 
and the relatives should express their grief at his death. After this they must 
go to the river and take a bath. In between the lighting of the fire and 
offering sesame water it does not speak of keeping the pieces of wood on 
the pyre. Aswalayana Sutrakaras too say that the burning fire should be 
praised and after that the children and relatives should go to the river 
without looking back and take bath in the river offering sesame water’?. 
This makes it clear that during the time of he Purna and the Aswalayana 
Sutras relatives keeping pieces of wood on the burning pyre was not 
considered to be an important part of the funeral rites. As a result the 
Prayogakras, depending on these, too didn’t mention this practice’? . But 
if we consider what is there in this practice we find that even the followers 
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of Aswalayana observ this princeple as a part of their funeral rites. If we 
try to find the background for this we do not find it in Aswalayana Sutras. 
They are based only on Bodhayana Sutras. That is why Aswalayana 


Prayogakras observe this rite without uttering any mantra. 


Even if this rite is not observed it won’t become irreligious. But still 
it is observed and its observation has proved useful too. Certain good 
practices are to be accepted even when not made compulsory. Thus the 
practice followed by each member of the family placing a piece of wood 


on the pyre is neither irreligious nor will it cause any repercussions. 


The chief mourner and others take bath in pool water and sesame 
seeds. Then the chief mourner pours water squeezed from his garment upon 
that stone. Then all those who have taken bath spread out wet cloth for 
drying, each wearing a warm garment. If the cremation has taken place 
during day time then until night falls or if the cremation has taken place at 
night, until the sun rises they all stay there near the tank or the river. 


Religious rites after leaving the cremation ground: 


After cremating the corpse the chief mourner has to go to the river 
with his relatives and take bath with his clothes on using soil [Mrattika]. 
Then they have tn utter their names and gotras and offer holy water. Then 
they have to take bath again, do acamana, prnyma etc. and spread kusgrass 
in Southward direction. Then they have to take the stone used for breaking 
the pot, keep it there and utter their names and gotras and offer sesame 
water three times. Then they have to take bath again, have a glimpse of the 
sun and go home without looking back and eat ghee on neem leaf, do 
acamana and touch water, fire, sesame and cow etc. to purify themselves 
and enter home. Sesame water should be sprinkled in the place where the 
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person breathed his last. Milk and water too should be kept in that place. 
All these rites are related to the rite of cremation. ASwalayanas and 
Bodhaynas agree with each other in all these matters. If the death has taken 
place during day time the crémation should take place immediately. Even 
if it is during night all the above said rites are to be observed and then the 
first day’s rites could be observed. If the dead body is cremated the next 
day all the rites including pryasicitta and the rights of the first day and 


second day will have to be completed. 


Similarly if days pass by like this all the rites right from the cremation 
will have to be completed within ten days after doing proper penance each 
day. All these will have to be done with proper adjustment of time and in 
proper method. According to Bodhayanas one has to perform “Nagna 
pracchdana Sraddha" [covering the naked soul properly] after purifying 
himself by touching gold’*-7> cow, etc. After this the first day’s rites 
begin. But Aswlayana Brahmakarma Smugcaya says that the rites of the 
first day are to be performed first, then “Navasraddha" and then 
"Nagnapracchdana Sraddha". In this way there are differences between two 


Sutras. So this matter has to be analysed. 


"Gobhila" has expressed his opinion regarding this. According to him, 
on the day of death after cremation Sraddha should be performed with 
clothes and raw rice 76. [instead of cooked rice]. But there is no reference 
to this in Aswalayana Sutras. But Aswalayana Grhya Parisista says that on 
the first day Nagnapracchadana Sriddha should be performed with raw 
rice77 etc. Bodhayana Sutra too says that after cremation and bath and 
offering of sesame water the chief mourner should come home and observe 
Nagnapracchadana Sriddha. That is why Bodhayana Sutrakras [based on 
Smriticandrika etc.] say that Nagnapracchadana Sraddha should be ob- 
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served first and then the rites of the first day’®. At the same time it is also 
necessary to consider "Nava Sraddha", because Aswalyanas prescribe 
"Nava Sraddha", Nagnapracchadana Sraddha first and then the daily rites, 
Bodhayanas prescribe the daily rites first and then Nava Sraddha. Thus 


there is a difference here also. 


There is a difference of opinion between Aswalayana and Apastambha 
about Nava Sraddha. Aswalayanas consider five Sraddhas, while 
Apastambha considers six Sraddhas’?. The same opinion is expressed in 
"Vaysa Smriti", Naradakanda smriti etc 80 Then according to Aswalayanas 
sraddha has to be observed on the 1,3,5,7 and 9th days. Apastambha says 
that Sraddha should be observed even on the 11th day. The same is 
accepted by Nirnayasindhu®! and Dharma Sindhukaras** too {The word 
Navasrddha is riidhi, [practice like the word Pankaja]. Since it is observed 
only on odd days and comes to an end on the 9th day it is called 
Navasraddha. The same name is in practice. All these five Srddhas are 
Navasraddhas. They are to be observed on the prescribed days. Thus the 
first Nava $riddha is observed on the first day and then the first day’s rites 
are completed. Nagnapracchadana Sraddha too has to be observed after 


going home after the cremation - this is the opinion of all Smritikras. 


All these make us conclude that according to Sutra - Smriti all the 
above mentioned rites - cremation of the corpse, taking bath in the river, 
offering sesame water, establishing the préta stone and touching a cow, 
gold, fire and coin, Nagnapracchadana Sraddha and Navasraddha are to be 
performed on the first day itself. All these rites cannot be observed by one 
person at the same time. So it becomes necessary to have some acceptable 
rules. When we examine all the things to be done we have to consider the 
eating of the neem leaves as the first thing to be done after returning home 


from the cremation ground. Regarding this the Bodhayanas and As- 
walayanas express almost the same opinion. After this, according to AS- 
walayanas one has to complete the rites of the first day, then Nava sraddha 
and then Nagnapracchdana Srddha. But we do not find any reference to this 


either in Garuda Purna or in the Smriti popularly followed. 


Since the first day is also an odd day the Nava Sriddha to be observed 
on an odd day is observed there after®> . [ Pathakrmat Arthakramobaliyah]. 


According to Sutrakras Nagnapracchdana Sraddha is observed to 
remove the nakedness of the preta 84. Bhradwja Smriti expresses the 
opinion that Nagnapracchdana Sraddha can be observed while one is 
indisposed®>. Bhragu smrati says that observing Nagna Pracchadana 
Sraddha at dusk or night is a waste®®. So, the time prescribed for Nagna 
Pracchdana Sraddha is not certain. However, there is a particular time 
prescribed for the first day’s rites and Nava Sraddha. That is why 
Brahmakarma Samuccayakaras have prescribed Nagnapracchdana Sraddha 
only after the first day’s rites and Nava Sraddha. 


If the first day’s rites are observed neither at dusk nor during the night 


Nagna Pracchdana Sraddha should be observed on the same day. 


Smriticandrikakras in their Gobhila smriti say that on the day of death, 
after taking bath a pot filled with rice should be covered with a cloth and 
tied and then should be given in charity to a pious brahmin and thus 
Nagnaprcchadana Sraddha has to be observed. Vyasa Smriti too agrees 
with this®® Bodhayanas say that Nagna pracchdana Sraddha must be 
observed in stras. But this we find only in books. Sometimes we do not 
find them in books but only in Sesasittras. In the place rice and coin should 
be spread out, Nagna pracchadana Sraddha has to be observed and then one 
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has to go to the river in wet clothes and establish the stone going in 
southward direction87. Prayoga too says that after cremation the Nagna 
pracchdana Sraddha has to be completed and then the daily rites are to be 


observed. 


From the above analysis it becomes clear that Bodhayanas have based 
their sutra on Smriticandrika, Gobhila Smriti and Vyasa Smrti. They have 
also taken support from Gobhila Smriti. prayogakras depending on smriti. 
Bodhayanas state that Nagna Pracchadana Sraddha has to be observed first 
and then the daily rituals. And after these two Nava Sraddhas have to be 


observed. 


Nitya Vidhi [Daily Rituals] From the first to the ninth day:- 


In the mean time the chief mourner begins the Nitya vidhi, that is the 
daily ritual to appease the préta:- Tilodaka and Pindapradna. Having cooked 
rice in a new copper or earthen vessel the chief mourner performs 
mrittikasnna in consolation of the pains suffered by the preta during 
cremation. Having performed mrittikasnna thrice followed by acamana the 
chief mourner should offer Tila Toyijali on the stone with which the preta 
Ghata had been broken, now placed on Darbhgrass. This offering is to 
quench the thirst of the préta generated during the cremation. Everyday the 
chief mourner should offer one such offering of water mixed with sesame. 
In 10 days total of Ten ig reached or he could offer 10 Tila Toyanjalis 
everyday. In which case the total of 100 is reached in 10 days. There are 


also other options. 


Then he should perform prathame ahani Sraddha, Nava Sraddha, and 
Nagnapracchdana Sraddha either all at once, or one after another. After 


Sankalpa the chief mourner should:- 
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1) Ksana 

2) Padya 

3) Asana 

4) Arghya 

5) Acchadana 

6) Sopaskara Ama 

7) Udakumbham Swadksina 

8) Pinda 

9) Tilodaka Bhringarajapatra 

10) Prayer for future welfare of the préta. 


After the performance of these rites by the chief mourner near the 
Tank or the river all those who had accompanied him to the cremation 
ground return home along with him. They should enter the house after 
chewing neemleaves and performing Acamana and touching stone, fire, 
cowdung, Aksata Sesame oil, water, bull etc. Inside at home in two fresh 
earthen pots water and milk should be placed for the purpose of the bath 
and drink of the préta. None at home should eat salt or sweet food. Before 
accepting his food the chief mourner should offer some of the food to the 
préta. This should be done for 10 days. During the next 10 days they should 
not change the place of their stay, their food or mattress. They should 
abstain, during mourning days from sitting on a high seat, wearing beauti- 
ful garments, taking oil bath etc. At night they should sleep almost on floor 
or upon light bed spread on the floor never on a cot or a bed. 


Bodhayana Pitrmedha Sutra and Pitr medha Sesastra supplies the nitya 
Vidhi rites. On the same day following cremation the chief mourner should 
dig a small pit near a lake or river, there he should establish the 3 stones 
{with which the water jar had been broken during cremation], for the 
purpose of helping the Ghost to receive Vasodaka and Tilodaka. Treating 
these stones as the Ghost of the dead man by proxy the chief mourner offers 
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Vasodaka thrice in the morning, The tilodaka is offered in the following 
manner [only in the morning not in the evening]. On the first day tilodaka 
is offered just once. On the second day three times, on the 3rd day five 
times. On the 4th day seven times. On the Sth day Nine times. On the 6th 
day eleven times. On the 7th day thirteen times. On the 8th day fifteen 
times. On the 9the day seventeen times. This is the method of 


Satajalanjalidana. 


After offering Vasodaka and tilodaka the chief mourner wipes a 
circular place right in front of the 3 stones. There he spreads darbhagrass, 
pointing southward, offers tilodaka, places a rice ball and offers tilodaka, 
and honey and performs worship. He offers a piece of thread. It is symbolic 
of offering cloth to the préta and thread in place of cloth. To the east of 
the circular spot he offers bali and tilodaka and Pancamrta. This pinda and 
Balipradana are offered every day in the morning and in the evening. 


On the first day having performed this udakakriya the chief mourner, 
on his return home, digs a small pit very near the house. There he places 
a stone, invites the ghost to take its place there and offers vasodaka and 


tilodaka even here. 


At lunch time every day the chief mourner should offer tilodaka and 
rice mixed with sesame, exactly at the spot where death had taken place. 
Also at that spot a water jar along with a thread and an oil lamp facing 
westward should be kept. All the mourners should eat lunch once a day, 
avoid salt, should not sleep on cot and should observe celibacy. In addition 
to these daily rites on the first, 3rd, Sth, 7th, 9th, 11th days Navasraddha 
is performed. The procedure is simple, just confined to wiping the place, 
spreading darbhagrass and offering Pinda and Bali. 
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Daily Rituals:- 


Bodhayana Venkatesiya Prayoga have prescribed daily rituals after 
the cremation of the corpse and Nagna Prachadana Sraddha. These daily 
rituals have to be done every day during the first ten days after death. These 
rituals include establishing the Prétasila, inviting the forefathers to it and 
offering them rice balls, sesame water etc. But when do these first day’s 
rituals begin, whether it is from the moment of the person breathing his 
last or from the time when the cremation takes place is a question that has 


to be answered. 


According to Aswalayana Brahmakrma samuccaya after the cremation 
the chief mourner and others have to go to a river side, take bath, offer 
cloth, water [ Vasodaka] and sesame water and then the first day’s rituals 
have to take place. The rites of the first day are to be taken up either on 
the same day at the same time or on other days in the morning somewhere 
near a water resource out side the village®®, The expressions ‘Same day, 
Same time, other day’s’ do not make the matter clear. So when does the 
first day begin what are the rites to be observed on that day - all these are 


to be considered here. 


Aswalyana Grhya Sutra does not make any reference to this. But 
Aswalyana Grhya Parisistakaras make reference to the rites of the first 
day®?, To satisfy the thirst and hunger of the dead spirit rice balls and water 
are to be offered. Kusagrass must be kept in a holy place and the name and 
gotra of the dead are to be recited and then sesame water has to be offered 
with a wish expressed aloud that the water so offered should reach the dead. 
Then Kusgrass must be kept at the top of the Prétasila in Southward 
direction and then sesame water together with rice balls is to be offered in 
the name of the dead. His name and gotra are to be recited?’, 
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The commentators of Yajha Valkya Smriti too say that as long as 
impurification [Asauca] lasts so long rice balls and water are to be of- 
fered?! Smriticandrikakaras too say that after the cremation thechief 
mourner and others have to take bath in the river, offer Sesame water, come 
home, sprinkle holy water and then observe the first day’s rituals?”. They 
quote from Puranas like Brahma Purana to support this view. Whether the 
rituals have to take place on all the ten days is another question raised. The 
popular opinion is that the best thing to do is to observe the rites on all the 
days. If not possible because of disability or otherwise then it is enough to 
observe them on the first, fifth and tenth days”. 


In this way the analysis of Aswalayana Parisista, Smriticandrika and 
Yajnavalkya Smriti make it clear that they all express the same opinion- 
That is the rites of cremation, taking bath, offering water and purifying the 
house all go with the ritual of cremation. What is done after that come 
under the first day’s ritual. That is why Aswalayana Brahmakarma 
Samuccé¢ya prescribes first day’s ritual after the offering of the sesame 


water. 


Bodhayanas prescribe Nagnapracchadana Sraddha first and then the 
first day’s ritual." Pathakramd Arthakramo Baliyah". 


Nagna pracchadana Sraddha includes offering of raw rice whereas 
first day’s ritual requires rice balls and so Bodhayanas say that 
Nagnapracchadana Sraddha has to take place first. 


However, since both these rituals are to be held on the first day itself 
there will not be any lapse in the observance of the rites whichever is the 
method followed. There is some difference in practice because of dif- 
ferencea in custom and Sutras on which their prescriptions are based. 
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Nitya Vidhih [Daily Rituals] From the first to ninth day:- 


On the same day following cremation the chief mourner should dig a 
small pit near a lake or river, there he should establish the 3 stones [with 
which the water pot had been broken during cremation], for the purpose 
helping the Ghost receive Vasodaka and Tilodaka. Treating these stones 
as the Ghost of the dead man by proxy the chief mourner offers Vasodaka 
thrice in the morning and in the evening. In addition in the morning the 
tilodaka is offered in the following manner [only in the morning not in the 
evening]. On the first day tilodaka is offered just once. On the second day 
three times, on the 3rd day five times. On the 4th day seven times. on the 
5th day nine times. On the 6th day eleventh times. On the 7th day thirteen 
times. On the 8the day fifteen times. On the 9th day seventeen times. This 
is the method of Satanjalidana. 


After offering Vasodaka and tilodaka the chief mourner wipes a 
circular place right in front of the 3 stones, there he spreads darbhagarss 
pointing southward, offers tilodaks and honey performs and thread in place 
of cloth. To the east of the circular spot he offers bali and tilodak and 
pancadmrata. This pinda and Bali pradana are offered every day in the 


morning and the evening. 


On the first day having performed this udakakriya the chief mourner 
on his return home digs a small pit very near the house. There he places a 
stone, entitles the ghost to take its place there and offers Vasodaka and 


tilodaka even here. 


At lunch time every day the chief mourner should offer tilodaka and 
rice mixed with sesame, exactly at the spot where death had taken place. 
Also at that spot a water jar along with a thread and an oil lamp facing 
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westward should be preserved. All the mourners should eat lunch once a 
day, avoid salt, should not sleep on cot and observe celibacy. In addition 
to these daily rites on the first, 3rd, Sth, 7th, 9th, 11th days Navasradha is 
performed. Procedure is simple, just confined to wiping the place spread- 


ing darbhgrass and offering Pinda and Bali. 


In the meanwhile if the person dies on an inauspicious day or time or 
if he dies during the night or if he dies in an accident the purification will 
have to be done either during cremation or on the 10th day and then the 
remaining rites are to be carried out. Penance will have to be done as stated 


in books like Nirnaya Sindhu. 


Asthi Sancayana Analysis [Gathering of Bones]:- 


Asthi Saficayana is performed on the First, Second, Third, Fourth, 
Seventh or the Ninth day after cremation. The Janmanaksatra of the chief 
mourner and Dwipada and Tripada nakstra are also avoided. As an expia- 
tion for the touch of a dog or pig or a man of low caste the bones are 
sprinkled with paficagavya and the holy water, which had previous contact 
with Tulasi and Saligrama. The Chief mourner then goes to the cremation 
ground, sips - Water, performs pranayama and performs sarikalpa for asthi 
saficayana sraddha, coming around the funeral pyre which now is turned 
into ashes in an anti - clock wise way. He sprinkles milk over the ashes 
and the remains of the bones. Then those elders who accompanied him to 
the cremation ground pick up the bones and place them in an earthen pot 
quietly without making sound. They should all be in odd numbers, those 
who pick the bones. Having taken up all the bones rest of the ashes are 
searched for the remains of bones. Which are then ate then placed in the 
pot. The ashes are then thrown in to a flowing river preferably the Ganga. 
Then the chief mourner prepares a pit on a high ground and there he places 
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the earthen pot with bones in it accompanied by a mantra. The rest of the 
pit is filled with loose soil. Then lid is placed on the pot. Then the earthen 
pot is buried with more loose soil. So this is no longer visible, then the 
chief mourner comes to the voiding place never turning back and takes 
bath. 


Then follows the vedikardhana. The place of cremation is washed with 
cow-dung water and triangular altar of low light is created in that spot. The 
altar is decorated with yellow powder. An earthen pot is placed there along 
with rice ball, sesame water is sprinkled over this. Two more rice balls are 
offered on the altar on either side of the first one. At the south end of the 
altar another ball is placed. These are for the préta, the smaSnavasi ‘Rudra’, 
the smasnivasi Préta and the Préta Sakhas respectively After offering 
sesame water a sweet dish called polika, a 3 pairs of footwear and 3 little 
umbrellas are placed for the comfort of Dahanapati kia, Dahanapati Mrityu 
and Dahanapati Yama. Similarly offerings are made to the dogs of Yama. 
After he performs Vedikrdhana, the chief mourner should perform As- 
thisdcayana Sraddha. Placing the Darbhagrass and facing south the chief 
mourner offers ksana, Padye, Asana, Arghya and Acchdana, Pnihoma and 
Raw rice. Then on a single berhies he offers a large rice ball to the preta, 
offers sesame water to it, worships it and offers prayers before this placing 
the pinda at the end of the rice in a stream. At the end the chief mourner 


bathes again. There ends the Asthi Sancayana rite. 


Intending to put the bones of the dead person in a holy river the chief 
mourner should remove the buried bones at some convenient time after 
offering prayers at the Asthisaficayana place. Then the bones are cleaned 
by sprinkling them with water to the accompaniment of Vedic hymns. Then 
Ganga Asthiniksepnga Sraddham is performed by the chief mourner. It is 


rn 


@ 
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a Hiranya Sraddha which dous just not accompany the rite of offering rice 
balls. Then the bones are embalmed with clay and together with precious 
stone well packed one over another with hide of an antelope, woollen cloth, 
durbhagrass etc. This well packed Asthi is placed inside a copper box. Then 
homa is performed. Hundred and eight oblations of clarified butter and 
sesame seeds are off@red to sacred fire. At the end of the homa the chief 
mourner should go to an isolated spot of flowing river with the copper box 
in hand. He should then perform Mrattikasrina, remove the bones from the 
copper box place them on a Palsa tree, sprinkle on them pancagavya and 
place them on the stream of water himself facing south. Then again he 
should perform a bath, come out of water see the sun and offer daksina to 


the brmanas. Thus ends the special rite of Ganigasthiniksepana. 


If saikramana, fullmoonday or new moonday falls within the fourth 
day after cremation the bones are to be gathered earlier than that?’. That 
means the asthi sancayana has to take place earlier than days like the new 


moonday”>. This rule is accepted by all siitraKras. 


There are both physical and spiritual benefits of Asthi Sancayana. Let 
us take the material benefits. If the bones are left in the place of cremation 
they may rot during the rains and cause environmental pollution. They may 
even cause diseases. Dogs eat them as they like the smell of the bones burnt 
in fire and if they do so they go mad. When such mad dogs bite human 
beings they suffer a lot and they die. Hence gathering of bones is very 


essential. 


Similarly this rite has spiritual benefits too. Unless asthi Sancayana 
is done the rituals of the 10th day cannot take place. If they do not take - 
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the ‘Prétatva’ of the dead spirit doesn’t leave him. A spirit cannot go to 
heaven [Punyaloka] if it is not rid of its pretatva. So Asti safigayana is very 


essential to make the spirit attain heaven. 


When we analyse the ‘asthisafcayana rites’ we find a lot of differ- 
ences between Bodhayana Venkatesiya Prayoga and Aswalayana 
Brahmakarma Samuccaya Prayoga. As such it is also necessary to make a 


critical study of this ritual. 


Let us first consider the time when this ritual has to take place. Reveda 
Brahmakarma Samuccayakras say that the asthi saficayana should take 
place on the first, second, third, fourth, seventh or ninth days?°. Sunday, 
Tuesday, Saturday as well as ‘Nandayukta tithi’ are considered to be 
inauspicious”. Bodhayana Venkatesiya Prayoga doesn’t have any written 
evidence regarding this ritual. Bodhayana Sutra [Sanjeevini tika] says that 
Asthi sancayana can take place either on even days like the second, fourth 
etc., except Saturday, Tuesday or Tripada Naksatra or on odd days. Gath- 
ering the bones on the fourth day itself is the usual practice’??”, The 
critics analysing this rule too use the term ‘Universal’ [Srvatrikam] sug- 
gesting the agreement of all. Bodhayana Sutrakras [Mysore Oriental] say 
that the bones are to be gathered on the second third, fourth, seventh days 
after the fire is completely extinguished!" The same sutra in some other 
place says that the asthi sancayana has to take place on the first, third, fifth, 


tO} In practice we find the bones being 


seventh, ninth or eleventh day 
gathered on the third day in some other places. Let us consider the different 


opinions expressed in the Bodhayana Sutra itself. 


Vaisnava Smriti prescribes asthi sancayana on the 4th day itself! 7. 
Nirnaya Sindhukras say that Visnuktyyana too expresses the same opin- 
ion! 3, Depending on these Bodhayana Sanjivini Tikakras too accept the 
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4th day as the right time for Asthi Sancayana. But Praskara say that the 
bones are to be gathered on the day next to the cremation or on the third 
or the seventh day. Katyayana too prescribes the day next to the cremation 
or the third, fifth,seventh or ninth day as the right time for Asthi Sancay- 
ana!*, Yama Smriti says that Asthi sancayana should be done only on 
auspicious days and not on Tuesday, Saturday, Sunday or days of "Yugma 


Naksatra 105 a 


Depending on the above sources Bodhayana Stiffa accepts asthi Sanc- 
ayana on the second, Third, fourth, seventh or ninth days. ASwalyanas too 
agree with this. Bodhayana Brahmakarma Samuccayakras too do not insist 
that asthi Saficayana should be done only on the 4th day. They too accept 
the above stated days. Since no evidence is available from Sruti regarding 
this one has to depend only on Smriti. Evidence from smriti like Praskara, 
Yama, Ktyyana, Sama Parisista are available in plenty. So we can conclude 
that asthi Sancayana can be done on the 2nd, 4th, 7th or 9th day except the 
inauspicious days. As such we have to conclude that the statement regard- 


ing asthi saficayana to be done only on the 4th day is not acceptable. 


According to the custom in practice among people following Praskara 
Smriti asthi sangayana is done on the third day provided it is not inauspi- 
cious. Now let us consider how asthi saficayana is to be done in special 


circumstances or times of emergency. 


A person may die in an unknown or far away land or the cremation 
ground may be very small. In such cases asthi saficayana cannot be delayed 
even to three days or if inauspicious days occur immediately after the 
cremation day asthi saficayana cannot be done immediately but if the bones 


10 


are not gathered in time they may rot 6 Such unexpected situations are 


considered as special circumstances. If one dies in town the space available 
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in the cremation ground will be limited. Then asthi sancayana cannot be 
delayed even for three days. We have to consider alternative arrangements 
about this. In a particular place Angira Smriti states that if one dies on 
‘caturdasi’, since the next day is Amvsya cremation and offering of rice 
balls and such other rites of the next day have to be done on the that day 
itself!°, Other Smrities say that if new moon day falls within three days 
of the death of the person the ritual already begun has to be completed! °°. 
All these make us conclude [by the method of deduction] that under such 
special circumstances asthi saficayana has to take place on the first day 
itself. Since we get the bones because of cremation and as such asthi 
sancayana is considered to be a part of cremation itself and the entire rite 
has to be completed on the first day itself!°?. The elders through their 
experience and years of practice too suggest that it is better to gather the 
bones on the first day itself and avoid their decay during eclipse or 


110 Since this practice is supported by Sastras and refers 


inauspicious time 
to special situations the acceptance of Asthi Sancayana on the first day is 


advantageous from both practical and spiritual view points. 


Smritikras too agree with this practice of gathering the bones on the 
day of cremation itself if the death has taken place in a town. If the death 
takes place on the day of Sankramana or a new moon day since other tithis 
follow soon the need for asthi saficayana on the day of cremation itself 
doesn’t arise. Because asthi saficayana has to be done only after the 
cremation is over and the bones remain "Sthitasya gatih cintaneeya". Since 
by the time the body is fully cremated there will be no prohibited tithis one 
need not follow the rules applicable to special circumstances. Asthi Safic- 
ayana can be done in the usual course. Similarly when the dead body is not 


found and an artificial body[Kritrima Sarira] is cremated asthi saficayana 
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11i, 


can be done on the same day. ‘Garuda Purna Sroddhra Vacana too 


agrees with this view. 


The Method of Asthi Sancayana :- 


Asthi safcayana refers to the conserving [Gathering] of bones! !?, 


Bodhayanas say that before the bones are actually gathered it is necessary 
to perform a homa! 13-114. {offering oblations to gods]. One has to take a 
decision of performing asthisanceayana with the statement "asthi sancay- 
ana homam Karisyé". Bodhayana Siitrakaras and prayogakaras have ac- 
cepted this homa. Now it is necessary to decide whether asthisancayana is 


a homa or a karma. 


There is no reference to this asthi sancayana homa in Aswalayanas. 
Aswalayana Siitrakras, parisistakras and Karikkaras do not accept this. If 
we consider homa itself as asthi sancayana then there is no asthi sancayana 
for 4swalayana. But this conclusion is wrong. Aswalayanas refer to asthi 
sancayana and explain the rite as follows. The action by which the bones 
are actually gathered itself is called asthi saficayana. It is clear from the 
above explanation that the homa can not be asthi saficayana. In their first 
Siitra, ASwalayana Siitrakaras suggest the day, nakSatra and time suitable 
for asthi saficayana and in the second sutra they indicate who is the right 
person to perform the karma. Then they describe the actual process in 
detail. The place of cremation must be sprinkled with water mixed with 
milk by going round the place in an anti clock wise manner! !9. Bodhayanas 


116-117-118 


and Smasmarta Prayogakras too accept this . Since this explana- 


tion of the word is accepted by all the actual gathering of bones, keeping 
them in a pot and putting them down in the pit-this itself is asthi saficayana. 


Garuda purna sroddhara too accepts all these BAe 
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If the gathering is the actual karma what is the homa mentioned in the 


Bodhayanas is a questione to be answered. 


Karma can be divided into two categories: the main karma and the 
subordinate karma [ Angakarma]. A karma that helps the other karma is the 
Atiga karma and the one that is helped is the main karma. Such is the 
opinion of the Mintmsakiras'?°. 

Bodhayanas say that while performing saficayana homa ghee is of- 
fered to gods with the chanting of three mantras [incantation] namely 
"Avasraja Punaragne", "Sangacchasva pitrbih" " Yatte krasnah sakun". The 


121" seems to invoke the god regarding 


incantation “Avasraja Punaragne 
the [remaining] "Sesa" parts of the body. Here the remaining parts of the 
body refer to the bones which remain in the place of cremation after the 
body is burnt. The incantion seems to pray to the fire god to help him unite 
with his pitrs by preserving the ‘asthi’. This mantra is given great import- 
ance in performing sancayana homa. A detailed analysis of the meaning of 
the above mantra makes it clear that the homa is accepted as a part of the 
saficayana karma. Since this homa is performed before the actual gathering 
of the bones is done we can call it a purvanga to sancayana karma. Since 
this homa is accepted by all right from the siitrakras to prayogakaras and 
since oblations always please gods and since the things offered to ‘agni’ 
are said to reach gods very quickly performing a homa before asthi 
saficayana is really good. Even though this is not stated in Aswalyana Sutra 
the Bodhayanas perform this homa prior to the actual gathering of the 
bones and they are right in doing so. 


Sutrakaras say that the safcayana homa has to be performed with the 
kindling of the fire in the pyre itself [dahanagni itself]. After that the fire 
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has to be taken south wards and one must kindle a fire with the help of the 
121-122 


dahanagni and perform the homa 

Asthi saficayana homa has the same purpose of deliverance from 
préetatva just as the cremation of the body has. Since the "Paitrakatantra, 
Kravydanmagni and since both these have the same objective it is very 


necessary that funeral fire has to be used in the asthi sancayana homa too. 


If by any chance, the funeral fire is extinguished then "Agnyudvta" 
penance has to be done and then the same agni has to be used in safcayuana 


homa. 


Neither Aswalayana Sitrakras nor puranas suggest asthi saicayana 
homa. Prayogakras depending on them too have not accepted it. So the 
people following Rgveda Aswalyana Siitra do not consider it necessary to 
perform this homa. Even the sama vediya Ranayaneya sakhakaras follow- 
ing the Bodhayana Sutrakaras too accept offering oblation only through 
mantras Sama. Samasmarta manjarikaras too accept this!24, 

Whatever it is, we can accept the Asthi sancayana homa as a prelim- 
inary part [Purvanga] of Asthi sancayana karma. If the fire used to burn 
the body still remains in the pyre the same can be used to kindle the fire 
for asthi- sancayana homa. Then the fire has to be put out with the 
sprinkling of water and then the bones are to be gathered. If by the time 
the asthi saficayana is taken up the fire is extinguished then after proper 
penance fresh fire has to be kindled, prayascitta homa to be performed and 
ee saiicayana homa is to be done. This is the opinion of the Bodhayana 
Strakras! at 
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If the bones are gathered on the third day they would be ready earlier 
than the time of their gathering. In such cases it is quite possible that dogs 
touch them and pollute them. Hence proper expiation has to be done and 
only after that the bones are to be gathered. Then only deliverance from 
Pretava and attainment of heaven [Punya Lokal] are possible. Since Sruti, 
Smriti Purana and all Dharmasastras agree with this and such discussions 


will enlarge the volume of this book. I leave it without more analysis. 


Thus after performing "Kracchra" for the sake of purification the 
place where asthi lies must be sprinkled with [Pafcagavya, Tulasijala and 
Sligrama]. Then the sankalpa has to be made and after that asthi sancayana 
homa and the actual gathering of the bones are to be done. 


cae the work of gath- 


According to the Sutrakaras and prayogakaras 
ering the bones has to be done by an old woman who has already crossed 
the menstrual cycle. If such a woman is not there in that family the chief 
mourner who has the right to perform all antyésti samskaras has the right 
to do Asthi sancayana too. The old woman mentioned above is a special 
phenomenon. Since such a woman is experienced and would have seen a 
number of other antyésti samskaras she is considered to be the right person 
to gather the bones. Youngsters may be inexperienced and may have the 
fear of prétas. This is natural as one’s death affects a variety of sentimental 
relationships. But the old woman would have crossed the barriers of all 
such sentimentalities and unknown fear and so is the right person to do 
asthi saficayana. Moreover she would be free from the problems caused by 
menses as she would have already crossed the age limit of menstrual cycle. 
Since an old woman is assigned a duty only here we can consider it as a 
special duty. Where a speciality is accepted the common too has to be 
accepted. Since the chief mourner performs all the rites connected with the 
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death of a person he is eligible to the asthi saftcayana too when there is no 
proper old woman in the family. This opinion of the Sutrakaras is followed 
by the prayogakaras too. 


Asthi sancayana sankalpa is done after acamana. A Mixture of water 
and milk should be used to extinguish fire. All Sutrakaras share the opinion 
that asthi saficayana is the duty of an old woman. But the Bodhayana Siitra 
states that the old woman must tie a brinjal with a red black thread, wash 
her hands with a branch of ‘Apamarga’,- keep the left foot on the stone and 
gather the bones after careful examination!?7"!28_ First the bones of the 
head or teeth should be collected and put in the pot with the mantra 
"Uttisthatahstanuvah". After that the bones of the arms with the mantra 
"Idanta Ekam" are to be collected. Then the mantra "Paratua Ekam" 
referring to the bones on the sides and the waist, "Tritéyena Jyotisa" 
referring to the bones of the thighs " Samve-Sastanuvah" referring to the 
bones of the feet have to follow. Finally all the remaining bones have to 
be put into the pot with the mantra "Priyodevanam". Then the ash has to 
be gathered and buried in the ground. In the place of cremation the ashes 
are gathered into a square altar. On the altar darbhagrass is spread pointing 
southwards and towards its north three stones are kept pointing south- 
wards. In the middle stone Prétaraja, to its south Prétas companion Yama 
and to its north Rudra another companion of Préta are to be invoked. 
Sesame water has to be offered first followed by Padya, dhupa, depa, 
Naivedya, Tamboola etc. After this proper worship sesame water has to be 
offered on the Kusgrass, then the name, gotra, etc. of the dead person have 
to be recited and afterwards sesame water must be offered again. On the 
altar three lines must be drawn with flouer and darbhagrass is to be kept 
on it. Again sesame water has to be offered and then on palasa leaf sweets, 
eatables, clothes, sacred thread, umbrella, specially made footwear etc. are 
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to be offered in the name of the preta. In that place a coconut should be 
kept, a hut like shed with leaves has to be erected. Again sesame water has 
to be offered. The following words are to be recited as a prayer offered to 
the gods there "Please accept the clothes, sacred thread and other oblations 
offered by me and bless us with good health and long life. After that rice 
balls should be given to crows. This is called asthi sancayana Uttaranga 
sraddha. 


After this sraddha the bones already gathered should be washed in 
milk and placed in a new earthen pot with the mantras- "Ucchmancamana 
Prithvi". Then clarified butter should be put on them with the mantra 
“Hiranyagarbha.....". and also some gold with the mantra "Hiranya 
kaksyat". The earthen pot is then covered with a piece of cloth with the 
mantra “Nalamplavammarohat". With the sacred expression the pot has to 
be sprinkled with water and lifted up holding the lower part. It is carried 
to a river bank or the shade of a tree where it is placed in a knee-deep pit. 
Then the pit must be covered with loose earth with the mantra "Uttistha 
prehi". To its west three more pits should be dug which must be filled with 
water and sesame. All the mourners including the youngest son have to 
sprinkle that water on them selves. With the mantra "Ucchmancaswa 
Prithvi". After that an arch must be prepared either with Samibranch or 
darbhagrss. The youngest son must enter through this arch first and then 
the arch must be broken with the mantra “Asmanvati révati". They must, 
then, go to a river bank and take bath and offer water to the preta thrice. 
They must take bath again, tie the hair, do acamana and offer water mixed 
with sesame and bent grass on the stone representing the Préta. They must 
take bath again and offer prayer to the sun. Then they must start reciting 
santi mantra and walk towards their house with out turning back. After 
entering the house they must eat nem Ceaues art Couth cowdury, 
gold , nscLed GYL, Basame, whi — 
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mustard seeds etc. The Youngest son must enter the house first. To obtain 
the entire benefit of this asthi sancayana karma rice, money etc. Should be 
offered to brahmins. The entire karma should be dedicated to brahma. Then 
the chief mourner and others can eat food. This is the way in which 


Bodhayanas do asthi saficayana. 


Aswaalyana Prayogakaras say that after asthi-saficayana sankalpa, 
water mixed with milk must be sprinkled with the mantra " Sitikesitikaviti" 


128 Aswalayana Siitrakaras accept this. 


and in anti-clockwise direction 
Bodhayanas too agree with this. Bodhayanas say that after this the fire must 
be extinguished with water and an old woman holding a brinjal in her hands 
must start gathering the bones beginning from the head. Aswalayanas do 


not say anything about putting out the fire with water. 


This is in keeping with the absence of the performance of asthisancay- 
ana homa among Aswalayanas. The fire used to burn the corpse would not 
be alive till the fourth day. Samaveda followers and Bodhayana perform 
asthisancayana homa and collect the bones only after that and so they have 


to extinguish the fire with water. 


Bodhayanas observe the practice of holding a brinjal tied with red and 
black thread while gathering the bones but this is not so with aswalayanas. 
Samavediyas too agree with this. This is because of the influence of the 
Bodhayanas. This is not found in Sama Smarta Maiijari. This is not 
accepted by many sutrakaras. We have to consider whether there is any 
physical benefit of this. The old woman has to keep her left foot on the 
stone and collect the bones. Critics express the opinion that if the foot is 
kept on the stone while collecting the bones it will not get burnt and so 


observing this practice is quite useful !??, Similarly, there are certain 
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advantages in holding a brinjal tied with red and black thread. The thread 
helps in holding the brinjal firmly. Since the brinjal is cold and soft one 
can easily pickup the hot bones to the brinjal with its heep as they will 
stick to it. This will make the work of asthi saficayana easier. Bodhayanas 
say that the bones must be gathered beginning with the bones of the head 
moving to the bones of the foot. Quite opposite to this Aswalayanas say 
that the bones of the foot must be gathered first and then of the other parts 


A 13°. Bodhayanas recite mantras when they gather 


ending with the hea 
bones of each and every part where as Aswalayanas do not recite any such 
mantras. Let me analyse the reason for this variation. Let me first consider 
the method of worship. In some instances the worship begins with, the head 
and in some other instances it begins with the foot 131-132-133 Tt is usual 
custom to begin with the foot and move towards the head while worshiping 
- god!*4 [Deva Puja]. But since, rites like Sraddha are quite different from 
this [opposite to] the worship is done moving from the head to the foot to 
please the forefathers [ Pitrs]. While observing the sraddha also the worship 
of Vaisvadeva is done begining with the foot while that of the forefathers 


Ene During 


is done begining with the head. It is stated so in the sruti - sutras 
asthi sancayana all the samskaras are done to the corpse through the bones. 
So the bones of the head must be gathered and then those of the body 
[breast], stomach, thighs, arms and at last those of the feet. Then the préta 


is ‘Avhana’ and the samskara is done. 


When there is Dhanistha pancaka dosa an idol [doll] made with 
kusgrass is kept with the corpse and the cremation is done. In such cases 


the samskara of the doll has to begin with the head. 


Holy books like the Puranas make references to the method of creation 
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as well as destruction. The method of creation is opposite to the method of 
destruction - considering in this light it seems proper that the gathering of 


the bones should begin with the feet. 


Sometimes it becomes necessary to preserve bones for some time so 
that they can be dissolved in holy water like that of the Ganges. During 
this period of preservation days like New moon day or a day of eclipse may 
occur and in such cases it becomes necessary to do penance and also 
asthisamskara. The samskara must begin with the head and continue upto 
the foot. If the bones are gathered from the foot to the head and preserved 
in that order it becomes easy to do the samskara beginning with the head. 
If the bones are not kept in that order there is a possibility of mistaking 
the bones of the foot with that of the head and vice-versa. This may result 
in wrong samskara and make the entire rite useless. So it is very essential 
to follow this method of collecting the bones beginning with the foot as 
suggested by Aswalayana Sutrakaras and Prayogakaras. 


But Bodhayanas begin the collection of bones from the head and move 
towards the foot. This goes against the method so far discussed. When we 


analyse this the following aspects come to light. 


136 follow the words of Brahma Purana which says that 


Bodhayanas 
the bones of the head, breast, arms and feet are to be collected in order, 
whereas Aswalayanas!>! follow the Matsya Purana which says that the 
bones of the toe should be collected first and then of the feet upto the head. 
In practice the latter seems to be more acceptable. Still we cannot say that 
what the Bodhayanas are doing is wrong. They too have the support of the 
Purana and are following their sutras. Still, if they choose to follow the 
aswalayana method that too can be accepted as it has spiritual background 


and physical advantage. 
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Bodhayanas prescribe particular mantra to collect the bones of partic- 
ular parts of the body. We donot find any such things among the As- 


walayanas. 


In Taittariya Aranyaka we find the mantra “uttisthah stanuvah". It 
means "you had been in harmony with the jivatma so far and continue to 
have the presence of the same in future too by the blessings of ‘Savitra’ 
devata [angel]. Bodhayanas prescribe this mantra for the collection of the 
bones of the head with the words ‘yatra bhumau vranasya tatra gaccha". 
Similarly the other mantras prescribed pertain to different limbs of the 
body. Aswalayanas do not have this system, may be because mantra 
pathana is not essential on all occasions, and mantra pathana by ladies is 
against the sastras. It does not mean that what the Bodhayanas are doing 
is wrong. For together with the old woman who collects the bones there 
will be the chief mourner who can recite the mantra. Even the old woman 
herself can recite the mantra as certain veda mantras are recited by women, 
and the old woman will be free from menstruation and she would have 
undergone the wedding samskara which is considered to be equal to 


upanayana samskra. 


The Rites of the 10th day following death : 


Having got all the required materials ready for the day’s rites, all the 
mourners get a complete hair cut, take bath in a river or a large pond, go 
out of the village and at a clean spot they create a square altar two span 
wide on all sides. With decoration of rice powder 3 lines are drawn on all 
sides of this square altar. In the middle of the altar the chief mourner wipes 
and prepares 3 mandalas. Dharbhgrass pointing to the south are then spread 
over the altar. The 3 pieces of the stone which had received worship during 
the earlier days following the-cremation are placed on the altar. Préta, 
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Yama and Rudra are then worshiped here with the offering of Padya, 
acamana etc. 3 rice balls, sesame water, honey, milk, tender coconut, etc. 
are then offered. At the end the altar is left behind, all the participants take 
bath at the end of these rites. 


On the way home the chief mourner performs the Agha Sudhi homa 
somewhere in between the smasna and the village. In this homa, as in all 
other sacrifices concerned with obsequious rites ‘Paitrika Tantra’ is used. 
All the family members sit behind the fire on an outspread hide of a bull. 
And the chief mourner offers 20 oblations of butter. This is a speciality 
that i noted as there is no other asion where butter is offered in 
a homa, The sacrifice comes to an end quickly. All the mourners follow 
the bull east-words towards homa, with a branch of the ‘Samee Tree’ 
sprinkling water on the foot steps of the bull. In between the village and 
the cremation ground a piece of stone is placed as marking the boundary 
between life and death. Women wear Afjan in their eyes. Men now use 
perfumes. Women leading home with pirnakalasa. At home they drink 
Paficagavya and eat yavodana. Here ends the rites of the 10th day. Now - 
a - days all these are performed with considerable modifications and 


ritualistic simplicity. 


On the 10th day following Brahmadanda and consent of the Brhmans 
the chief mourner and his brothers get a clean hair cut. After bath they 
should perform the Nitya Sraddha of the 10th day they take bath again and 
pray to the Sun God praying for long life and good health. After another 
Brahmadanda and Brhmannujna the chief mourner performs “Carmarohana 
ymya homa" in laukika fire. It is a simple homa involving main oblations 
of clarified butter to the following details : 


1. Somapitraman 
2. Agnipitraman 
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3. Agnikavyavhana. 
4. Yama 

5. Yamayam and 

6. Vivaswn 


At the end of the homa vedika puja is performed. Puja is offered to 
the préta, Rudra, and Yama with offerings such as padya, Arghya, Chatra, 
Paduka, etc. Then bali of cooked rice is offered to the 3 spirits. This is 
followed by Pindapradana on the darbhas strewn over clean ground. 
Tilodaka is offered followed by Dharmodaka. With the consent of the 
Brhmanas the préta sila is then abandoned in the stream of water. Chief 


mourner and all others then take a bath in the folowing stream. 


After bath kalasapuja is performed for Alaksminrajana. Prayer is 
offered to Devinaryani with the words sarvamangala mngalye. Punyhavc- 
ana is performed outside the house. In the end kalasa is carried home, all 
the people enter home younger ones first, followed by the elders. Food is 
cooked and partaken by all the family members. 


After the chief mourner gathers the bones he has to perform daily rites 
during a period of ten days. If the mourner could not begin the rites together 
with the cremation of the corpse itself then he has to begin the rites on an 
odd day [i.e. 1,3,5,7,9]. and then complete the rites of the previous days. 
After this the rites of the tenth day are observed. When the rites began with 
the cremation of the corpse itself the rites of the tenth day begin directly. 
Even if the daily rites were begun on some odd day all the necessary 
observations would be over by the 9th day and so the tenth day’s rites begin 
directly on the tenth day. 


Aswalayana Parisistakaras say that beginning with the first day upto 
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the tenth day 100 libations of water should be offered!38-!39 | This can be 
done either by way of regular increase every day or by sharing them equally 
during the ten days. Rgvediya Brahmakarma Samuccayakaras too agree 
with this and Bodhayana Sanjivini Tikkaras too accept this 100 libations 


of water. 


But Bodhayana Venkatesiya Prayogakaras say in the chapter on daily 
rites that upto the tenth day libations of vsodaka [cloth water], of sesame 


d!4° In the same chapter they give 


water, of rice etc. are to be offere 
directions regarding the offering of sesame water. They say that beginning 
with the first day upto the 9th day 17 libations of water should be given. 
In the chapter dealing with the rites of the tenth day in Aswalayana Prayoga 
it is stated that the rites of the tenth day should be observed either in the 
place where oblations were offered daily or in some other place by making 
a triangle with soil [earth]. Aswalayana Parisistakaras too say that libation 


141 But there is no particular 


of water should be given till the tenth day 
instruction regarding the time upto which daily rites or libations of water, 
sesame water etc., are to be offered. So a doubt arises regarding the 
performing of daily rites on the tenth day - whether they are to be observed 


or not. 


Aswalayana Siitrakaras do not give any hint regarding this. Later the 
Parisistakaras stated that the libation of water should begin on the first day, 
go on increasing day by day and a hundred libations should be completed 
on the tenth day. "Taddasaham Samapayet'**". Bodhayana Sutrakras too 
say that all the relatives should gather together on the tenth day and the 
chief mourner should get a complete hair cut, take bath in a river or a large 
pond!43. Prayogakras depending on this say that the mourner should take 
bath, observe the daily rites and then take up the rites of the tenth day. 
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Bodhayana Sanjivini Tikakaras too suggest the tenth day’s rites are 
only after the daily rites!44, If one offers libations of sesame water as 
stated by the venkatésiya prayogakaras during the first 9 days they do not 
add upto 100 libations. Only if libations are offered even on the tenth day 
the total turns out to be 100. Aswalayana Prayogakras speak about the 
offering of rice balls on Kusagrass on the tenth day and Bodhayana Sutra 
with the words "Pindante Prabhutam" suggests the performing of daily rites 
even on the tenth day. The Prayoga [Gokarna Prati] based on this Bodhay- 
ana Sutra too says that on the tenth day the mourner should take bath, 
perform his daily rites both in the morning and in the evening and observe 
the rites of the tenth day. Thus, even though, clear directions are not given 
by prayogakaras it is clear that the daily rites are to be performed on the 


tenth day also. 


In the chapter dealing with the rites of the tenth day Bodhayana 
Venkatesiya Prayogakaras say that except for the lock of hair on the crown 
[ Sikha] the mourner should be shaved and then only he should begin the 
rites of the day. Aswalayana brahmakarma Samuccayakaras prescribe 
shaving after the rites of the tenth day. Similarly some other books of 
prayoga say that shaving of the mourner must be done after the daily rites 
of the tenth day. These different versions suggest shaving at different 
times, in the beginning, in the middle or at the end. So this aspect has to 


be analysed. 


Bodhiayana Saiijivini Tikakaras say that after collecting the necessary 
things for the rites of the tenth day the sons and other relatives of the dead 
should shave themselves, take bath and begin the rites of the tenth day. 
The Prayoga depending on this naturally speaks of shaving first and 
afterwards the rites of the day. But neither Aswalayana Siitra nor the 
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remaining Bodhayana Sutra make any mention about the shaving. But 
Aswalayana Grahya Parisista prescribes the duties of the tenth day and then 
states that after the rites of the tenth day the mourner should be shaved and 
afterwards he should offer libation of water to the préta!*>, Bodhayana 
Sesasiitra says that on the tenth day in the beginning itself the brow and 
the head of the mourners should be shaved. So it becomes clear that the 
difference of opinion arose only after the sutrakaras Grruda Purha pre- 
scribes shaving on the tenth day but it doesn’t say whether the shaving 
should be done in the beginning or at the end of the day!*° . Vyasa Smriti 
says "Kuryadante"- suggesting a shave at the end of the rites of the tenth 
day. It also makes it clear that one cannot be free from impurification 


[Asauca] unless one is shaved!47, 


Praskara Smritikaras say that shaving has to be done in the forenoon 
of the tenth day and then the mourner should take bath with his clothes 
on,offer dharmodaka and then observe the other rites of the day!48. 

Nirnaya Sindhukaras have made an analysis of all these different 
opinions. According to some dharmasastrakaras the statement "Kuryadante 
Yathavidhi" in Vysa Smrati doesn’t mean the end of the rites but means 
the end of the impurification [Agauca]. Because the hymn comes in the 
chapter on Asauca and the critics accept and analyse details chapterwise. 
To take "Kuryadante" to mean at the end of Asauca" is convenient to the 
aswalayana Prayogakaras. sauca begins with the death of the person and 
the daily rites begin with the cremation of the body and continue till the 
tenth day. All these ten days he has to be “ Asaucnte". He takes up the duties 
of a mourner after shaving on the first day and so "Asaucnte" means the 
end of the rites of the tenth day. Since the mourner has to complete his 
duties first he cannot have a shaving until the rites of the tenth day are 
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over. So it seems right to shave oneself only after the rites of the tenth day 


are OV€Er. 


Still we cannot refuse the prescription of the Bodhayanas outright. In 
this regard, Devala Smriti says that the mourner should leave his hair, 
beard, nails etc. out side the village !4? 
view saying that in the beginning of the tenth day itself the mourner should 


shave himself, take bath with his clothe on and offer Dharmodaka!>° e 


. Praskara Smriti too supports this 


tc. 


Bodhayana Pitramedha Sesastta says that on the tenth day the 
mourner and other relatives should shave themselves except for the arms, 
brows and locks on the crown!?!. 

Bodhayana Sanjivini Tikakaras too say that on the tenth day after 
offering the rice balls the sons of the dead should gather the necessary 
spices and other things, go to the river bank and get themselves shaved!>?. 


All these statements of Sesastra, Praskara Smrati, Devala Smrati etc. 
point to the fact that the shaving has to be done in the beginning of the 
tenth day itself. 


However, the daily rites are to be observed even on the tenth day and 
there are a few special rites meant for the tenth day itself. Bodhayana 
Prayogakras do not say anything about the daily rites but we find a 
statement meaning ‘after the offering of the rice balls on the tenth day’. 
After that shaving and other rites are mentioned!*?, This means that the 
daily rites of the tenth day have to be observed and after that before 
154 py 
doing this we can bring about a compromise between Aswalayanas and 
Bodhayanas. Still Gobhila Smriti and Bodhayana Pitramedha Sesastta 


beginning the rites meant for the tenth day shaving has to be done 
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states clearly that the shaving should be over before the dissolving of the. 
{ Silavisarjana] Sila. But according to Aswalayana Prayoga and according 
to the Parisista and Smriti etc. based on them the shaving has to take place 
only after the dissolving of the Sila. We have to accept this difference just 
as "Udite juhoti", "Anudite juhoti" are acceptable. Since relief from all 
kinds of impurity that started with death of the persons is essential; shaving 


is needed either in the beginning or at the end. 


Agha-Santi Homa [Sacrifice for expiating sin]:- 


The ritual of the tenth day includes Agha Suddhi [Expiating Sin] 
homa. This homa has to take place after the offering of the rice balls and 
the worship of the stone [Sil piija). The homa must be performed in a place 
between the village and the cremation ground!>>, But Aswalayana Prayoga 
begins with the daily rites, then offering of rice balls to préta, pretasakha, 
and preta Raja, then libation of sesame water, dissolution of the stone, 
offering of libation of water. Then they must get themselves shaved, take 
bath, comehome and take meals !°° Bodhayana Venkatesiya Prayoga says 
that only after completing the Agha Suddhi Homa the mourners have to 
take bath, go home, prepare pancagavya and drink it and only after this the 
tenth day’s rites come to an end. According to this analysis ‘Agha Santi’ 
if an ins@parable part of the rites of the tenth day. But this is not mentioned 
by the Aswalayanas and so how can the tenth day’s rites be considered to 
be complete? without completing it how can the eleventh day’s rites be 
performed? But Aswalayanas describes the eleventh day’s rites without 
making any reference to Agha Suddhi Homa. So this aspect requires 


detailed consideration. 


Aswalayanas Apara Prayoga is based on many books of which As- 


walayanas Grhya Parisista is also one. In these Parisistas we find many 
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detailed descriptions of aspects which are merely suggested in the sutras. 
So it is better to consider what is described in the Parisistas regarding the 
rites of the tenth day. Here also we find the mention of Préta, Prétasakha, 
Vaivaswata, offering of rice balls, sesame water, baliharana etc., shaving, 
take bath in the river, offering libation of water, taking food in one’s own 
house etc. But there is no mention of Agha Santi Homa. This parisista is 
base on Aswalayana Grhya Sutra. This begins with the statement has to be 
done and continued!°”. If we analyse a few sutras here beginning with the 
one referring to the performing of Santi Karma upto the 14th part of the 
same chapter we find expressions like “Anuduh Skin, cowdung, butter, 
Kusagrass'°® etc. and hymns like “Imam Jevebhyah", "Imnri 
Vidhavah....." etc. From the analysis of these expressions and the 18th 
Suthra which gives the hymn - "Apanah Sosunadagham" it becomes clear 


that Agha Santi Homa is prescribed by the Sutrakaras. 


According to Bodhayana Venkatesiya Prayoga on the tenth day after 
the daily rites rice balls are offered to the preta. After that fire is to be lit 
in a place somewhere between the village and the cremation ground and 
Agha-Santi Homa has to be performed. As a background to this we have 
the seventh Sutra in Bodhayana Grhya Sutra with Sanjivini Tika, which 
states, “Aith gima smasnayormadhye." An ancient Grhya Sutra of 
Bodhayanas printed at Mysore Oriental refers to Agha Santi with the words 
"Atha grahnesyanupakalpayate" and continues to state as is done in Agha- 
Santi Homa that the things like " Anaduhacarma, Sami-Skha, Asmna, Sruk, 
Sruva, are to be collected, since these things are used in homa only, it is 
clear that they are to be collected for the sake of the Agha Santi Homa 
itself. The next sentence in the book says "Atha Antarena Grmasca, 


Smasnasca Tadvratha laukikgni mupasamdhaya" meaning that the 


121 


santikarma has to take place somewhere between the village and the 
cremation ground. Besides the other mantras mentioned in this prayoga 
such as "Nahi te agne tanuvai Purvam", "Apna Sosunadagham im- 
ejivavimrataih" "“Ydanjana traikakudam" also seem to accept the Santi 
Karma. So it is right that the Bodhayana Prayoga prescribes Agha Santi 


Homa, according to the opinion of the Sutrakaras. 


Meanwhile if anyone argues that Agha- Santi Homa need not be 
performed since it is not prescribed by Bodhayana pitrmedha Sesa Sutra 
he is not acceptable, Sesa Sutrakars have brought together matters implied 
in the statements of the sutrakaras and also those which are there in practice 
but not officially stated in the books - such is the opinion of the learned 
about the sesa Sutra. Agha-Santi Homa is suggested by the Sutrakaras 
themselves. In addition sesa sutra prescribes agha santi homa in the 
following words “Sntva_ vpayitva  Senti homamkratva-Svobhute 
Vrasamutsrajya". The words refer to the rites of the tenth day and it refers 
both to the shaving and vrasotsarga of the next day. In between come the 
words "Santi Homamkratva". So the words refer only to Agha Santi Homa 


and cannot refer to anything else. 


Bodhayana Venikatesiya Prayogakras say that the mourner should use 
the words “For the expiation of the sin of my father/mother who is now in 
the form of préta, I am going to perform a homa before performing 
Agha-Santi Homa". Bodhayana sutra says that mourner should say 
" Mratasya Grahasthadharma praptyartham dasamehani kartavyam_ homam 
karisye" meaning that the homa is performed for the sake of the dead 
obtaining Grhastha dharma. Bodhayana Venkatesiya Prayogakaras too 
mention this and they put it within brackets. 159th Bodhayana Sutra printed 
at Mysore oriental Library this matter is not stated as a duty but is implied 
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in the statements there. Grhya ket Samuel Aya pPrayoga (gokarna copy) 
depends on this sutra and includes Santi Prayoga. It also says that the 
mourner should say “for the sake of expiation of sin of my relatives and 
myself, I am going to perform this homa". Thus we find some difference 
in the way of doing sankalpa as prescribed by the prayogakaras mentioned 
above and Bodhayana sutras. Hence it demands consideration. !®° 

If we analyse the 7th sutra of the chapter on rites of the tenth day in 
a book which includes criticisms of Bodhayana Sanjivini we find the line 
"Mratasya Grhasthadharma praptyartham dasamehani Kartvyam homam 
karisye". It prescribes the homa on the tenth day for the sake of obtaining 
Grahastha Dharma for the dead. In Grhya karma Samuccaya based on 
Bodhayana sutra [Mysore Oriental] we find a statement "Jiatinam mamaca 
sarvesam agha nivratyartham Santihomam karisye” suggesting that the 
homa is performed for the sake of the expiation of the sin of the relatives 
as well as the mourner himself. In the former the purpose of the homa is 
the dead person while in the latter it is the mourner and his relatives. 
Smritikaras do not say anything about this. But if the person has died at an 
inauspicious time its effect would be not only on the dead but will pass on 
to his children and relatives. To neutralise its effects and for the welfare 
of the entire family "Kala Dosa" Santi is performed. Since the rites are 
considered to be inauspicious and the rites performed during the ten days 
beginning with the death of the person come to an end only on the tenth 
day it is necessary that the mourner and his relatives should get themselves 
freed from the inauspiciousness- caused by the death. Only then they will 
become eligible to performe other auspicious rituals. Hence the statement 
that Agha Santi homa is performed for the expiation of sin of the mourner 


and his relatives seems reasonable and more acceptable. 
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If we do not accept this we will have to accept that the homa is 
performed for the sake of obtaining Grhasthadharma for the dead. Then it 
seems right to perform the homa as soon as the death of the person. But 
then the question arises whether the homa is to be performed or not when 
bachelors [both who have undergone the ceremony of wearing the sacred 
thread and those who are to undergo it] die. To avoid all these things it is 
better to accept the commonly recommended opinion that the homa is 
performed for the expiation of sin of the relatives and the mourner himself. 
Since the Bodhayana Sutra including Sanjivini Tika is considered to be 


new its opinion can not be authentic. 


Aswalayanas, can either perform the " Agha-Santi Homa" or not. The 
Sutrakras and prayogakras have not accepted it but it is in practice in 
certain places and it is performed for the expiation of sin and hence it is 
acceptable. However, even if it is not performed the funeral rites are not 
considered incomplete as this homa is not mentioned by Aswalayana 
Sutrakaras. But the Bodhayanas have to perform this homa. Because it is 
considered to be a part of the funeral rites. The followers of Sama Smarta 
Majijari Prayoga based on Jaimini Sutra and the followers of Ranayaniya 


Lar 
Sakha too have to perform this homa. 


Bodhayanas say that on the tenth day after the Agha Santi homa the 
preta Sila should be dissolved with the mantra -"Imam Jivebhyah" in a 
place between the village and the cremation ground. [Where one has 
performed the homa]. Aswalayanas have not prescribed the agha Shanti 
homa so they say that the prétasila should be dissolved in water after the 
offering of the rice balls on the tenth day. Thus, once again, there is 
difference of opinion. However this does not affect the funeral rites much. 
We find, in practice, the dissolution of broken statues and flag posts either 


124 


s 
somewhere in the forest or in water. The same we find prescribed in Sastras 
also. Where there is water such things are dissolved in water and where 


there is no water they are flowing in the middle of the village itself. 


According to the Aswalayana Prayogakaras the rites of the tenth day 
include "Dharmodaka" libation of water thrice in the name of the preta 
offered by the relatives and friends. Badhayanas do not accept this. All 
these libations are included in the offering of rice balls and sesame water 
itself and is not separately mentioned. Hence "Dharmodaka" is compulsory 


for the Aswalayanas but not so for the Badhayanas. 


The Aswalayana Prayogakras say that on the eleventh day the mourner 
has to take bath and before performing Vrasotsarga, Ekoddistha etc. He 
has to perform a pancagavya homa and drink pancagavya or at least drink 
paiicgavya. But this is not accepted either by Bodhayana Venkatesiya 
Prayogakras or by Bodhayana sutrakaras. However, they prescribe the 
drinking of Panéagavya at the end of Agha-Santi homa.Thus drinking of 
pancagavya is prescribed by both Bodhayanas and Asawlayanas. 


Aswalayana Prayogakaras state that after the drinking of the 
paficagavya Paiicahdisnti, Vrasotsarga, Mahikoddistha sraddha one has to 
perform Rudragana Sraddha, Vasugana Sraddha, Sodasa nisika Sraddha 
and give charities. Bodhayana prayoga says that on the 11th day dhanistha 
pancaka anti, vrasotsarga, nava sraddha, Ekoddistha sraddha and 
sodasamsika sraddha. Thus in this two prayegas we find differences in the 
prescription of these sraddhas, whether they are a must etc. Bodhayanas 
only suggest them whereas Aswalyanas give them more stress and pre- 
scribe more such rituals. Hence an analysis of this matter has been taken 


up here. 
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The dosas like Tripuskara, Dhanisthapahcaka etc are caused by the 
stars at the time of death. The moment the person finds himself on the verge 
of death all his relatives get defiled [polluted]. Then the chief mourner has 
the right only to do prétasamskara. He has no right to do any expiatory or 
propitiatory rites. However, the evils caused by the stars at the time of 
death will have to be done away with before the prétasmskara. Thus here 
is a dilemma catsed. only those who have the right can take up a ritual and 
only then the religious sacrifice will give the desired result. Without proper 
right if a ritual is observed that will go in vain. So one has to perform the 
expiatory rites and then take up the cremation of the dead which is not 
possible according to the scriptures. Hence the chief mourner has to take 
a solemn vow that he would perform the expiatory rites. Then he has to do 
penance [krachrcharana] to obtain the right for cremation and then only he 


can perform the funeral rites. 


Since he has taken a vow that he would perform the expiatory rites 
after the period of pollution is over he has to do them on the | 1th day. Thus 
it seems right that on the 11th day he should perform the santikarma first 


and then only take on to vrasotsarga. 


Sruti, Smriti and Purnas opine that to relieve the dead man from 


161 


Pretatva °’. Vrasotsarga [setting a bull free] has to be performed. There 


are two types of vrasotsarga. One is Kamya vrasotsarga, the other is 
prétatva vimocana. The former is to be performed on auspicious days like 
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the fullmoon day in kartika masa etc. The latter meant for prétatva 


vimocana has to be performed on the 11th day it self !°?. 
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Similarly these scriptures also tell us that on the 11th day Ekoddistha 
Sraddha also will have to be performed! ®4, The Ktyayani smriti says that 
whether the mourner is polluted or not he has to perform the Ekoddistha 
Sraddha on the 11th day itself! °>. Similarly the Navasraddha also has to 
be done on the 11th day. Thus there are three rituals to be observed 
simultaneously. So we have to decide the order in which these are to be 


performed. Let me take up this here. 


The Rites of 11th day:- 


On the 11th day in the morning the entire house is smeared with 
cow-dung. The earthen pots are all abandoned. All family members take 
Sacelabath [from top to bottom or wetting top hair] and after Acamana 
[Sipping water ten times] the chief mourner and all others take Pancagavya. 
After Pancaka and Tripda Santi performance [if they are necessary], 
Vrasotsarga sacrifice is performed. It is an independent rite performed 
according to sthalipaka tantra. Three oblations are offered respectively to 
Rudra, Soma and Indra. A male and female cow are the let loose after due 
prayers in honor of Rudra. Vrasotsarga sacrifice is performed outside the 


home. 


After Vrasotsarga Sacrifice at the boundary of the village the chief 
mourner and his brothers perform the Mahikoddistha- Sraddham. It in- 


volves the following steps:- 


1) Sankalpa. 
2) Laukikagni Pratisthapana. 
3) Parisamoohana, Paryuksana and Paristarana 
4) Agni Alankarana. 
5) Ksana etc. [Nimantrana or Ksana] [appointment of another duty; 
appointing some one alse] 
6) Anna nivedana. 
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7) 32 oblations in the sacred fires. 

8) Agni sameepe pinda pradhana for the appeasement of the Preta followed 
by the offering of the Tilodaka, Anjanbhyanhjana, Padya, Arghya, etc. 

9) After due prayers ending with ‘Anadhinidhana’ mantra. 

10)The Paristarana is removed Parisamoohana and Paryuksana is 
performed. Fees are offered to the priest followed by the Brahmanatarpana. 


Bodhayana says on the morning of the 1 1th day the 10 day mourning 
for the dead comes to an end. Pancagavya is taken by all the mourners, new 
Yajnopaveeta is worn and Punyahavachana is perfoned. Then the 
Vrasotsarga homa follows. But if the death has taken place when the moon 
was in any of the five constellations beginning with Dhanistha the chief 
mourner should get Dahnisthapaficaka marana Santi performed before 
vrasotsarga homa. Punyaha is recited once again for Dhanistha paficaka 
homa. Priests are then chosen to performe the homa and Kalasaradhana. 
On a heap of rice five pots are placed along with 5 golden Icons (Hiffdl- 
Prathima] Vasavah, Varunah, Ajaika padyah, Ahirbudhnyah, and pusa are 
then worshipped in these Kalasas. The 9 planets are then worshipped, in a 
specific mandala. This is followed by Dhanistha pancaka homa. The homa 
is performed according to detailed Agharavattantra. The central 
Pakvahoma is offered to savita. This is followed by 10 oblations of 
clarified butter, two each of the five foods of the five constellations 
beginning with Dhanistha ending with Revati. Then tilakshata homa is 
offered to the same god and also to the 9 planets with their Adhipratyadi 
Devatas. Again sesame is offered in the fire to Dhanisthapancake Devatas. 
Then caruhoma is offered to 14 [fourteen] forms of Yama. This is followed 
by Swistakrat homa and Purnahuti. The planets are worshipped again. 
Tender coconut water is offered to them as Arghya. Milk with sarvausadha 
is offered as Tarpana to the five Dhanisthapancaka gods and Préta and Preta 
gana. The Santihoma thus concludes followed by the offering of sesame 
oil filled in a brown vessel to a Brahmana. Black gram [Masa], Green gram 
[Mudgah] millet [Yavah], Paddy [ Vrihyah], and Priyangu are offered to 
Brahmanas as part of the homa. This is followed by Kalasa Marjana, 
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kalasadana and conclusion of the Dhanistha Paticaka sacrifice. 


Vrasotsarga or Leaving a Bull free to roam to please God Rudra:- 


On the 11th day two hours after sun-rise all the mourners take bath 
and the chief mourner wearss a Pavitra, performs Pranayama and Sankalpa, 
pravana Mantracamana and Mantraproksana. Paricagavya is then consume 
followed by punyahavacana. With this the period of mourning comes to an 
end. Then after another punyaha of the Vrasotsarga the chief mourner 
makes Sankalpa for "Vatsa tariya Sah Vaivahena Viddhina Vrasotsarfa 
homah". Priests are then appointed for the purpose. The Bull is decorated 
with Gandhaksata Vastra etc. This is followed by the homa in the 
Agharavattantra. In the Kalasa eleven Rudras are worshipped. The 
Kalasapuja to the east of the homa mandala follows the offering of the 
Agnimukha oblations. After offering Sodasopacras, Pakvahoma is per- 
formed in the sacred fire to Pusa. 26 oblations of clarified butter follow 
pakvahoma. Then comes swistakrata and Jayadi homa. The homa is con- 
cluded after the usual rites. After Kalasamarjana, Kalasadana, Vrasotsarga 
or the rite of leaving bull free takes place in the following manner:- 


1) The Bull is taken round the sacred fire. 
2) The Bull and the cow are then washed and worshipped. 


3) Holding the tails of the cow and the Bull together a stream of water 
is poured to celebrate the Dana of the cow and the Bull. 


4) On the right shoulder of the Bull the picture of ‘Sivalinga’ is drawn 
and Rudra is worshipped offering in the end eight [8] tarpanas. The Bull 


is then made to drink the remaining water. 


5) Prayers are offered to Siva and Parvati. 
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6) Then the Bull is made to stand facing the 4 directions one after 
another and is assured of its freedom to room around freely in the company 


of cows. 
7) Then the Bull is made to drink water again. 


8) Holding tail of the Bull in the left hand water is poured down taking 
the name of the dead person for the satisfaction and happiness of the dead 


person. 


9) Then the Bull standing in the middle of the cows is addressed in 


four manners. 
10) Then the Bull on its way is addressed. 


11) Then the Bull standing in the middle of the cows is once again 


addressed in four mantras. 


12) On the right thigh of the Bull the Sivalinga size space is burnt 
with a red hot iron bar and the Bull is let to go. 


13) This is followed by giving away a water jar, sesame and clothing 
to Brahmanas. 


14) On that day 12 or 8 Brahmanas should be fed for the fulfilment of 


Vrasotsarga rite. 


Ekoddista Sraddha:- 


Ekoddhistha Sraddha is eleventh day homa performed after 
Vrasotsarga having performed Acamana and Pranayama the chief mourner 
performs the Ekoddistha homa also called ‘Ekaha homa’. This entire 
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performance is done with the sacred thread worn on the left shoulder. The 
sacred fire is established and the homa is performed according to the 
paitraka Tantra,. which includes among others Brahma, Agnimukha homa, 
Aghiara caksasi homa, Jayadi homa etc. At the time of the Patrasadana a 
vessel for Tilodaka is also kept. Rice is cooked in the sacred fire itself. 
After Agnyalankarana sesame water is offered on sacred fire. A few cinders 
are taken away for the sthandila and placed in the south and Pakvahuti 
offered there on the cinders in the name of the dead person that is the preta. 
Then the oblations of the clarified butter are offered on the fire with Purus 
askta mantras. 18 in number. Once again uttering each mantra twice 18 
oblations are offered. This is followed by another 18 oblations of Ajyahuti, 
reciting each mantra once as in the first case. Then sesame water is offered 
to the sacred fire. To the west of the fire Darbhagrass is strewn. Over it 
tilodaka is offered. A large ‘Vikira Pinda’ is placed with sesame water 
placed on it. Near Vikira Pinda once again- darbha is strewn, sesame water 
is sprinkled and in the name of the Preta Pinda is offered pinda is Ad- 
yamasika Siddha. Over the pinda sesame water, Anjanabhyanjana, honey, 
Gandha, Garments, Bali, sesame water, Rice are offered one after another. 
Reciting the mantra sesame water is sprinkled around the Pinda. Then 
Pancamrita is offered to the satisfaction of the Préta. Daksina is given to 
the Brahmanas and their blessings are sought. Pinda and Bali are then 


removed and offered to crows. 


This is followed by the performance of Swistakraddevatadi homa sesa 
and visnusmarana. After a bath the mourners return home, take bath, drink 
Pancagavya, wear a new Yajnopaveta recite punyaha and prepare for 
Sodasa masika Sraddha. 


[Vikira Pinda:- Pinda Pradana is very essential to free an atma from 
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Préta life. Some times a few persons in a family die without any heirs. In 
such cases the préta, will not be freed. However, it is the responsibility of 
the family to see that all tmas get freedom from Preéta life. So Vikira pinda 
is practiced. Here the chief mourner offers pinda to all those pretas 


belonging to the family who had no heirs to offer them pinda.] 


Garuda Purana which is an authority on funeral rites says that on the 
eleventh day first of alla Sraddha has to be performed referring to the preta 
by uttering the name and Gotra of the Preta. After Ekoddistha bed and such 
other things should be given in charity and then a bull should also be left 
free. The features of the bull to be so left are also described in it./°° 


In Bodhayagna Sanjivini Tika Sutra it is stated that Vrasotsarga is a 
part of the ritual of the eleventh day. 8-916 Sitras relating to Ekadasah 
chapter describe in detail the need for and the method of Vrasotsarga. After 
that the mourner has to take bath, offer evening prayers, get the house 
purified and sprinkle holy water on one self and all over the house!®®. The 
Sutrakaras of this Sutra have prescribed Punyaha and is the last of the 
Punyahas to be performed during the course of the funeral rites. Since 
Ekoddistha is a special ritual - which has to be performed on the eleventh 


day, the usual rule of observing Punyaha can be overlooked. 


Still, Prayogakaras like Bodhayana Venkatesi etc. mention 
vrasotsarga first and then speak about Ekoddista Sradda. It means that after 
the homa for the appeasement of Dhanistha Pancaka, Vrasotsarga has to be 
taken up and after it the Ekoddistha. If we follow this it goes against the 
opinion of the Puranas which come prior to these prayogas. So an analysis 


of the matter is necessary. 


Since the peace rituals like dhanistha pancaka are to be performed at 
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the end of the Sutra [impurity caused by death], all Prayogakaras prescribe 
that vrasotsrga has to be performed before dhanistha pancaka since the term 
Sutakante is used referring to the end of the impurity caused by the death 


This accepted by all. 


Vrasotsarga is not mentioned by Aswalayana Sutra, Grhya Parisista 
or Aswalayana Karika. The Aswalayana Karikakaras describe the rituals 
of the tenth day and then say that on the next day Ekoddistha has to be 
performed. !°? There is no mention of. Vrasotsarga here. In Bodhayana 
Sutra too we do not find any mention of this. Bodhayana Sesasiitrakras too 
do not state this clearly. Still the book containing Bodhayana Sanjivini 
Tika says in its 1-14-8th sutra that on the eleventh day to enable the preta 
to obtain Pitruloka after being freed from all sins, Vrasotsarga has to be 


170 There is no mention of Vrasotsarga in any ancient Sutrakras. 


done 
Sankha, Paraskara and others who came after the Sutrakras accept 
vrasotsarga as obligatory. Garuda Putna too considers Vrasotsarga as a 
duty to be performed on the eleventh day.171-172-173 But to decide 
whether Ekoddistha has to be completed first or Vrasotsarga we have to 
depend on the words of the Smritikaras. Sankha Smriti prescribes 
Ekoddistha after Vrasotsarga’ "4. Prayoga Saravali too accepts this!”>. 
Sanjivini Tikayukta Bodhayana Sutra 1-14 - mentions Punyahévacana after 


Vrasotsarga but this doesn’t refer to the last rite of Suddhi Punyaha. 


Bodhayana Grhyakarma refers to Punyaha with almost all main ritu- 
als. Punyaha is to be performed before Ekoddistha and similarly after 
vrasotsarga. So it does not oppose the opinion that Ekoddistha has to take 


place after vrasotsarga. 


Smritikaras speak about vrasotsarga and Sutrakras about Ekoddistha. 
Since Sraddha has to be observed at midday and there is no time fixed for 


133 


vrasotsarga it seems better to perform the latter first. 


We get examples of many instances where Bodhayanas respect the 
method followed in practice. As far as the above mentioned rituals are 
concerned we find people performing Vrasotsarga first and then only 
Ekoddistha. Since Garuda Purana mentions the duties of the eleventh day 
without giving priority to anyone of them it is only proper that vrasotsarga 
should take place first and then Ekoddistha. 


Aswalayana Brahmakram Samuccaya prescribes Rudra-Gana Sraddha 
and Vasu-Gana Sraddha after the observation of Ekoddistha and 
Mahikoddistha Sraddhas. According to them these rites are meant for the 
attainment of a better other world together with the deliverance of the 
pretatma. While performing Rudragana Sraddha the eleven facts of Rudra 
such as ‘Ahirbuhnyakapala, Rudra are worshipped. Eleven brahmins are 


invited, fed, given charity in cash and kind. 


While addressing the hymns to Rudra the sacred thread should be worn 
on the right side and while addressing the different faces of Rudra the 
sacred thread should be on the left side!”® 
accepted by the VenkateSiya Prayogakaras nor by the Bodhayana 


. These two Sraddhas are not 


Brahmakarma Samuccayakaras. They are not mentioned even in the 
Bodhayana Sutra. Sestistrakaras and prayogakaras too have not accepted 
this. However this cannot be an excuse for not observing these rites. 
Among the Aswalayanas too the Sutrakaras, parisistakaras and Karikakaras 
have not mentioned these rites. But Prayogakaras and the Bhagirathi 
Publishers have accepted them. So even if the sutrakaras have not men- 
tioned them the prayogakaras can accept them. 


, ee aoe . . 
Let us now examine the background to these rites. Satatapa Smriti 
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makes a reference to the need for pleasing even brahmins, feeding them 
with rice, honey and milk! 77, Similarly ‘Pracetasa Smriti says that if due 
to non-availability of necessary things Vrasptsarga cannot be performed 
then eleven Rudras should be worshiped! 7°. In addition to it a sweet dish 
with milk [ Pyasam] should be prepared and served to eleven brahmins!"?. 
Garuda Purana does not make any reference to this. "Vyasa Smriti" says 
that to please Rudra on the eleventh day eleven brahmins should be given 
gifts in charity Ae ee 

Agwalayana Brahmakarma Samuccayakaras have accepted many 
things prescribed by the smriti- Puranas though not stated by the sutrakras. 
They do not find them contradictory. Though not stated in the Sutrakaras, 
smriti, " Satatapa" etc. are acceptable. Hence it cannot be considered wrong 
on the part of the Aswalayana Brahmakarma Samuccayakaras to accept 


vasugana, Rudragana Sraddha. 


However, it is surprising to find that in many matters such as 
vrasotsarga Bodhayanas depend on smrities such as vyasa, Parasara etc. 
While in the matter of Rudragana Sraddha they have not accepted 
Satatapa’s vacana. Besides the Prayogakras too have not accepted Bodhay- 


ana Sutrakaras. 


If we analyse the background to this we find a big time gap between 
the time of the siitrakaras [ Venkatesiya and others]. As a result some of 
the rites were prescribed on the basis of what the prayogakaras found in 
practice. Thus some of these rites are mixed up with those stated by the 
sutrakaras and those in practice. When they found it difficult to give up 
the rites already in practice thy tried to support them with whatever 
background they found. Thus, in the matter of Rudragana Sraddha the stand 


of the prayogakaras seems to be on account of their ignorance of what is 
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stated by the Bodhayana Siitrakras. 


Thus Rudragana Sraddha is accepted by satatapa, Vyasa etc., and 
stated by Bodhayanas themselves. Besides their purpose is really sacred. 
Thus sraddhas are observed for the attainment of a better world by the spirit 
of the death after getting deliverance from prétatva. So, to please Rudra, 


Rudragana Sraddha should be performed just as vrasotsarga is performed. 


But there is a difference in the way of performance that is to be noted 
here. In this sraddha nobody has included rites like offering of rice balls, 
burning sacrificial fire etc. Only the worship of the brahmins, arranging a 
feast and giving charities are stated. This makes us guess that Bodhayana 
Prayogakras considered it unimportant and didn’t accept them. However, 
the observation of this Sraddha doesn’t come in the way of the performance 
of funeral rights. Since it is not at all harmful, but to some extent useful, 


it is better to accept it. 


The sixteen Masika Sraddha are the following:- 


1) Adya Masika 

2) Una Masika 

3) Dwitiya Masika 
4) Traipksika Masika 
5) Tritiya Masika 

6) Caturtha Masika 
7) Paficama Masika 
8) Sasta Masika 

9) Unasan Masika 
10) Saptama Masika 
11) Astama Masika 
12) Navama Masika 
13) Dasama Masika 
14) Ekdasa Masika 
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15) Dwdasa Masika 
16) Unabdhika Masika 


The Sodasa Masika Sraddhas are performed together in Samana 
Tantra. Either Sixteen or less number of Brhmins are offered Ksana Padya, 
Arghya, Acamana, Anna Sopaskara and Daksina. After Brhmana Bhojana 
Sixteen Pindas are offered worship with sesame, anjana, flowers, Tuasi and 
Bringaraja leaves. At the end comes Brahmarpana. This Sodasa Masika 
Sraddhas are all performed together at once on the I 1th day to facilitate 
the performance of Sapindikarana Sraddha on the following day. 


After the Sodasa Masika Sraddha and prayer to Sapindikarana either 
on the 11th or 12th day Dasadanas, Asta Danas and Upadanas are given by 


the chief mourner to different Brhmanas. 


The Dasadanas are:- 


1) Cow 

2) Land 

3) Sesame 

4) Gold 

5) Clarified butter 
6) Clothing 

7) Grains 

8) Jaggery 

9) Silver and 

10) Salt. 


The Asta Danas are:- 


1) Cooked Rice 
2) Water Pot 


3) Cow 
4) Clothing 
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5) Land 6) Bedding 
7) Umbrella and 
8) Seating 


Upa Danas are:- 


1) Cooked Rice 

2) Water Pot 

3) Sandals 

4) Water jug 

5) Umbrella 

6) Clothing 

7) Walking stick 
8) Metal rod 

9) Agnistika 

10) Lamp 

11) Sesame 

12) Betel leaves and nut 
13) Chandana and 
14) Garland. 


The Sodasa Masika Sraddha is performed in the following manner: 


On the 11th day after Ekoddistha Sriddha Punyaha is recited. 16 
Brhmanas are appointed to play the role of the Préta by proxy if the 16 
Masika Sraddhas are to be performed all at once. Sarera mantra Pathana 
and Brahma Danda Pryascitta are undergone and Sankalpa for the 
Sodasamasika Sriddha is spelled out. A specially made Sthandila laukikgni 
is established for Ekoddistha homa, which is to be undertaken as part of 
the Sraddha. The Paitraka Tantra in this homa includes unvdhana, 
Apasauya, Paryuksya, Paristarana, Daksinafica pratisthpana, Carunirvap- 
ana, Ajya samskra, Sruva sammarjana..After Sritacarumbhigrana the de- 
tails of the homa are at once left behind. Ksana is offered. To the 16 
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Brhmanas, Sweata is said, Asana is offered and following the installation 
of the Arghya Patra. Arghya is offered after Avhana. After the detail the 
Aradhana of the preta is offered by proxy. With the Brhmanas the chief 
mourner comes to the fire side behind the sthandila and offers the promi- 
nent caru homa to the préta on the fire. Once again he retreats and comes 
to offer lunch to the 16 Brhmanas as is done in the usual Srdadha rites. 
After they have eaten their lunch the chief mourner offers tilodaka and 
‘Vikira Pinda’ This is followed by Pinda Pradana. 


After spreading the Darbhas pointing south-ward right infront of him, 
the chief mourner offers 360 little balls of rice in the name of the preta. In 
an Adhikamasa the number increases to 390. In addition to rice ball he 


offers sesame water on the Pindas. 


In the same manner he spreads south-ward Darbhas once again and 
offers them 16 or 17 rice balls, One for the masika Sraddha every month. 
Sesame water Anjana, Abhyanjana Madhu, Gandha, Vasamsi are sepa- 
rately offered to 16 or 17 pindas. In the East after spreading Darbhas Bali 
is offered along with sesame water. Then Arghya Patra water is sprinkled 


over the Pindas, Pancmrata is then offered to the Pindas. 


This is followed by awarding Daksina to the Brhmanas showing 
respect to them and bidding them farewell. Pindodwasana and Balyudvsana 
are followed by Vyahrati homa in the fire burning Pariastarana blades and 
all the other details, which bring the homa to an end. After Brahmarpana 
all the pindas are put in flowing water, bali is offered to the crows and 


mourners take bath before eating their lunch. 


In this Sodasa masika sraddha in the place of the 16 Brahmanas only 
their Darbha representations receive worship, food, daksina etc. 
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Sapindikaranam:- 


Sapindikarana is the last prominent rite connected with obsequies. In 
recent centuries it is generally performed on the 12th day following a 
person’s death. In ancient times it was a custom to be performed at the end 
of one full year. During the entire period of which the chief mourner lived 
in great austerity. The sapindikarana is the most important of the rites 
performed following the death of a person. It is second in importance only 
to the rite of cremation it self. The sapindikarana is nothing but an 
elaborate Sraddha, in the process of which the Pretatva of the parted soul 
is brought to an end. And the dead person is to hell to attain the state of 
the pitru with the devise Vasurpa. The outlines of the important ritual 


. Su, ae . . . . 
according to Aswalayana tradition is summarised as follows. 


On the 12th day on the mourning:- 


1) The chief mourner invites six or three Brhmanas to serve by proxy 


the role of:- a) Vaiswadevas, 
2) Préta 
3) The Parvana manes. 


2) Then comes Acamana, Pavitradhrana, Desakla Smarana and 
Sankalpa which reads like this "Amukagotrasya Amukasarmanah Pratasya 
Prétatva nivratyartham amuka gotraih Prétepitra pitmah prapitamahaih 
saha sapindikaranam mrataha dwadasehani Parvanaikoddistan karisye iti 


sankalpya." 


3) The sankalpa is followed by the usual rites of Parvana sraddha, like 


Kalasastpana, Vaisvadeva Sankalpa mantra japa, brahmadanda etc. 


4) Then ksana is offered to vaisvadevas specially known as Kma and 


kala, preta and thirdly to the preta pitamahas. 


5) After pdapraksalana and Acamana the invited Beahmanas enter the 


sraddha desa along with the yajaman, the chief mourner. 


6) Asana is offered and Arghyapatras are prepared and the entire 


course of worship is Undertaken for the vaisvadevas. 


7) Then Pretaradana is performed. During the offering of the 
Arghyapatra is emptied separately into the Arghyapatras of préta 
pitrapitamahhas. This is an important rite in Sapindikarana- The 


Arghyapiata Samyojuna. 
8) The whole course of worship is an offer to the Parvana manes. 


9) Then comes Agnaukarana followed by [Anna Nivedana] offering 
food to Vaishwadevas, the Préta and Parvana manes. After they eat their 


dinner trapti Prasna is asked. 


10) This is followed by Pindapradhana to the préta and offering of the 


rice balls to the Parvana manes. 


11) Then with out mantra Anjanbhyanjana etc. are offered to the Préta 
pinda. The Préta Brhmana is then offered daksina with a request to depart 


from the sarddha desa. 


12) This is followed by the most important ritual of sapindikarana 
sraddha - the Pinda samyojana i.e. cutting the Prétapinda into 3 pieces and 
adding to these pieces to pindas that had already been offered barhis to 


Préta prapitamahas. 
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13) Then comes the usual rites of Prvana sraddha like the offering of 


the lepa pinda Agrana, Bhaksana, Anjanbhyanjana and Sadbhirupastha. 


14) Then the Brhmanas recite the following statement-Esavoanugatah 
Prétah Pitrabhagamavaptavan, Subham Bhavatu Sesnam Jyantam Cir- 


ajivinah'®! Here comes to an end the voyage of the Preta. 


15) Then Vedika is offered to Asomapa Devaganas and lesser 


Pitraganas. Then comes vayasa bali offering. 


16) Tambula daksina is then given to the Brhmanas, Swadhvacana is 


followed by Brahmrpana. 


, + 
17) The invited Brhmanas are treated out side the Sraddha desa, the 
chief mourner prostrates before them along with others and forgiveness is 


sought lapgssof for omission and commission. 


18) Sapindikarana Sraddha then comes to an end with Visnusmarana 


and Punyahavcana. 


In Bodhayana the process of Sapindikarana on the 12th day:- 


1) Before commencing the Sapindikarana Sraddha the chief mourner 
should perform the usual Asnna, Mantraproksana followed by Sarira satka 


mantra japa and Brahmadanda prayascitta . 


2) This is followed by sankalpa for the performance of Sapindikarana, 


which confers on the préta Samanodakatva and Spindya. 


3) After sankalpa in the south and in the north two fire altars are 
established. In the southern aftar the chief mourner’s Aupasana Agni is 
placed. In the northern after Jaukikagni is placed. Agnoukarana homa is 
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commenced and details upto the cooking of the oblation is covered in the 


southern fire first, in the northern fire next. 


4) Ksana is offered to the Viswedevas and the manes. After offering 
the Padya the Brahmanas are welcomed home and worship is offered to 


Viswedevas called Kina and kala. 


5) Dead man’s Predecessors that is the father, grand father, and great 


grand father then receive worship from the chief mourner. 


6) Then the chief mourner offers worship to the preta now represented 


by Brahmana or Darbhamaya kurca. 


7) After thus offering worship to the Visvedevas, the ancestors of the 
Préta and Préta itself the chief mourner turns to the sacred fire and offers 


ready oblations in the Daksina fire. 


8) Oblations are then offered in the northern fire addressed to the 
Pret*. 


9) Food is then offered to the vaiswadevas represented in the 
Brahmanas, to the ancestors of the Préta and to the Préta itself. The idea 
is that the gods and manes receive the food by proxy. After the lunch of 
the Brahmanas Uttaraposana, Hastaksalana, Acamana, Arghya, and trapti 
prasna offered and mourners prostrate before the Brahmanas who bless 


them and permit the chief mourner to perform Pinda pradana. 


10) Darbhagrass is strewn, sesame water is sprinkled. Oblation of 
Pascad homa are offered and with Brahmana concerned pindas are placed 


for préta pita pitamaha and prapitamaha. 
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11) On another barhis a Pinda is offered to the preta also. 


12) Now follows the special and most important rite of the 
Sapindikarna Sriddha mixing or samyojana of Prétrghya Patra with 
Pitrarghyapatra Préta Pinda and uttargni with DakSingni. First the water in 
Pretarghyapatra is dropped into 3 Pitrarghya Patras. Then with a rope made 
of Darbhgrass the Prétapinda is cut into 3 pieces accompanied by mantras. 
And 3 pieces are joined to the preta Pitrapitamaha prapitmaha pindas. The 
préta is now transformed in to pitr. Henceforth the word préta is not 
uttered. If the préta is offered worship in Brahmana by a proxy he is 
requested to leave and go home. Pinda samyojana is then followed by 
Agnisamyojan i.e. taking the uttaragni and placing it with the Daksinagni 
in Daksingni Altar. 


13) The central rite is followed by the usual Procedure, Pavana 
sraddha i.e. the offerings of mirjana , Anjana, Abhyanjana and vsmsi. 


Parvna puja is performed followed by upasthna and viraycana. 


14) Sankslana Jalparisecana is followed by the offering of the cooked 
tice Bali to the East of the Pindas. 


15) Aksayya Tilodaka offering is followed by Swadhavacana and 


offering of the Pancmrata of the Pindas. 


16) Clothing, cash, fruits, etc.etc. are then offered to the Brahmanas 


and blessings are sought from them. 


The manes are then bid farewell, also the gods and the visvedevas. 
: ; ¢@. 
The Pindas and the Bali are then taken away and sommmriée to the crows. 


17) The chief mourner then completes the remaining rites connected 
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with Daksingni homa. And concludes the Sapindikarana Sraddha with 


Visnu smarana. 


Outside the house the mourners performing ceremony apologize to the 
Brahmanas for any mistake, prostrate before them and seek their blessings 


before bidding them farewell. 


18) The mourners then offer sraddhnga tila tarpana then they take 


bath, clean up the house, drink pancagavya and wear new Yajnopaveeta. 


19) To exclude all badluck and misfortune Punyh is once again recited 


with all the necessary details. 
With this ritual sapindikarana comes to an end. 


On the same day or the next day Patheya sraddha is performed by the 


chief mourner. 


Which in its minute form means the offering of rice, Vegetables 
coconut with some cash to a Brahmana, who receives worship in the 
beginning. Then 13 Brahmanas are fed. And this is known as Sravanrdhana. 


Kakabali:- 


The religious rite called sraddha is one of the most controversial 
topics widely discussed today. Performance of Sraddha includes various 
aspects such as Sankalpa, feast to the Brahmanas, Panihoma etc. Espe- 
cially, sankalpa, Bramanrcan [worship of the brahmins] brahmana bhojana 
[finding them] Panihoma or agnaukarana, Pinda pradana [offering rice 


balls] Vikirapinda pradana, kakabali etc. are together called sraddha. There 
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are different types of sraddhas - Nityasraddha, Naimittika sraddha and 
Asthi sancayana etc., done during aparakarma. Srddhas can be observed 
either on a large scale [sthula] or on a small scale [suksma]. If all the 
worships and offerings stated above such as feast to the brahmins, 
agnipratisthpana, Pindapradana, etc. are undertaken then such a sraddha is 
called sthulasraddha. But, if the things necessary for all those rites can not 
be availed of, then suksma sraddha has to be performed. eg: Hiranya 
sraddha, Ama sraddha etc. 


Among these major aspects of sraddha Kakabali is an important one. 
However, this particular aspect can be seen as practiced only by certain 
group of people. In some places this is not performed at all. Here is a brief 
narration of kakabali performance. The relative who is entitled to perform 
the srdddha has to bow down before the pinda [Pinda namaskra]. Then he 
must do sankalpa and sit facing the south direction with his left leg on the 
earth and the right leg raised till knee. He has to spread a little 
‘darbhagrass’ infront of the pinda, pour a little sesame water on it and keep 
a banana leaf or ‘palasa’ on it. A little of each of the dishes prepared must 
be placed on the leaf. Then wearing sacred thread as usual [Upavita] he 
must recite the Gayatri mantra and sprinkle holy water on it. Then he must 
go round it in the anti- clockwise- direction. Then he must utter the names 
and gotras of his ‘pitrs’ utter the word ‘swadha’ and give way the offerings. 
Then he has to utter the words upon every pinda including the bali and 
offer it sesame water Pee Then he has to mix curds, honey, Ghee, milk and 
sesame seeds and uttering the words "Urjahamvahantiramratam........... "he 
has to pour the pancamrata on all the pindas including the bali. Then he 
has to wear his sacred thread, pray to the pinda and cast it off. After the 
sraddha the bali must be kept out side the house in a convenient place for 
the crows to come and eat it. It is believed that one’s ancestors come in 
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the form of crows and accept the offer. 


The question is :- we believe in Punarjanma . Then how can the 


ancestors exist in the form of crows after their birth as some other beings? 


Sruti smriti and Acarya state clearly that a spirit takes birth again and 
again. A living being dies and takes birth again in the form of some other 
being depending upon his karma. That means one who is born has to die 
and take another birth after death. This goes on until he reaches salvation. 
When such is the case observing sraddha appears meaningless. Sraddha 
karma is performed in this world with the intention of satisfying the pitrs 
in the other world. But if chose pitrs have taken a different form of life 
how can the effect of sraddhakarma reach them? Is it not absurd to do 
something that is of no use? How can the two concepts sraddha and rebirth 


go together? 


Our ancestors have also been aware of this conflict and have answered 
the question satisfactorily. It is compulsory for a believer to perform all 
the rites stated in sruti and smriti. So he should not question their propriety. 
This is true with sraddha also. One has to perform this karma. Similarly 
"Prétanama Parityajya yatha Pitr ganeviset." menace the dead spirit is 
called pitr after sapindikarana. Until sapindikarana is done the spirit will 
be in the form of a preta. sraddha is performed in the name of pitr. If one 
has not yet reached the status of pitr sraddha is performed in the name of 
the preta itself. As long as one is in the form of a preéta he can not enter 
the womb of another living being - meaning of the word preta itself 
suggests this. While performing sraddhakarma gods like Vasu ,Rudra, 
Aditya are invited as they are "Abhimani" gods of pitrs and are supposed 
to be representatives of pitrs and the sraddhakarama is addressed to them. 


Since they are gods they have unlimited power. 
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The pitr pitamahas are accepted to be in the form of Vasu, Rudra and 
Aditya and are satisfied with different dnas like Annadana. When they are 
satisfied they satisfy the pitrs in whatever forms they are, even in the forms 
of some other living beings. The satisfied pitrs bless the doer of the sraddha 
with worldly happiness as well as spiritual pleasure. They are blessed with 


long life, children and salvation. 


To make it more clear a practical example can be given. A pregnant 
woman is provided with whatever she desires for.During the seventh month 
a rite called "Simanta" is performed. The pregnant woman is given a good 
dinner and gifts. The guests wish her well. All these are done not only to 
satisfy the woman but also the child in her womb. The satisfied womb and 
child in the womb bless the doer with happiness. Thus “Simanta" has 


manifold benefits. 


Similarly in Sraddha also Vasu, Rudra, Aditya are satisfied together 
with the pitrs and the doer is blessed. This is accepted in the world and 


such acceptance is correct also. 


It is true that only those karmas should be performed which have some 
benefits. Humanbeings involve themselves only in such karmas. Nobody 
wants to do something without any returns. However, sraddha has more 
than one benefit. As is stated in the sruti and smriti and is clear from the 
above analysis it has worldly benefits as well as spiritual. It helps both the 
living and the dead. So there can be no objection against its performance. 


Venkatesiya prayogakaras also known as Bodhayana prayogakra me 


refers to the offerings to be given to crows. At the beginning of the sraddha 
in the sankalpa one utters words that suggest that the offerings are accepted 
in the form of bali. All these things make it clear that kakabali has to be 
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universally accepted. 


Bodhayancrya points to this in his grihya suthras he states that the 
rice balls should be given to the crows. !?? Sanjivini Tika says that the rice 
was must be immersed in water and bali should be given to the crows ae 
So the followers of Yajurveda have to observe this rite of Kakabali. But 
neither Aswalayana Brahmakarma Samuccayakras nor Aswalayana 
Grhyasutrakras do mention kakabali while explaining sraddha. But the 
author of the book called Aswalayana apara Prayogah explains kakabali in 
detail. Similarly the manuscript copy of ‘ Smavediya aparaprauoga’ sug- 
gests the acceptance of kakabali by people who are followers are Ranayani 
sakha. "Baleranujna Vyasabalim datva. "201 But there is no reference to 
kakabali in sinavediya jaimini Grhyastra. Even a few Aswalayanas include 
this in their Sraddhakarma even though there are no references to it in their 
Prayoga books. Hence the necessity of analysing this controversial concept 
called kakabali. 


The authors of Aswalayana brahmakarma samuccaya prescribe the 
way in which is made?"?. This sankalpa refers to only the important parts 
of this ritual viz Pindapradana, Vaisva devdi worship, the ‘havis’ used in 
the sraddha are also stated. But in practice we can find one doing more 
than what is stated in the sankalpa such as brahmana arcana, bhojana and 
panihoma. So sankalpa does not demand that one should practice only what 
is stated at the time of sankalpa. In some other places, instead of offering 

e ‘bali’? to crows the pinda itself is offered to them. It is called 
vayasapinda. Bodhayana venkatesiya prayogakras too say that vayasa 
pinda is the uccistapinda. They say that pinda must be allowed to float in 
water and only bali should be Biyen to crows. Those who depend on 


Apasthambha sutra say that pitr prvana pinda must be left in water and 
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uccista pind must be given to crows. Darmasindhukaras also say that in 
pilgrim centers even if sraddha dravya is touched by the crows t is not 
considered unholy "“kakasvadibhih drastepi na dosah’°>" Apastambha 
prayoga says "Uccista pindam vayasebhyo dadyat" - after dispersing of the 
brahmanas the pinda is to be given to the crows. Bodhayana venkateSiya 
prayoga also speaks of vayasa bali at the time of brahmanedvasana. Some 
apara notes also speak of kakabali with sankalpa on the tenth day we come 
across statements where it is made obligatory on the part of the performers 
to be present in the place until the crows eat the bali7°*. Thus it is certain 
that is a strong background to kakabali. Hence ridiculing sraddha as a 
means of offering rice to crows becomes baseless. "How can feeding the 
crows satisfy the pitrs? is a question asked by a few. We get enough 
evidences in all our dharmagranthas and puranas to believe that pitrs do 


take the form of crows and come to accept the bali. 


Sruti and Smirti say that one takes rebirth according to ones karmas 
in this life?0>-2°°, Bodhayana dharmasiitra tell us that pitrs who are thirsty 
come back in the form of crows. This statement is by Bodhayana him self 
and in Bodhayana Grhyastra, the stitraktas say that bali should be given to 
the crows. This is accepted by prayogakaras too and is found in Practice 
also. Garuda Purna says that preta should be addressed with name and gotra 
and pinda should be offered”°’. Rice so offered is called kaknna and 
suggests that pitr has taken the form of kaktma. 


In some places in the puranas we come across statements suggesting 
that pitrus taking the form of crows is certain?’®. There fore the crows 
requested to accept the bali7??, 

The followers of Apasthambha sutra offer "vikra pinda" to the crows. 
They do not observe vayasa bali separately. This offering is done after 
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brahmana visarjana [dispersing of the brahmins] together with 
brahmanagamana. This kakabali and vayasabali share common features 
with regard to time, the mode of performance and the purpose. In 
Dharmasindhu "“Vikira pinda" is referred to a uccista pinda aie 
Nirnayasindhu suggesting that uccista should not be done dissolved until 
brahmana visarjana is not over’!!. This makes us conclude that even the 
followers of Apastambha have accepted the kakabali of Bodhayana. The 
smavedies follow the sutras called Jimini sutras. Though kakabali is not 
mentioned in Jaiminisutras. samasmrtha manjari prayogakras have ac- 
cepted vayasa pinda®'?, Similarly Rnayani were perhaps in close contact 
with the followers of Bodhayana. So even though reference to kakabali is 
found in Puranas and not in sutras still it is found in practice. Thus it is 
clear that the followers of samaveda too observe kakabali ritual. But 
Aswalayana has not accepted kakabali separately. Brahmakarma 
samuccaya smrta sutrakaras too have not included kakabali sraddha in 
prayoga. Those who follow him do not even offer the uccista pinda to 
crows. Because they feel that there is no connection between kakabali and 
sraddha. Other prayogakaras accept it partially and some others accept it 
without hesitation. Even among the followers of Brahmakarma Samuccaya 
prayogakaras there is difference in the practice of kakbali. Some take it as 


a part of their ritual and some do not. Let us consider this further. 


In Manusmriti we find a statement suggesting that the rite to be 
performed after brahmana bhojana is a must. The words of Manusmriti 
teekakras say that after sraddha, vaisvadevabali etc. are to be observed 
without failure. Though this balipradna is considered to be butayajna, it is 
mainly giving rice to the crows. This bhutayajna is performed after 
pitryajita.?'3 The statement we find in Dharmasindhukras regarding this 
suggests that bhutabali should be given to the crows. So, as per the 
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instruction of the Dharmasindhukras Vaisvadeva baliharana should take 
place only after sraddha. From the statement of yajnavalkya in Caturvarga 
Cintamani, it becomes clear that there is no need of cooking any fresh rice 


for the sake of vaisvadeva bablhharana after the sraddha. 


Brahmakarma samuccayakras too point to the need of performing 
baliharana after sraddha. The expression ‘vaisva’ suggests bhutabali an 
hospitable treatment of the guests. Dharmasindhukrs state bali should be 
given crows. Purana also make it clear that pitrs accept bali in the form of 
crows after the sraddha. Aswalayana also seems to accept ‘Kakabali’ in 
sraddha. In this way we find smartaprayogakra making a few adjustment 
in the performance of the sraddha based on the rule stated by the siitrakaras. 
This might hawecaused a few difference in the method of performing the 
rite making it the speciality of a particular group of followers. But there 
is no basic difference regarding the different rites to be performed during 
the sraddha. Even though Aswalayana does not refer directly to kakabali 
as a part of srddha their followers have accepted it as a matter of tradition. 
As such there is nothing wrong in accepting the views of either of the two. 


If we compare Aswalayana sutra and prayoga it might be found out 
that kakabali is not referred to by Aswalayana. It does not mean that what 
has come to us as a part of our tradition has to be given up. On the other 
hand it becomes very clear that even if one does not perform vaisvadeva 
separately at least Kakabali has to be given. If vaisvadeva baliharna is done 
there is no need to give kakbali again. In short, bali has to be given to the 
pitrs. Who are supposed, to take the form of crows. This can be either 


through kakabali or through vaisvadeva baliharana involving kakabali. 
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Chapter V 


Sraddha & Rebirth 


Sraddha is performed mainly in two ways: 


Ekoddista sraddha and parvana sraddha. Ekoddista sraddha is per- 
formed with regard to a single person. It may be done with reference to 
one’s brother or sister or aunt or son or wife. While Ekoddista sraddha is 
performed only by the person with reference to whom it is performed is 
invited other pitrs are not invited. Only one rice ball (Pinda) is used!. In 
Parvana Sraddha three rice balls are used. It is observed with reference to 
three generations of forefathers. In addition to these we have sapindikarana 
Sriddha and Nava srdddha and mixed sraddha’. Sapindikarana Sraddha is 
performed on the 12the day after the cremation of the corpse. The purpose 
of this sraddha is to relieve the spirit from the préta and send it to the 
pitrloka ae During the first ten days after the cremation of the day every 
day a sraddha is observed. They are called Nava sraddha. On the eleventh 
day too a sraddha is performed and it is called misra sraddha. 


The basic structure is almost the same in all sraddhas. Nava sraddhas 
are of the Ekoddista type. Every day one rice ball, some sesame and water 
_is offered to the préta. On the first day a very small rice ball is offered. It 
size goes on increasing day by day. It is symbolic of the way in which a 
child grows in a mother’s womb. The préta is said to acquire its head on 
the first day then each day it is supposed to acquire neck and shoulders, 
heart and body, back, stomach, laps and intestine, hands and legs, skin, 
hair, reproductory organs etc., and on the tenth day digestive capacity. It 
is believed that a child also grows in this way in a mother’s womb> during 
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the nine months it stays there. Earlier the sraddha too used to be celebrated 
during one full year sapindikarana being perfromed in the 12th month®. As 
a token of it, even today we find miasika sraddhas being observed. These 
are called Sodasa Sraddhas. Only after all these are completed Sapindikar- 
ana has to be performed. But the practice of observing all these together 
on the 1 lthe day itself has become popular. May be because it is difficult 
to observe all the rites strictly in the course of a whole year a way of 


finishing them all within 12 days must have been found out. 


The purpose of Sapindikarana sraddha is to give the préta the status 
of the Pitrs. This ritual can be devided into 4 main parts - worship of the 
brahmins, offering them meals, offering rice balls and offering of sesame. 


All these are parts of all kinds of sraddhas. 
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Pitrs are invited in the form of brahmins. The above diagram gives a 
picturesque respresentation of these rites. The angels and pitrs are invited 
together and are represented in the brahmins. One or two brahmins repre- 
sent Visvedeva invited with a desire to get their blessings for the good of 
the world. They sit facing the East. Vasu, Rudra, Aditya are represented 
by three brahmins who sit facing the North. The preta is represented by a 
brahmin who sits near the Pitrs to their West facing the North. The 
mourners sit facing the South in front of the Pitrs, worships Visvedeva first 
and then pitrs and then the Préta. Worship, meals offering of rice balls and 
offering of sesame water - in this order different aspects of the ritual are 
performed. Thus the Préta becomes one with the Pitrs and enters the circle 


of the three generation. 


Description of the Sraddha rite in nut shall: 


Visvedeva Pitrs 
1. Symbolism life death/rebirth 
2. Category déeties Pitr dtéties 
3. Purpose Prosperity getting heir 
4. Treatment Worship Satisfaction 
5. Number 2 (1) 3 
6. Direction West-East South 
7. Abode heaven Pitrloka 
8. Dééties Indra Yama 
9.Place of the sacred Savya Apasavya 
thread (from left to right) (Right to left) 
10. Colour White black 
11. Cereals rice sesame 
12.Kusagrass long short(cut into pieces) 
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13. Shape Square Round 

14. Movement Clockwise anti-clockwise 

15. Method of sitting Padmasana Veeramandi 

16. Oblation Yavodaka(rice & Water) Tilodaka(sesame & water) 
17. Method of giving With the pointu finger between pointu& thumb 
oblation 


All these are done with the hope of providing food for the dead and 
help in their rebirth. (Veramandi refers to sitting on one folded leg while 


the other is kept straight and vertical). 


Different problems crop up while performing funeral rites especially 
regarding the time, certain rituals and the performer. But the few people 
who worship Aupasanagni follow the same rule every were as mentioned 
in the sutras. Their number is also small. There are no differences and 
contreversiésregarding the rules to be followed while performing these 
funeral rites. How ever, in general the economic conditions of the dead 
and his relatives, their place of living, the populer customs in vouge all 
cause problems, differences and contraversiés In such cases we have to 
refer to the Smriti, Sutra, Purana and Prayoga to find a way out. Eg: if a 
person has 4 (four) or 5 (five) children who should be considered as the 
chief mourner to perform the karmas is a question to be answered. The 
eldest son himself should be the chief mourner for as soon as he was born 
the father was freed from pitr Runa. Similarly the person who has taken 
possession of the dead person’s property and ard things that person himself 
should bear all the expenses or else all the children could share the 
expenses among themselves. But all the children should combine together 
and take part in the rites at least till sapindikarana is over. However, it 
could be done in any one’s house. In case the eldest son is suffering from 
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some serious disease, mental or physical, then the second son should take 
up the responsibility of the chief mourner. If the chief mourner is in a 
distant place the cremation should be done by other children. The chief 
mourner should join them as early as possible. If he comes later than the 
rite of gathering the bones asauca of (10) ten days will have to be observed 


and the rites of 11th and 12th days might be postponed. 


The funeral rites extend over a period of 12 days. Whether its duration 
could be reduced a question often raised.? We find such instances in case 
of marriages and Upanayanas. The rites of 4 days are now reduced to one 
day. But such a thing hasn’t taken place so far with regard to funeral rites. 
The first twelvedays represent the twelve months of a year. Thus the 
oblations to be offeged in the course of a year are offered in 12 days, may 
be because our ancestors realised the difficulty in performing the rites 
throughout a year. Their main intention was to see that all the rites are 
performed in a methodical way. It seems absur¢d to try to abridge them 
still. There are a lot of psychological and emotional aspects involved here. 
When a person dies, his close relatives experience a sense of loss. They 
require time to prepare themselves to accept this. The stings become less 
gradually. Similarly if one performs all the rites properly he feels relieved. 
He experiences stisfaction at having completed his duties psychology too 
supports this view. Moreover there is the question of ‘asauca’. That cannot 
be reduced Hence nobody recommends briefing here. The right rites, at the 
right time by the right person are very necessary. Hence the question of 


abridgement does not arise. 
Why should we offer rice balls and sesame water to the dead? 


Hindu religion and secriptures accept that the spirit is immortal and 
takes different forms in different births and lives in different mortal bodies. 
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In Bhagavadgita Sti Krashna himself states this’. Similarly all who follow 
this religion believe that the immortal spirit comes to this world in one 
form or another. Garuda Purana too supports this view. After death the 
spirit takes a micro (Suksma sarira) form and goes to the world above. The 
different forms (sariras) are acquired by the spirit because of the oblations 
offered by their children. The word ‘Pinda’ also means sarira. Hence the 
oblation must be given form the rice we eat. The children take their 
physical bodies in this world because of the father. Hence it is the duty of 
the children to do the needful to enable the spitit to take proper sariras. 
The oblations (Pinda and sesame water) offered by the children quench the 
hunger and thirst of the pitrs. The one who performs these karmas enjoys 


their benifits. 
Is it necessary to observe funeral rites? 


Antyésti samskara is a kind of Yajna. It includes many rites and helps 
in purifying the dead person. He becomes free from his sins and sport 
comings. He, then only can attain deliverance. Even a person who is 
economiclly weak should observe these rites to the extent that he can. 


These rites can be devided into two groups. 


1. Prétatva Nirvartaka - Getting the spirit freed from prétatva. 
2. Préta Sukhadayaka - To enable the préta to feel comfortable. 


Pretatva Nirvartaka rites are a must. They should be observed properly 


without any short comings. 


Préta Sukhadayaka rites can be observed according to one’s ability 


and convenience. 
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The compulsory rites - 


. Cremation 

. Gathering of bones 

. Agha sudhi homa 

Dasah Pinda 

. Ekoddistha 

. Sodasa masik & 360 Pindas 
. Sapindikarana 

. Punyah 

. Brahmana Bhojana. 


Oo OA KAA Rh WHD — 


All these rites are meant for getting the spirit from pretatva. If a 


person dies in an accident préta Narayana Bali Should be observed. 


Préta Sukhadayaka karmas: 


1. Vrasotsarga 

2. Tilahoma 

3. Narayana Bali 

4. Trayodasa Dana 

5. Sayyadana 

6. Bhojana - all these rites are sukhadayaka karmas. 


Rebirth: 


Though thems are references in the vedas that Spirit is immortal and 
is supposed to take rebirth. This fact is not mentioned in clear terms in the 
Vedas (Regveda). The spirit of a man reaches heaven or hell depending 
upon his activities in this world and the spirit takes a suitable form. What 


form it takes depends upon its activities during the previous life. 


A sukta in the Regveda says meet Yama, meet the fathers, meet the 


merit of free or ordered acts in highest heaven. 
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Leave sin and evil, seek a new the dwelling, and bright with glory 
wear another body. (Free or ordered acts; voluntary good works and 
prescribed sacrifices, whose merit is stored up in heaven to be enjoyed on 
arrival by the spirits of the pious who have performed them®. 


These statements refer to the préta. We also find a statement addressed 
to the préta wishing that the eyes of the préta should become one with the 
seen, breath with wind and the préta should reach either earth or the sky 
depending upon its karma 9 All these point to rebirth. But they do not say 


anything about rebirth inclear terms. 


Basically the spirit is immortal. It has neither birth nor death. Depend- 
ing upon its karma the spirit takes a particular form and that is called birth. 
After fulfilling all its duties the spirit has to leave that body and that is 
called death. One, who is born has to die. There is no need to rejoice at 
one’s birth nor grieve at his death. The spirit comes here from somewhere, 
remains here for a while and then goes somewhere else. Enlightened 
persons take both birth and death equally. He observes the proper funeral 
rites and sees to it that these last rites lead the man in the path of heaven!?. 
Brahadaranyokopanisat says that the dead person’s oratory organs unite 
with fire, breath with wind, eyes with the sun, mind with the moon, ears 
with the gods of different directions, body with the earth and the spirit with 
the sky. Similarly the hair on the head is supposed unite with the medicines, 
beard with forest plants, blood and sperm with the water. 


Two questions are raised here :- 


(1) Some may argue that these actions take place as part of the process 
of Nature. Where is the need for performing the rites? The answer is very 
simple, life itself is a sacrifice without samskara we can not perform any 
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its scriptures according to the scriptures. By performing the rites we get a 
feeling of haring done our duty directed us to perform Antyésti. This will 


give good result. 


(2) When all the five elements and different senses leave the body how 
can the spirit continue its journey and acquire a new life without these 
things. The spirit doesnot attain salvation just by getting rid of the body 
or by cremating it. Though the visible parts of the outer form of the spirit 
are, these, destroyed some invisible, minute parts are supposed to accom- 
pany the spirit wherever it goes. As swami satprakshananda writes says 
“death is not the end of many individuals nor is birth the beginning of him. 
There is no place for accidentalism in human life, which is meaningful. In 
order to find how a man is reborn we have to find how he dies. At death 
the self, the real man, leaves the physical body but retains the sutable and 
cagual body. The mind with all its contents belongs to the subtle body. 
According to those impressions of karma (i.e. volitional, actions, expérien- 
ces and thoughts) that becomes prevalent in the mind of the dying man a 
very fine physical feature for the sublte and casual body formed at the time 
of his departure from the gross body. This fine garb carries the potencies 
of the next gross body he assumes. It is to be noted that am redeemed or un 
liberated souls are subject to rebirth and not the liberated!!. The Bhagavad 
gita describes the above in detail. The spirit leaves one form and attains 
another while doing so it takes with it the mind and the senses of the 
previous body. In the next birth these provide him the experience needed 
to lend the next life. All these things are only felt and not realised by the 
conscious mind of the person. However, this strongly advocates the theory 


of rebirth!?. 
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Chapter VI 


Equipments of Antyesti 


Samskara 


Para Apara 


While living to be performed After death done by children after 
during the life time the death of the person. 


Materials needed for Antyesti Samskara: 


1. Plain white cloth (one each to each mourner) 


2. Corpse cloth (New cloth to cover the dead body (Préta) from 
foot to head) 


3. For Nagnapracchadana a cubit length of cloth. 


4. A piece of cloth to be taken from the corpse cloth for oblation of 


water. 
5. A new cloth to be given as dana 


6. Pancagavya (Cowdung, gomaya, milk of a cow, curds made of 
milk of a cow and ghee made of milk of a cow) 


7. Ghee (for the Homa) 
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8. Rice 

9. Green gram 

10. Sesame 

11. Banana leaves (2) 
12. Cups (8) 


13. Chops of sandal wood - Dried branches of Tulasi (Tulasi 
kastha) 


14. Betel nut, coins camphor 
15. Brass plate (2) 
16. Copper plate 


17. Flowers, turmeric, vermilion, oil (coconut oil) sikakai powder (to 


be given to married women) 
18. Kusagrass, sacrificial sticks (Dharba, Samidha) 
19. A small pitcher to keep household fire 
20. A pitcher to keep water 
21. Materials needed to give dasadana 
22. Sacred thread 


23. Porters (4) (to carry the dead body) 
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24. Priests 

25. Firewood (to be used in making the pyre) 

26. Fees to be paid at the cemetry (in cities) 

27. A small couch (thread and coconut palm leaves) 


28. If one desires to give godana cow and calf. 


Dasa Danas 


1. Cow 1. Rice 

2. Land 2. Pitcher filled with water 
3. Sesame 3. Sandal 

4. Gold 4. A water pot 

5. Clarified butter 5. Umbrella 

6. Cloth 6. Cloth 

7. Grain 7. Staff 

8. Jaggary 8. A fire vessel (Aggastika) 
9. Guda 9. Lamp 


10. Salt 10. Sesame 


Sodasa Danas 


1. Betalnut 


2. Sandal 


3.Garland 

4. Cow 

5. Land 

6. Saligrama 
7. Book 


8. Musk 
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9. Saffron 


10. Perfumes (Candana 
Srigandha) 


11. Servant Girl 
12. Servant 

13. Ratna 

14. Juvels 

15. Bed 


16. Fan 


Materials needed for daily rites (1 to 10th days) 


1. Rice 
2. A copper dish 
3. Black Sesame 


4. Green gram 


5. Ghee 


6. Ceep 

7. Banana leaves 

8. Tumblers 

9. Square piece of cloth. 


10. Daksina 


or 
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11. Cowdung 
12. Gomutra 
13. Fire wood Etc. 


Materials needed for asthi sancayana 


1. Rice (Utensil to put pinda) 14. Bananas, flowers 
2. Green gram 15. Milk 

3. Sesame 16 Curds 

4. Ghee 17. Aralu 

5. Rice flour 18. Tender coconut 

6. Thread of a blanket 19. Utensil to put the ashes 
7. Nail (iron) 20. Jaggery 

8. Banana leaves 21. Tumbler, loure 

9. Brinjal 22. Fire wood 

10. Old cloth 23. Cow 

11. Turmeric powder 24. Dasa Danas 

12. Lids (2) 25. Cowdung, gomutra 


13. Leaves areca nut 26. Money Belle 
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27. Spade to dig a pit 
28. Pitcher for water 


29. Kusagrass. 


rice with milk (caru) flags, sandal, Umbrella. 


Materials needed on the 10th day 


1. Pitcher with a lid 13. Blackgram flour 
2. Copper utensil 14. Wheat flour 

3. Pancagavya 15. Oil 

4. Sesame 16. Butter 

5. Gregram | 17. White cloth 

6. Vermilion 18. Turmeric Powder 
7. Banana leaves 19. Betle leaves - areca nut. 
8. Ceeps 20. Jaggery. 

9. Lime 21. Banana 

10. Coconut 22. Kusagrass 

11. Milk, Curds 23. Rice 

12. Rice Flour 24. Daksina (Money) 
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25. Flower 29. Tender Coconut 
26. Fire wood 30. Pitcher with water 
27. Raw 31. Mangao leaves. 


28. Tamarind 


Materials needed for the 11th day 


1. Rice 11. 
2. Coconut 12. 
3. Pitcher, plate 133 
4. Pair of cloth 14, 
5. Sesame 1. 
6. Greengram 16. 
7. Kadale 17. 
8. Blackgram 18. 
9. Pafica patra 19. 


10. Banana leaves, cups 20. 


Vegitable 

Pitcher 

Banana (Unripe) 
Brinjal 

Milk, curds 
Jaggery 

Banana 

Betle leaves, nuts 
Bull 


Ekka leaves 


187 


21. Turmeric, Vrmilion 26. Fire wood 
22. Lime, Mango leaves 27. Money 

23. Rice flour 28. Cow for dana 
24. Rava 29. Dasa dana 


25. Dried, flattened cowdung 


Materials needed for the 12th day 


1. Rice 10. Cooked rice ghee, cloth, 
greals, 
2. Kusagrass 
11. Milk, Curds, Ghee Jggary, 
3. Sesame 
Money, Salt.) 
4 Copper pitcher 
12. Pancapatra 
5. Cloth Banana leaves 
13. Coper (water-pot) pitcher 
6. Daksina (Money) 
14. Fan 
7. Sandal paste 
15. Flower, tulasi, cup 
8. Cow to be given in dana 
16. Umbrella, Mat, Sandals 
9. Utensils, plates (Cow, land, 
sesame, gold, 17. Pitcher, Sacred thread 
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18. Dasa Dana materials [cow, 
land, sesame, gold, ghee, cloth cere- 


als, jaggry, money, salt] 
19. Deepa 
20. Lamp 
21. Betle Leaves 


22. Rice with milk. 


Rules to be followed after the cremation 


1. Former Rites: 


Ist day: 


2nd day: 


3rd day : 


1st to 10th day: 


Beginning with cremation til dasaha ritesare 


called Purva Kriya. 


After cremation daily rites, erection of the stone, 
bathing the stone, mrada, snana, vasodaka, 
tilodaka, pindapradana, Visama sraddha rites, 


nagna prachadana. 


If the death takes place during the night the above 


said rites are to be performed on the second day. 


Daily rites, gathering of bones, Khanana, 
Vedikarddhana, Asti Niksepana (Keeping the 
bones) dispersing the bones in the Ganges. 


1,2,3,4,5,6,7,8,9, 10th days each day daily rites. 


9th day : 


10th day: 


2. Madhyama Rites : 


11th day: 


12 th day: 


3. After Rites : 
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1,3,5,7,9 - these five days visama sraddha (As- 
valayanas do not perform Navasraddha in 
Ekadasah) 

Navahnika Sraddha. 

Dasiaha Rites (Upto this malina sodasa karmas) 
family members and relatives are freed from 


Asauca - But the mourners are freed of Asuca 


only after sapindikarana. 

The rites from the 1 1th day upto Sapindikarana 
are called Maddhyama Kriya (Rite) 
Ekadasaha, Adyamiasika. 

Dwadasaha, Unamasika, the mourners are 


freed from Asuca 


The miasika Ssraddhas performed after 
sapindikarana and the Sraddha performed at 
the end of the year. 


CHAPTER - VII 


Conclusion 
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Chapter VII 


Conclusion 


In Indian culture we find aft planned programme to take on individual 
along the path of progress towards perfection. There we find references to 
a wide range of universally acceptable observances and codes of conduct. 
Some of them are symbolic and also secrective. Their purport is the all 
round growth of individuals. To achieve this, every individual is made to 
undergo a few samskdaras. These samskdras begin even before the birth of 
the person and continue even after his death. They are supposed to purify 
an individual. Samskaras enjoy cultural and physical importance. They are 
mentioned in the vedas, the treasure house of Indian knowledge. The 10th 
mandala of Rgveda makes a number of references to antyésti samskaras. 
pitr, Pitrloka, pitrpuja, préta samskara, pitr sraddha, pitrgana cremation of 
the corpse, burial of the corpse, Yama the God of death all these things are 
narrated in this mandala. But the method of performing all these rituals is 
not clearly stated. So we cannot speak with certainty about the way in 
which all these rituals were held during the Vedic period. We can only 


make a few guesses. 


A methodical description of the way in which all these samskars are 
performed is given by the sutras. However, some of these sutras do not 
describe funeral rites. Predominently, Aswalayana, Bodhayana, Paraskara 


Grhya sutras deal with funeral rites. 


In addition to these we have dharma sitras. These dharma sitras 


contain elaborafte descriptions of various aspects related to religion and 
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religious rites. They refer to the vedas and bring together different details 
regarding various aspects of religion spread over different branches of the 


vedas. 


Besides Grahyasutras and dharmasutras we have Puranas. Since the 
word purana is found in the vedas puranas are supposed to be as ancient as 
the vedas. Although this cannot be proved it goes without saying that 
puranas too play an important role in deciding the method of performing 
various samskars. The prétakalpa of Garuda purana gives a comprehensive 


view of funeral rites. 


Similarly, smrities throw enough light on various aspects of a number 
of rituals. In addition to all these reliable sources we have the different 
customs in practice, research work done by scholars and guidance given 
by experts in the field. The intention of all these is the prosperity of the 
entire society by the persistent performance of various rituals. All these 


have real cultural value. Example: 


1. The wearing of the mangalasutra is not mentioned in the Vedas. 
Purana mentions this. The purpose is to give the rite of marriage a socio- 


logical basis and to make others know that the women is already married. 


2. The wife of the dead is made to be with her husband on the pyre 
for a while. This is symbolic. It points to the fact that the two had been 
together throughout their life sharing the good and the evil and remain one 


even in death. 


Differences - Variations - Contraversies 


With changing times these samskaras too have undergone various 
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changes. Though all the later writings are based on the vedas we find a 
number of contraversies regarding the manner of performing these 
samskaras. The vedas do not tell us the exact manner of performing these 
rites. Sutras have co-ordinated them and brought them to a particular order. 
However, we find additions like parisista, karika and sesa in the sutras. 
They make it clear that some of these rites have undergone changes later. 
We find such altertions even in puranas and smrities Eg. Sutras do not 
mention sati sahagamana. But Guruda purana justifies this very strongly. 
It seems this was because of the social needs of the day. Today we find a 


strong opposition to this system. It has almost vanished now. 


Sati: 


The most important social legislation in the 19th C. was the abolition 
of the cruel rite of the sati. In 1804 about 300 cases occurred in six months, 
within a radius of 30 miles from Calcutta. But the practice of Sati was more 
or less a local custom rather than a part of the general Hindu Law. During 
1815 - 1817 there were 864 cases in five districts of Bengal alone and there 


were only 663 cases in the rest of British India. 


Raja Rammohan Roy was in the forefront of the cry for reforms. He 
devoted his whole energy for the purpose. He wrote books in Bengali to 
convince the people that the horrid practice of sati was not only inhuman, 
but also lacked the sanction of the sastras. He succeeded in winning over 


a considerable section of the Hindus on his side. 


In 1829 Sati was declared to be illegal in the Bengal Presidency and 
punishable by the criminal courts. Gradually the practice disappeared with 
the spread of knowledge and under the influence of the new age of reason 


and reforms. 
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The practice of burning widows along with their dead husbands or sati 
was not peculiar to India alone, although here it presisted the longest until 
outlawed in 1829.. 


Th practice reflected man’s desire to acquire total control over the 
woman not only in this world, but also in the world after, in the name of 
high-sounding ideals like love, devotion, duty and religion. Sati in India 


too was a manifestation of this baseless and unjustified desire of the mass. 


The recent incident in Sikar is the eighth in Rajasthan and the second 
in the same district in recent years In 1980, 16 years old Om Kanwar 
committed sati in Jhadi village which now has a sati shrine. In 1985, 


another Rajput woman was prevented from committing sati 2 


Quite often a question is raised regarding the benefits of preforming 
funeral rites. Whether the rites benefit the dead or the mourners. All other 
samskaras relate to the individual himself who performs it. But funeral 
rites are different. One who is born is bound to die. One day or other he 
must come to the graveyard. But the Indians have a strong faith in rebirth. 
They consider the spirit immortal. This firm faith has made them to think 
beyond death, life after death and in rebirth. They think that by performing 
funeral rites appropriately the dead person attains pitrloka and blesses his 
kith and kin. Thus funeral rites are beneficial both to the dead and the 
mourners who perform the rites. It gives the children the satisfaction of 


having fulfilled their duties towards their parents. 


Alterations in the funeral rites: 


A number of alterations have taken place in the method of performing 
funeral rites right from vedic period through the time of sutra and puranas. 
Alternate methods under inevitable circumstances have also been sug- 
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gested. They tell us what should be done if a person dies without any 
children or if his children are not in a position to perform the rites. Such 
changes are inevitable. Earlier, the dead bodies were burnt on a wooden 
pyre. Now especially, in cities, electric pyres are used. I feel that the use 
of electric pyre won’t cause any violation of the sanctity of the rites. 
Instead, such methods are necessary for the welfare of the present day 


society. 


Another very pertinent question rised is regarding the donation of 
limbs. E.g. eye donation. Donation of limbs needs cutting off of certain 


parts of the body. Is it sacrilégiou$? 


Certainly not. Firstly such donation is given with the good intention 
of helping others. Here humanity plays a very important role. Secondly 
Indian culture gives greater importance to the spirit and not to the mortal 
body. Hence donating any part of the body could be considered a great 


sacrifice, according to me. 


Cremating a body which lacks certain limbs, to allow the body to be 
cut off and cremate only ports of it while some other parts are donated to 
other needy persons. Our scriptures give enough examples of such types 
of cremation or burial. When a person dies because of an accident or if the 
death takes place due to a terrible disease or when the dead body is not 
found alternative methods are suggested for cremation. The Grhya Sutras 
say that bodies of persons dying in terrible accidents could be disposed of 
in rivers. During the accident the body might get wounded in such a way 
that the sight of it could cause fear in the on - lookers. In such cases it 
could be very difficult to observe the rites with the distorted body right in 
front. So an alternative is suggested”. 
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Today we find accidents every where. Heart attack is also considered 
to be an unnatural death. Natural calamities like earth quake or human 
failures causing great tragedies like the Bhopal poisonous gas leakage 
result in the death of hundreds. If all these bodies are thrown into rivers 
there would be water pollution and air pollution too. Quite often we find 
mass funeral given to the dead bodies. All these are to be accepted from 
the point of view of the welfare of the society. In such a case donating the 


limbs of the dead for the use of others could never cause any sacriligion. 


Charity is given great importance by Sutrakaras and Puranakaras. So 
these charities (donations) are also great. After cutting off the necessary 
parts like eye, kidny etc., for donations the body is brought to the original 
position with the help of scientific devices like stitching. So the body won’t 
look distorted. Such bodies could be easily subjected to funeral rites. 
Further antyésti is a sacrifice given in fire Angadana to a needy person is 
also a kind of tyaga sacrifice. Therefore, according to age and utility. If 


feel the concept justifies donation. 


If a person dies childless who should perform the funeral rites? 
Whether wife of the dead is allowed to do it ? 


According to our scriptures the funeral rites are to be performed by 
the dead person’s son. If he has no male off spring it is natural that his 
wife should perform it. She is his life partner and has shared his pleasures 
and pains. No one else could be so closely associated with him. If she 
performs the funeral rites the dead spirit too would feel satisfied. So it is 
only right that the dead person’s wife should perform the necessary rites. 


A number of Samskaras express the same opinion? ’. 


Several people raised certain questions with me regarding Antyésti, 
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my study of the subject helped me to answer the following questions: 


1. Who has the rites to become the chief mourner and perform the 


funeral rites ? 


Undoubtedly the eldest son has to become the chief mourner. Even 
when the dead has two or three wives the eldest son of the first wife himself 
has to perform the funeral rite#s. But if that son suffers from any horrible 
disease or is mentally retarded or has some inevitable problem other sons 
may perform the duties of the chief mourner. If the person dies childless 


his wife, or persons of his gotra or relatives can perform these rites. 
2. Is it necessary to perform funeral rites even to the animals ? 


Man is a gifted creature. He can think and act logically and systemat- 
ically. This special gift has enabled man to think about his progress and he 
has made necessary arrangements for the disposal of his dead body. But 
animals are not capable of such thinking. Besides, they are not social 
animals like human beings. Hence funeral rites are normally not observed 
with regard to animals. But we have a reference to Sri Rama observing 
such rites with ‘Jatayu’ (a bird). We also come across references to ‘Sarpa 
samskaras’. Even today it is in practice. This might have come into vogue 
because of the importance given to the worship of Naga. According to the 
theory of pretatva every living being on this earth has to undergo samskara. 
The spirit is said to take rebirth in some form depending upon its karma in 
the previous life.(There is a reference to such samskars to all animals in 
out scripture.) We get a reference to such an action in Sri Rama performing 
Samskara to Jatayu. But, in general we do not find such practices. May be 
because men consider themselves different from other animals. They are 


gifted with intelligence and power of speech. They feel superior. So they 
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evolved for themselves a systematic way of disposing of the dead body. 
This was a physical need too they had to prevent pollution. Being a social 
animal it is the responsibility of one to see that he does not cause damage 
to the well being of the society. But animals are not social beings. Their 
bodies decay naturally and become one with nature. Still we find the dead 


bodies of pet animals burried by their care-takers. 


One example of samskara given to animals is ‘sarpasamskara’. Cobra 
is considered to be the incarnation of God himself. Eight lineages are 
recognised for them cobra is worshipped different names: ‘ASlesa bali’ is 
the most popular from of Naga worship. It is supposed to bless the family 
who devote themselves to its worship. At the same time funeral rites are 
performed whenever the cobra is found dead. When we come to this we 
find the cobra enjoying the status of a bramin. Even three day’s asauca is 
observed. Oblations offering of rice balls all are done just as in the case 
of brahmins. This might be because of the fear man has of these cobra as 
well as a lot of indirect help rendered by them in carrying on his daily life. 


3. Why is human body cremated ? 


Soon after the death the dead body has to be disposed of. It is very 
essential both from the physical and spiritual point of view. Different 


people follow different methods in doing this. 


1. Leaving the dead body in an uninhabited, private place. Parsies 
leave the dead body on the top of a high place. In course of time natural 
forces like wind, rain, sunrays etc. work on the body, it decays and mixes 
with mother earth. Since they consider fire a holy element, they do not 
want to spoil its sanctity by burning the dead body. 
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2. Sometimes the dead body is thrown into flowing water. When sages 
& ascetics die in forests or hilly regions this method was followed. Leaving 
the dead body to flow with the water of the Ganges is supposed to be very 
holy. But this practice has a lot of disadvantages. The body may come up 
some where else near the shore. Thus it may cause either water pollution 
or air pollution. Today this practice is almost vanishing due to health 


hazard. 


3. Cremation is one of the popular methods of disposing the dead. 
Fire is considered to be sacred. It has the power to consume everything. 
Even after such consumption the fire remains holy. Hence the dead body 
is cremated. Ashes are colleced and immersed into holy water. This action 
fulfills both the physical and spiritual needs of funeral rites. 


4. Another popular mathod burrial of the dead. A deep pit is dug in 
the earth, the dead body is kept in it and the pit is filled with soil. Tombs 
are erected in such places. The desire to return this body to the mother- 
earth is behind this practice. 


The vedic period is an important landmark in Indian culture. Most of 
our customs and traditions are based on what is said in the vedas. We do 
not have any access to the practices that existed earlier than the vedas. 
Similarly we find the earliest references to funeral rites in the Vedas 
themselves. The tenth mandala of Rgvéda deals with this. There is no doubt 
that the funeral rites were observed during the vedic period. So we can say 
that these rites originated during the vedic times. They might have existed 


earlier but we can not say anything about them with certainty. 


5. Why are all the rites observed in the anti-clock wise direction ? 
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On all auspicious occasions like marriage, upanayana etc., clockwise 
direction is taken by the performer. But this is not so with funeral rites. 
Death, though a part of the natural process, causes grief and supposed to 
be inauspicious. Hence the action takes place in anti-clock wise directions. 
This difference is there even in the use of colours. Black colour is not used 
during any auspicious ceremonies, but black is mainly used in funeral rites. 
South is usually ava@sded but South plays a main role in funeral rites. 
Yama, the god of death is the ruler of the South. The dead body is offered 
to a fire called Kravyada. Thus, in every way, the procedure followed point 
to the grief and horror caused by death. It naturally follows that the 


anti-clock wise direction is taken in all actions. 


6. If a person dies childless and there is no one to perform the funeral 
rites, it is said that performance of Narayana Bali is sufficient. Then where 
in the need for funeral rites ? Is it not enough to perform Narayana Bali 


after the death of each person ? 


Narayana Bali is only an alternative suggested under inevitable cir- 
cumstances. When there are sons and they can perform funeral rites they 
can not escape from their obligations. I can make this clear with an 
example. When one observes any religious rite he may go wrong. Then 
penance is suggested. It does not mean that one should flout the rules first 
and then observe penance. When there are sons they have to observe all 


the funeral rites systematically. 


7. When the ‘Agnihotr?’ and his wife die together whose funeral rites 


should be observed first ? 


Both of them together should be subjected to funeral rites on the same 
pyre. All the utensils used should also be kept with them. In case the wife 
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dies first all those utensils should be kept with her body. His Aupasaonagni 
should be used to perform the rites. There afterwards he stops worshipping 


fire. 


8. When a person has many children can they perform the funeral 


rites seperately ? 


All the children should perform the funeral rites together till 
sapindikarana, The remaining shraddha karmas can be observed seperately. 


A seminar on Antyésti had been organised by our institution at Kateel 
in the year 1994. I have here collected some of the questions which were 
raised in the seminar to give my view after having referred to the concerned 
text. I thought it fit to give my answers as my contribution to the subject 


matter in this concluding part of the thesis. 
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BIBLIOGRAHY - (ORIGINAL TEXT) 
1. [Funeral verses. ] 


at Pad ward wea agqeat fax: ge Pravtd oars | 
Prgaarcar celta ter afer art sere ctearas I Vit 


SUSU hail SRA i aU 
Reryqarel aareg dia feat grate aft Gaz IRI 


SUfead a A AVA Vaeadey Press aeateq | 
fa a wat ware areas sys ofredeacar fafawars 1 311 


4 aq A ag {aya deat aad TVA | 
ee eter ea ae arf Tat Us 


7H Fat wire aradt adaecaer afaan farwens | 
atecea 3 Prat cats de areca gfeat sa Atel 41 


at war geeh git m aaa Pertaddt afaat serra | 
araragy ectaal Aa a Us Yaad F Ibgll 


al wey Ae VINCI Les H | Tag H FS YF ala | 
JerHaeT FeNET ITA HE Ha Seal AeA FA Ill 


GAA AT AeA? BA ATCA Alt Gera | 
waa aed eds FURat Fa g gee Teas TAT II CI 


a fester a fr faaecd od carat cam ge a aefea | 
arog Aareval arfe Ta aa fa Ge Leag TAT ISI 


TAT serra” qaea ayeerriarg | 
ee eee oll 


ST OT at Te mrt aa BTA: HT ASAT | 
a afte quot argaeuttreses quit ate a Ile el 
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fe orang aeare sara ary caer apa fatter | 
HAYA aed ag CH aeats A aed e a PghFy le zl 


a a are aeqaren fe 4 a ad Aras F TTeATy | 
Haq HI Wes Beye FT Mal GAT eae le all 


TAS a aed eats & Ty<at qaATEds caart Fras | 
fee ae eee Cate 


aat sare aa ta a Aa eed afaara | 
ara fee cat Headsa eh Te sau Frgera gery lI 241 


way Y aryey g cai ot saurd fagaa gerq | 
ea aT cd HA SST ST A aaven Husa afae Fay IIe ell 


aif waratfe Haat fa fat goed estd fasaqerory | 
aT ara atgaaeareaafery yas sitatsy Ite ll 


eee see ee ce qafe wal afedcaryas | 
of a ae geo ag fra a afaal aula ata eT I CI 


Vag Weer Ceay F aM Aaea are GFL AT Al AAs | 
guea Hed afetars arg at wat at sae: erat fa areata 11 esi 


at Pry war ad areacgyr sare Aad casa cH | 
qelgaaquanay agar eta faeara steraqq |12 ol | 


ae ca wat faves fersert facrrcfatets Maat Heat | 
qal feat gored cerarat ath tara etcaraa 12 8 


aay Wal aaa Youd SAAC AIys Taqeat: | 
feaseaay pesMArs THEM 3 arsfaearay SATS FCA 1 


saiea Praca art at aT raefe edat Ea gala | 
faatts af: cauead Hacafacad aga aga Aa Mall 
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aed ae gata vat wea aea: Gat afa ay yra x 
¥ carat cena aedta a Yat waar yale TA I Vwi 


sel al at aar aaed gear caaqaey afaqy | 

avi eat aes aa aes or Wall 
yeu wer affastarfa edt cag aaa aa | 

tal a ae faraife cqarat art at ara aque dha 11281 


aeahreqamyredardens TAA atdaars | 
ay qd seat ag cea arary feat a frase ll Ql 


searerarayread Wesel TIA ATTa ATs | 
ofa quem geen a catty ofa arargiaat at tars lil 


STAT & AAT HAA EAA HAMS Aas Aaa | 
eat analy aaara Hraeceiaealar Wag. TAA FVII 


eat cary oye er at sod SeAfafencars | 
gyatgs after aracottar vat ear Frcat arar ashtarq | 3 oll 


aay at qafart yaeq araryat syd Cea F | 
Hel ag Say { Heat at ars Frere Pareitaryz | 3 gl 


Caeargd al MA Maat attaed Ta | 
Femi a arg crf mye ak Peet get ell a 


fh erat tat aye Hecarta ad THAT Ht fF az | 

frafatte sat Geant cateaetrat as ararahy avait afEa 113 31 
gdecaargaen ara ener ag faye vara | 

reat Mae BUTT ACT TTT Il Yl 


afeay ear face araued faqeaas Tey arcaed | 
aa yaifaxegaica ¢ egy oft alah aca rer 11 34 II 
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ee ete ase 
at aarfefacariecafaa eat serra araq 113 € I 


vara w Pres’ seleara aferty | 
tqy | F TAA FUT I Roll 


bblbsliy at qaecda | 
sua fe ae cra 13 cl 


eda F aracary yfaat et At ava gE uid 
Fiat at ara aeuh qoamren aed a ergy aH N3sll 
Teas TATAat Tres | 
BE TIAA AeAACA GF Poe aaah Wall 


ateadl @aganl sad aceadiseart araawea | 
areadl FHA Cred acca aAYY are arg lv vil 


areadtl raat eared afer aaahsararms | 
areaarfeasy afere areaeaqnaatar eu aT GaIeA Ul 


axeafe at ace garatats taantee fa gta | 
eared tet aa art Uaedte aorarara are Iv 31 
SaCATAAT Sq Tara SHEA: Pats |learas | 
He F LACGH aaMed Ata” act say Iv! 
are fagregfacat afatca tard a famaet a ferent: | 
afenel & caer gag word Peaed ger: M4 | 


ae fagqeat qat aecaa a yafat a aaa Sg | 
a caea Prorat a at qt agora feg lw ell 


araet eda afteurgecataeea tata: | 
ale tar arqad a 2aten ater fad way Ilvell 
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eaightward gut sare dla: ferara Cadt saray | 
sat -q eee aftatatrs 4 Hearst Ged segy lvl 


qtfrata saat wate fa sera: Terry reqesy | 
Saeact dead acta Ga Gard ean eal al 


ela Lea iil ESSE EGS 
aa as Ye acs TCA CAT AaTaTs FEAT A” Tale [4 oll 


afeves fax Heae atten al sour aHAT GEay | 
a Al Targa Aaa as A GLa Tara UN VII 


Sea ory aferorat Freee at efaxty Fase | 

a fafice Graves toa rete & aire eb Sab Ser 
cael eter aeg gutta aad fast yas wafer | 

qaAey Ara TAA Hel Brat Feacaat Tara 4 all 


ofe ofe oath: tatektar a gd frac: wears | 
SUT Usrt Caaa Aeadt GAH eas soot FT Sq NY vi 


aI disd fa a ataradt sear ud Frat areas | 
welfare cay tedsth Gal carcasg aaa UY UI 


sadeca ltrs AHaae | 
srg at ae Fag efay aera 14 il 


graccaedinte gad: attra | 
Gary Fad at ae Faqy efay sag 4 | 


afecal as Pract szarar aerate yaa: aleareas | 
aut aa qadt afsrararary ae FATA U4 II 


area rac rele a4 Tethte areas | 
fracact ga as Pron asfery afeoar Fawr 11481 
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ga ay seat fe Carfteahi: Pgh: afrercs | 
Heal Heats HIME Tecra Ty fast Areged [1 of | 
Ee Ud Saree (eaeqeTeareed | 
w yotat Gar gar SATS TAT AAs |G VII 
2.[Funeral verses. ] 


aaa aa: Tad aara fread ef: | 
ad & asl Tescahaad atHas II ell 


ana agua yetar 8 a fare | 
ae ay aefheas Galea: Galea: ofraHeras 1121 


aA yal ust etapa | 
a at stasar wagers: F offae 11 31 


pila Mili CWE GRAS NIE FRG 
yo Gar wee araaataae ¥ feqard FST Iv 


al ot HUA sraaalaaaa ofa card rasas | 
lea al US SSA SD 


Pragatys vad wsditatag geq | 
Pree rach orattty wat ar ard ona Ul 


Se nt eee | 
amt at res ate aa a feaatuedty sta fas wees Ill 


wa aTEaIaed aed ft tt MPTeaT” Ff Ft stfas | 
ured feratedeats aitdacaided Hany ATHY II cll 


aed aaa teat oaarat aragts feareahlary | 
ae Oars as ara Aaa: Rracarias Bot HT UI 


ali SE WNGABL Nel ih lal NBA a 


al ST arg Wee Ff Tes Aras Faas 112 oll 
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ae ca aratarcaat a_qceit Wael Mya TAT | 
wen fgecafacda adel ara a aed Hata 12 2 


at a art am cera age¢ait afradt yaerar | 
areat te oft aes taecasean saat | aS |e All 
SSIMATINA Saat TAA Fat ATA Hat 
marae ema quia Ble AU Sl eal 

ay Uh eas Yad Yara Sara | 

grat ag verafea dreary weward 112 wll 


y Faq ed Fe Tara Acasa Fe aga | 
Fea Te at a ies 


ara a Hareysaredrar a casays | 

ait a aft Hecaigeteanhy wesard (12 ell 
a geod TAATY Waal A TAcass| 
a a aeaatenedt TESA | Vell 


eaten: Haat & araatea ay | 
UY Trea AH Aas aly Twa |e cll 


carseat vq ofteaserar Praertt | 
qesrea WH Aras (Vil 


wears from sat ats Fr eftaea | 
FAM UYaAPy lay aed Ag AY Yas II oll 


eanty t AAA AA TOA] Tet ST TAIT UE | 
a aeoed Pg ths f GAA CATA ATT ST aT TAT 112 81 


Sq CA aey AST Gaal Gaya | 
aaa Hrards Met aotereg are 18° 
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TECAATAUAY Hed cer vitae | 
tary TeV TF Aa Har PAGwq xq 1231 


AT od Fat Ararattstat ar aed | 
AT a Bled Aa 2s fH WAS I 21 


AT ca gars & atfae ar cary fat Het | 
ae frgy faccterea GATT 11 241 


aq a arsatafed Ta: WN aS aT a Tas | 
aq a aaca rats SATS Brag ars FATT AMA_ 112M 


ary oflat see Teraed frded aft warfeas| 
Acganearag aa acca 


nn ae AeaTayartect | 
al 


a fasrafrcae frat: tat as tal Haat: Waa STs | 
TAs WHA Say TAHT sary sflaras Was FHrts 1 VSM I 


at a a faryonfy ay a aftx ateay | 
sues eeraeaca ical 


HATH T AX aT Gaarets aT Tat Teas | 
Oem HUNT AEA: A Ae_ AT A rag fad rTayray 113 ell 


aA: qdad feacary Tas T< afar Tea Fes a | 
ay wead afe a fafast yat fracaraearcara Il 3 21 


wedge Acadtas Heat cantqagiaarad 
Saat wa aan an ee at 


% frara & aera a aren a afecars | 
aatedraa a ae Frgy eas arg 13 vil 
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a afveren & warhtreven wed fea: targa wea | 
ea a aca afe a orada: tauat ast cafeia. Geary | 34 


at ao Alfa aot AA AT aed OTT: | 

aay Bsa seg a yfwearAe, seat: 113 Ell 

SerUCA HAATAAAG A UT AMT AA Vayfes | 
aayfatacary scare FAW Ta ST farsanhHeN | Zl 


gat arat Phas aarae 4 Arad 
We WEY AT TT FCI 


dat arat Pefiae aarat a4 Arar | 
Wet WEY AT TT MS 

aya arat Parse aaret 4 Arar | 
Mel MEY ATT lv oll 


at ant arat Reise qareea Arad | 
We MCT AT TT hv ell 


fafcat ara Pia) aaret a Arar | 
We MWe| AT IT U2 
stent arat Preise aaret 4 Ararc | 
We We AT FA Iw 3 


atftrat arat Piefrae aware 4 Arend | 
Wed Wey At YT Uv 


sae Arat FASTA SAT TAA 
Gaae A ATA ATT ACY a SS ee 


SN SAAT Savy aaggaa qatg 
ee el 
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Yara: WAT: Tegfeca TaN TaATIATA: | 
a argfecartara ath araea ge aft Hears lvl 


seradt atcaar vtgacdifa ze | 
qedtar  weltefa aeat Prax area tw cil 


aa: fg: Prearat a rarer a anfafaged eaafterq | 
a afeatea yfadtya at areas Porat avrat faa lw sll 


gata ats arat fafa crate qq | 
ara Fa Gar Faarsasd AT BYFE U4 ol | 


gate a Sarat aeearafedaey | 
ara offre arereansasat 7 HOPS 14 Vel 


ary caro ty gfrear arg aor aaa | 
way as ae amicus 


ater waapa ae east ta cagha 
ST Tepe Yet at qercastards a ie 


WT cqaearaag 9 faqararmery fata aT | 
a casas il al tL TES 4 


aft Wg cal FAT cal UT WIA Lea | 
ee ee cat eas fa card M4 all 


at gafen o aat ated | 

areat qaeg ares ara TeBATT 4 EI 
Udd cal areas TAA -arratage afeefays FT | 
aergdagdar fagary aa a act ager faaegy 4 ll 


wade oft afredteq & stefeg Acar dae 
Aq Ca FMSTAT TIT rece sree ieal 
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avd ecdralearal Talal: Ale WAY ada gare | 
aaa cafe aa gata Parga aftraredtsiaa 14 8 


Te Aalearal Fae ae HAM ada aera | 
aaryara ag it yenate categy sfracitay II & oll 


3. [Funeral verses. ] 


ad aed afearttee gurat ft Gad By cat aed Fe 
ay quogasast aed at efeut ae afe i et 


sated ATHY saat TaTgGaagg ae ce | 
ceqirea afesteade ecdabreate a wea II 


waed gate Aaa vite Fava: oPOaATAT | 
weld Ud Tar agar arent ears TCA | 31 


waracasery facta Carat Tears | 
ad ¢ aatted gece cat aiteate ted aq Iv 


ST ANAT Aaa aA | 

aa Rreerararet 4H 

a cand aaceedy Pratqar yas | 

REACT Veg Wrsgat syseHar tl & ll 

ge Uh CHIH Tela vata & faxiea | 
asad Teary aEefy Pat carat TA aes Ill 


Shas sf 3 rates Hysa afer qed | 
aa ca Fgh: daar: & aa Face a Caeths Il cll 


Oy eaeg aed eo S Vea aT A TT fa ay aT TA | 
ad Pfaenqe faced aa FATS TA TES ISI 


aden at Pracsarrareal Aseg ta AGA Fa | 
AAT AT TAL TLAeat ALS AT ATaLE aefeg 11g ol 
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ada at aaaacafasat A fared 
ofa a aod Fr aeweg Sars CATT AG: Tas asia 


Prareeur oft ATHETaATracar AT eaTAT aelaeg | 

ad F gat assay eedarsicats ar ataa Hat lle Vl 
Ol AAT SAAT Acatat asdara SAAl aTHAAA | 

dacad aaa Tarat oF cart fear aaa Ile all 


Te Ura FLAT Ar A Ararag al Gat AYar AAs | 
aa aeneg afavre we CH a as adadit< Tara Il evil 


vas Heflary Goatal areca: wararqs AAAS: | 
facahatd sarehiracag as Haat areas 1124 


foearhta syed afeese Aare ATA FATS | 
atest afacataaie: Garareas frat ¥sat as 112 gil 


Hea Qora ata afer Forages wat zara | 
AAT: TTA ATT TATA YTHAT TNe II Vv | 


Aad sysad TAB thd Refer agasasad | 
fardtexsare vaargqat fecvaurar: WAT Jed ll ecil 


ag at qe ats aes F Aal aaed cqaaral fe Ya | 
a Halts Hag sora gfacar Faas gaAras 1k Sil 


yaa afrecat qaray serge Ulaara SaTAys | 
afernracds GHat as caraanfery sey areqegy Il oll 


Ha aa as FIAT: TAs Waal aa Bearers | 
gdteay dead Sraaras AAT Pree HHTT FF IN 21 


Gran: Feu caged Hat 4 Say afaat aed: | 
gad afd aged gage veat aftad at aH UR 
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dq gata wd weag carat wrrarcyy: | 
a Pa gaeicgyy ga Pred saeearats (12 31 


aay ¢ caval ayn at aagea frac: | 
fasd aq ae ear geq aay feed gatas ll Vill 


gal AT Pecary Tear Fea: gfadt arfrarake | 
maa: atrpat wares & Sorat amen ee ee |Z 


erat ar fraecar eferorran Fest: ya ofaat ahyaraee | 
atest Gita aucie yaaa cammnae eel ell 


afefantfact: sctear feats org areegar yfadt arfrarare | 
mage: Warpal aaHS J Carat SAAT FE! EA II Voll 


arat at fastddectear fears yfardtatraraty 
anges wrap ass araree 2 arch eer Se ea II 2 


dat & cal Teun araran Hed arg afar ayarahe | 
aap: Tapa aaa J Sarat STANT Fe eA |i 


sreat car Fer gu aga: caer earth fadt anfrarate | 
aap afargah aaere 2 art genre ee ea Il Fel 


slubllb EBA ae Taare carts areegar yfaat artsaraky | 
Soeyo setreaer ee rl 


nian eaerarey cents ateegar ofsat arf taraey | 
b oferpe trary & Barat game we ea 13a 


saleat car fefar gar agate caqgraray cantH arexaqar yfadte artrarakz | 
3 afaapat aia caret Year eure el Ts al 


hal TaeTaAT ETH areegaT Gfaat arraraty | 
es, Sarat STAT FE Ea U1 3 
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weatat car feta gu aga: cqararar cent areca ofeat arraraky | 
aapds arpa arses J Carat CAMMM FE FF BUI 


aatte aeontes dernier 113 <i 


seqere Aggers aragqefa I 3 el! 


qaes AAAT aaa TA FF ATA AAA 
Sete aaa ea @ iene seals 


raraed Haare at gy oy ae 

fe stem ofa qedsa as yrarg fared ayaa Ua 38 
A gars Sat arathengerelaedag aaa | 

warty safe Pate whys ararayy & Farha Iw ol | 


eb erga abi el Ferd argcita 


ee aa 


sini -aitdcsaniniiaticiuns 
rats Frgras tage a aerate cg Sa MoT SaTfA Iv 2 


area srentargaed Ua at ary Arcata | 
gary: aceded aeaqe Sareea a gated See al 


afasaras at We Weod Tasaay Gad Ywattaas | 
areat sath saat aferey ca a as adatt cara Iv 


STEM Az ats atearal afeuasy Fafey ay | 
a AM TAY A es Yaedary *aeg ds aecaqeayry Uli 


% ae Pgs raat a rarer aradte afersts | 
afd: axan edieqates Isl 
X ACS aa MSA Saas KATA He | 


ard afte dee Caged: acd: Haha aidaarEs lvl 
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% acarat efacat efasa gat ea: aca Fe | 
ara arte gfacaracate ot: yada herd aR Al 


or at arat yaAagwcrae yfaet qearary | 
out: ature aftronsrer Cen tar ore aa YEA MY 


sewaeaea Fferat ar fy areas oN Asie ld 
Sa aa wanes ae IY oll 


sega yfadt gy fasg wee fra vo fe way | 
ot Feral yaya carat fasarere? arco ada U4 21 


od cavaty gfadt caq at att Freaeat a Peay | 
Vat egurt Preaet arated F aa TAs ASAT Ft HITE U4 2 


AR REGI A frat cararga aarayry 
yo a 


aga got ane aftararfavatterttad 
afer puts gaa vet cTaratarg: Tas pmeeaIsl 


aq ft HM: WHA sagale Padres at Ba a yarres | 
athe Prayacrre ong aay a arerot arf 14 


qacadiasea: FaeaeaTas Tas | 
wat Gaal aq Taeda AT ae Yr 114 Fl 


et attagar: qatar after 
TAMA HTT TAT MT Veg Aat Hall 


a aoe fagih: Ff aAArergdal TTA catsag | 
fecaraet gareaate & wesat aearsqaats (4 cll 


q As fraa a rarer a arfafaged ¢rafcery | 
aFas aie ae cae aeass Heras U4 SI 
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ad tert vag a a yeaa sfaary | 
aftfera sftftrenrater Ba a 
argaa easy ot ya ee ca efe WAT II koll 


fracary Al ae Hoitg as Farr stcarg: Yara: | 
gen AT Feat Hag qaqTAAeY FEA I Vil 


aes i 
SAY CAG ISAT ALETT AY Bq vesantahed Hell 


a ae aeaheat a ver gai afas water aay | 
aaa feepatian efatit: @ at one ware tae are 1 & a 


wa Ted aAaTyTat AT Faster | 
aaa: aE Sule Fnad sefacaea satraemay levi 


TT gem wrcahaa Uea#l gaat Uae | 
arremrg red Afemt gare 1 4 


ah GIA Ad Ueted Tal Atal Arad cay | 
fewarat aeneg od area a HA YIUAA IE <I 


SAK HF A aT Ax Fear Yara aa | 
eid SI bso a sarracanare Ig oll 


coeds HEAT Aled Sa ANA | 
at Gg aaah ATA aya: EC 


aed erat argferuty frattan caaractts | 
Med ag farat: wedieared Gal Ua Aeaaryz WE 3 


gaefe arcade a us faterecate | 
aa qaed aed arard fazer Faq Ilwoll 


A CHET SAA EAACGERT He A | 
wired a cara ate THary als Io 2A 


Zi] 


a a gg cera sat PRraeapaay | 
deat yates Hrasy aaarea syrah Io 


Udel Ue 44 Sys: Cal Fe FUG drag | 
aft Ste ema are areas Pagar ete wera at ary Ilo 3 


4. [Funeral verses. ] 


at Ced aiaat aratdeas rgarct: t a ar Crearht | 
HATS SaAA CouasreS FHT Fels THat Te ATH IL 2 


eal Gaya: Heqated efas Fuss aaa | 
a Piraife afuirsaeratatarcn ee en 


FETET Tag Mea Stas THA AA Afr | 
afsatte : cat aarfecar ag aerate gata ars afer fer sae 1 31 


was FI sated Ary araea ys ate faery Prats | 
cant tart ays fast eayqel GoATaTa gery II vil 


Pah LA eararant yfaat sferery | 


aay FATS: Cats SAHA TATA Ferry UI 


aa ot Ue ofa ferqatoraarearargayal wae | 
OS Ui Wes SAAT ATs BAT eae fem: Wala Tat yearerttaaras Il kl 


es aa ated | 
Hae Goa crs oe 


NUS SARE el ia A a | 
afearnafafedea wert wars: ad ST arts Aes INCI 


tal aftea arg et Gtedes WELT ATG WETA: | 
aferonfire arg arf aaterea mech arreerrg Feat art Pe 


ante aren WS 
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gaa taeda Corsrarea ais TaeA | 
Hay Year oRarel qera aa Sa: Gears Aafet lle oll 


wan es TT M YRS AAU SAI AAA | 
vaca fateat aaa: ara oe gHary ay Ie ell 


Wawa: AfAarl al caeat Waraea Aed wraaea: | 
St Hraed ge Ara Paras 112 2M 


aa Ufa feats SETA SoTATATH als THT | 
wana: Added Brat serge Aga wraaacas | 


yt Hraed ge Ara Paar lle all 


goraferrareatata aed yore Feagcafasay 
aed 9 afer aval qarradtaredcact: Teas aaa ewll 


nlA LUE A SLES ELD deh 
aa Ue aa Gara SAAT 184M 


Me 
Mapas werpal soarae F carat CAM FE Fa II II 


Taq TEE | 
atepas San as ater a aual 


ATA Saat MSs) dle | 
mapas arpa sae F carat CAM Fe ET U1 II 


g 
See aaa te ie 


Tal Aiea aets 
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